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 ا
�� � ربّ ا������
�م � ���� ا�����ء وا���������ة وا � وا

 

In the Name of Allāh, the Most Beneficent, the Most Merciful, 

Praise be to Allāh, Lord of the Universe,  

And Peace and Ĵalawāt be upon  

His Final Prophet and Messenger. 

 

 

  .--وَُ+( ر)بِّ زدِِۡ% ِ$ۡ�ٗ��  … 

… and say: “My Lord!  

Increase (cause me to grow) me in knowledge.”1 

 

 

 

 

 

 

                                            
1 English interpretation of Sūrah ĵā-Hā (20), ayāh 114 above. 
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ِي َ��ََ/    5ِ6ۡ�ِ� ر3َِ4َّ ٱ1)
ۡ
=َ>9َٰ ِ:9ۡ َ$�ٍَ/   -ٱۡ+َ�أ  ?َ�َ�َ/ ٱۡ<ِ

ۡ@َ�مُ  
َ
 وَر3َA4َ ٱۡ�

ۡ
ِي َ$�)َ� B   �َِ�Cَ�ۡ5ِ6ٱۡ+َ�أ =َ>9َٰ  .ٱ1) َ$�)َ� ٱۡ<ِ

  �َۡ��ۡDَ �َۡ� �:َE  
 

Recite in the name of your Lord who created - 

Created man from a clinging substance. 

Recite, and your Lord is the most Generous - 

Who taught by the pen - 

Taught man that which he knew not.2 

 

G�َُ��ۡHَ Iَ �ۡJُِKٰLَنَ  (:
ُ
GMُNُ 9ِۢ:ّ �JُPََ��ۡنِ أ

َ
ُ أ  �RًْTUَ  وَٱ�)

فۡ 
َ
Wَۡ6َٰ� وَٱۡ�

َ
Xَ�ۡ وَٱۡ� (��YٔYِدَةَ �ََ��)Jُۡ� وJَُ� )َ�َPََُ� ٱ

  _^[َۡ\ُ]ُ�ونَ  
 

And Allāh has brought you out from the wombs of your 

mothers while you know nothing. And He gave you hearing, 

sight, and hearts that you might give thanks (to Allāh).3 

 

 

 

 

                                            
2 English interpretation of Sūrah Al ʿAlaq (96), āyāt 1-5 above. 
3 English interpretation of Sūrah An-NaĨl (16), ayāh 78 above. 
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INTRODUCTION 

 

إن الحمد � نحمده ونستعينه ونستغفره، ونعوذ �� من شرور أنفسنا 

ومن سيئات أعمالنا، من يهده الله فلا مضل له، ومن يضلل فلا هادي 

له، وأشهد أن لا إله إلا الله وحده لا شريك له وأشهد أن محمداً عبده 

 ورسوله.

All thanks and praise are due to Allāh, we seek His help and 

forgiveness. We seek refuge in Allāh from the evil within ourselves 

and the consequences of our evil deeds. Whoever Allāh guides will 

never be led astray, and whoever Allāh leads astray will never find 

guidance. I bear witness there is no deity but Allāh, alone without any 

partners, and I bear witness that MuĨammad is His servant and His 

Messenger. 

 

To begin: 

 

Many years ago, not long after I first embraced Islām, I came across 

a booklet entitled, ‘Toward Islāmic English’. The author of that 

booklet was the late Dr. Ismāʿīl Rājī al Fārūqī. The immediate effect 

of the book’s contents, were and still are, the belief that what is 

necessary in today’s world for the English-speaking Muslim to 
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maintain and uphold ‘his’ Islām is not only an understanding of 

Arabic but also an ‘Islāmic English’. 

 

‘Islāmic English’ is an English that empowers the characterization 

and embodiment of the Islām of the English-speaking Muslim. More 

and more Muslim English-speaking students of Islām and Islāmic 

matters, are traveling to non-English-speaking nations – Saudi 

Arabia, Egypt, Pakistan, etc., - with the intention of learning the 

precepts of Islām in more detail.  

 

Almost certainly, what they will have learnt, since it was and is about 

Islām and that which pertains to Islām, would have been sourced 

from the Arabic language, namely Al Qurʾān and the Sunnah of the 

Prophet MuĨammad �.  

 

� �)َ��)G�ُCِ�ۡHَ �ۡJُنَ   ٗ�ِّ4�َ$َ �ً�`�ُۡ+ aُٰbَ�ۡcَ�
َ
  ?إِ�)�ٓ أ

Indeed, We have sent it down as an Arabic Qurʾān that you 

might understand.4 

 

The Arabic utilized within Al Qurʾān and the Sunnah of the Prophet 

MuĨammad � is known as اللغة العربية الفصحى التراثية – Al Luēat ul 

ʿArabīyat ul FuĩĨā at-TurāĖiyah – ‘the Most eloquent Arabic 

language’. This will be the Arabic that the English-speaking students 

of Islām and Islāmic matters will have learnt or will be learning.5 

                                            
4 English interpretation of Sūrah Yūsuf (12), ayāh 2 above. 
5 According to As-Saʿīd MuĨammad Badawī (مستويات العربية المعاصم في مصر – ‘levels of Contemporary Arabic 
in Egypt’) there are 5 levels of Arabic (used in Egypt – and elsewhere):  

 Al Luēat ul ʿArabiyyah al-FuĩĨā at-TurāĖiyah – Classical Arabic – Recitation – اللغة العربية الفصحى التراثية .1

of Al Qurʾān (and ĨadīĖ); dramatic recreation of events in Islāmic history.  
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Most Western scholars6 distinguish two standard (al-) fuṣḥā (الفصحى) 

varieties of Arabic: the Classical Arabic (CA) (اللغة العربية التراثية – Al 

Luēah al-ʿArabīyah at-TurāĖīyah) of the Quran and early Islāmic 

(7th to 9th centuries7) literature; and Modern Standard Arabic 

(MSA) - ( الحديثة المعيارية  Al Luēah al-ʿArabīyah al-Miʿyārīyah - اللغة العربية 

al-įadīĖah), the standard language in use today. MSA is based on 

classical Arabic, and differences between the two varieties of the 

language are directly related to modernizing and simplification, both 

in speaking and writing styles. Most Arabic speakers consider the two 

varieties to be two registers of one language, although the two 

registers can be referred to in Arabic as فصحى العربية fuṣḥā al-ʿAṣr 

(MSA) and فصحى التراثية fuṣḥā al-turāth (CA).8 

And, once their studies have been completed, the students of Al 

Qurʾān and as-Sunnah would return to the respective English-

                                            
 Al Luēat ul ʿArabiyyah al-FuĩĨā al-ʿAĩr – Modern Standard Arabic – Political - اللغة العربية الفصحى العربية .2

speech to the nation, read from a prepared text; news bulletin; voice-over commentary on serious 
documentary.  

ثقّفين عامية .3
ُ
الم  – Al Luēat ul ʿArabiyyah ʿĀmmiyat al-MuĖaqqafīn – Educated Spoken Arabic - اللغة العربية 

Studio discussion on any serious topic, for example, literature, the environment; unprepared interview 
with government minister, scientist, writer.  

تَنوّرِين عاية .4
ُ
الم  Al Luēat ul ʿArabiyyah ʿĀmmiyat al-Mutanawwirīn – Semi-literate Spoken - اللغة العربية 

Arabic – “Vox pop” interviews in the street with ordinary people; “ordinary people” depicted in 
television/radio plays, serials, sopa operas; discussions, interviews on nonserious topics, especially if 
involving women (e.g., cooking, fashion); game shows; sports commentary.  

الأمُيّين عاية .5  – Al Luēat ul ʿArabiyyah ʿĀmmiyat al-ʾUmmiyyīn – Illiterate Spoken Arabic - اللغة العربية 

Rarely represented except by speech of stereotypical working-class characters (doormen, porters, 
messengers, cleaners) in comedies and soap operas. 
6 Western scholars are those scholars who are/were ‘non-Arab’, ‘non-Muslim’ scholars. 
7 AC – After Christ. 
8 https://en.wikipedia.org/wiki/Modern_Standard_Arabic - Alaa Elgibali and El-Said M. Badawi. 
Understanding Arabic: Essays in Contemporary Arabic Linguistics in Honor of El-Said M. Badawi, 
1996. Page 105. 
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speaking nations from whence they came and they would for the most 

part recommence conversing once again in English. However, since 

they have now been imbued with ‘Islāmic knowledge in Arabic’ there 

will be the need to relate (relay and narrate) that learnt ‘Islāmic 

knowledge in Arabic’ to their fellow Muslims, those who are less 

knowledgeable with the Arabic language, in English.  

 

In contrast to the subtleties involved within the Arabic language there 

are 2 basic forms of spoken English. The ‘Queen’s English’, which is 

formal in manner, and ‘regional English’, which is imbued with 

colloquialisms and is generally informal in manner.  

 

The question arises then, as to how to maintain and safeguard the 

‘Islāmic knowledge in Arabic’ - swathed within Al FuĩĨā, without any 

loss of its hierarchical authority, into an English, that is for the most 

part, based upon and beset with colloquialisms? And since the 

‘Islāmic knowledge in Arabic’ concerns itself with the announcement 

and declaration of the Oneness of Allāh  and how to maintain and 

uphold that essence, how then does it correctly impart this to within 

a language that, to all intents and purposes has no real perception of 

what ‘religion’ in relation to Islām actually is?  

 

That is, how does one go about the task of relating or connecting from 

a primary ‘non-colloquial’ source, namely, ‘Islāmic knowledge in 

Arabic’, into a secondary, typically colloquial outcome, in this case 

English, without the reduction, decrease and lessening of the primary 

sources’ import? 
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The answer is relatively simple. The primary language, namely, the 

Arabic that is the bearer of ‘Islāmic knowledge’, cannot be 

misconstrued in any way. To do such would be to tarnish, damage 

and blemish the Speech of Allāh  and that which was given to and 

brought by His Prophet �. It therefore becomes necessary to utilize 

the host or outcome language in such a way that it is capable of 

efficiently and without loss of import from the source, safeguard what 

has been learnt, that ‘Islāmic knowledge in Arabic’, and transfer it in 

such a manner that it does not succumb to or is capitulated by, that 

is submissive to, the ‘cultural norms’ of the target language. 

 

The ‘cultural norms’ of the target language, namely English, do not 

necessarily equate themselves or are parallel to the meanings, the 

semantic associations and religious connotations, inherent within the 

primary source, ‘Islāmic knowledge in Arabic’. This is especially the 

case in relation to ‘Islāmic knowledge in Arabic’, since it is based 

solely upon knowledge (read: the truth) and not upon the many, 

continually fluctuating instabilities that manifest themselves in the 

ambiguities of the ‘cultural norms’ of English. 

 

What the are ‘cultural norms’? ‘Cultural norms’ are the standards we 

live by. They are the shared expectations and rules that guide 

behavior of people within social groups. Cultural norms are learned 

and reinforced from parents, friends, teachers and others while 

growing up in a society.9 

 

                                            
9 https://www.globalcognition.org/cultural-norms/  
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In theory the above definition is fine. In reality, especially in the case 

of propagating ‘Islāmic English’ within the confines of the ‘cultural 

norms’ upheld by the English language as a whole, there are and will 

be complications. Not that these complications cannot be overcome. 

It calls for ‘willingness’ from the parties involved. 

 

English ‘cultural norms’, in theory at least, endorse and encourage 

moral and ethical standards. However, English ‘cultural norms’ also 

include and allow for ambiguities. Ambiguities wherein immoral and 

unethical ‘paradigms’ are also upheld. Thus, fact and fiction, truth 

and falsehood, honesty and dishonesty are more often than not, 

granted equal status. As Muslims we know that that is not the case 

and cannot be the case: 

�G�َُ��ۡHَ �ۡKُنَ  
َ
�Gاْ ٱۡ
َ/) Mِٰfَ�ۡ5ِ6ِ( وG�ُKُJَۡ�َاْ ٱۡ
َ/) وَأُِ��َۡ� Iََو  

And do not mix the truth with falsehood or conceal the truth 

while you know [it].10 

 

Furthermore, English ‘cultural norms’ do not allow for nor tolerate 

certain names and terms, namely Islāmic names and terms, and as a 

result of this, their semantic associations and religious connotations 

are surreptitiously dismissed, fraudulently misrepresented, and lost. 

That is not part of the methodology employed within the universally 

wholistic or monotheistic conceptual structure that is Islāmic 

knowledge. 

 

                                            
10 English interpretation of Sūrah Al Baqarah (2), ayāh 42 above. 
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There are, it must be said, elements of universality in all of the ‘isms’ 

that are represented throughout the globality of ‘mankind’. It is 

however, only Islām that transcends all of these ‘manmade’ ‘isms’. 

Therefore, those concepts and practices that exist within the ‘isms’ 

and which accord themselves and are in consensus with and to that 

which is within the universally wholistic or monotheistic boundaries 

of Islām, are admissible and acceptable, as long as they do not 

countermand that which is within the Ġarīʿah of Islām. 

 

Failure to maintain and uphold within the English language (since it 

is ‘Islāmic English’ that we are focusing upon here) the Islāmic 

semantic associations and religious connotations would lead to an 

ideological modification, something which we as Muslims have 

absolutely no prerogative to do: 

� �hَدِيَ gَُ إنِ)  ”ََi aُْ�ِ�jُْk 9ْ:ََو ُgَ ()jِlُ �ََi ُ َ:nْDَ 9ِْ�هِ ا�)
 ِ rَْ�قَ اْ
َِ��Kَِo pِkبُ ا�)

َ
ٍ� أ (�َsُ ُى�ْhَ ِى�ْnَْ��9َ اَuْ

َ
 وَأ

 wٌَ��َxَ wٍ$َ�ِْ6 (yَُو wٌ$َ�ِْ6 wٍَz�َْsُ (yَُو �nَHُ�َz�َْsُ ِرGlُ
ُ
وََ}) ا�

��wٍَ ِ{ ا|)�رِ َxَ (yَُو “ 
“Whomsoever Allāh guides, none can lead him astray, and 

whomsoever Allāh sends astray, none can guide. The truest of 

word is the Book of Allāh and best of guidance is the guidance 

of MuĨammad. The worst of things are those that are newly 

invented; every newly-invented thing is an innovation and 
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every innovation is going astray, and every going astray is in 

the Fire”.11 

ن 
َ
lًۡ�ا أ

َ
ٓۥ أ ُgُG�َُوَر ُ وََ:� َ�نَ �ُِ�ۡ�ِ:9ٖ وwٍ�َ:ِ�ۡlُ Iََ إذَِا +ََ� ٱ�)

َ وَرgَG�َُُۥ  � ٱ�)ِ�ۡDَ 9:ََو ۗ�ِۡhِ�lۡ
َ
GJَُkنَ �nَُُ� ٱۡ�َِ�َةُ ِ:9ۡ أ

  ��ٗ�ِ� A: �ٰٗ�َxَ ()xَ �ۡCَ�َB�  
It is not for a believing man or a believing woman, when Allāh 

and His Messenger have decided a matter, that they should 

[thereafter] have any choice about their affair. And whoever 

disobeys Allāh and His Messenger has certainly strayed into 

clear error.12 

 

Thus, in order to correctly and truly represent ‘Islāmic knowledge’ 

within the English language, a variant or modification of English, 

which whilst being English in its spoken and written format, is 

necessary and must be proposed and implemented in such a manner 

that it is capable of disseminating and upholding that learnt ‘Islāmic 

knowledge’, those ‘Islāmic semantic associations and religious 

connotations’, which have their origins in the Arabic language. The 

creation therefore of a framework within the English language that 

supports the embodiment of Islām within it. This therefore is where 

the need for an ‘Islāmic English’ comes to bear. 

 

Thus, as practitioners of ‘Islāmic English’, we need to know and 

uphold certain criteria. We need to understand that the English we as 

                                            
11 Sunan An-Nasāʾī, 1578. 
12 English interpretation of Sūrah Al AĨzāb (33), ayāh 36 above. 
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Muslims practice is such that it does not allow, and further rebuffs 

and prohibits any and all modifications or distortions of the essence 

of Islām. It is the purpose of this book therefore, to explain and 

elaborate upon what ‘Islāmic English’ is and why ‘Islāmic English’ is 

necessary for the Muslim user of English. 

 

It is the hope of the assembler of this humble work that the ‘twain 

shall meet’13 under the guidelines of ‘Islāmic English’. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                            
13 Kipling, Rudyard, ‘The Ballad of East and West’, 1889…  

Oh, East is East, and West is West, and never the twain shall meet, 
Till Earth and Sky stand presently at God's great Judgment seat; 
But there is neither East nor West, Border, nor Breed, nor Birth, 

When two strong men stand face to face, though they come from the ends of the earth! 
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WHAT IS ENGLISH? 

 

English is the language spoken, written and expressed by the English-

speaking people. As with any language, its expression represents, 

bears and serves to illustrate and convey the culture and customs of 

the people who use English as their language. It is the communicator 

of and that which illustrates the English identity. The Indonesian 

language, for example, represents, bears and serves to illustrate the 

culture and customs of the Indonesian language. And so, it is, with 

other individual languages. 

 

To understand the synthesis or fusion that is English, namely, what 

is behind or related to the culture and customs carried within the 

‘standard’ English language of today, we must first look at a basic 

history of the development of the English language. 

 

The history of the English language bears witness to many changes 

and assimilations within its culture, customs and wording. Very 

basically, prior to the ‘Roman Invasion’ of ‘Britain’ (England and 

Wales), the Celts (originally from mainland Europe) had established 

themselves throughout parts of Britain (England, Wales, Scotland 

and Ireland). 

 

During the 1st millennium BC, they (the Celtic languages) were 

spoken across much of Europe, in the Iberian Peninsula, from the 

Atlantic and North Sea coastlines, up to the Rhine valley and down 
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the Danube valley to the Black Sea, the northern Balkan Peninsula 

and in central Asia Minor.14 

 
Distribution of Celtic speakers:  

 

 Hallstatt culture area, 6th century BC 

 Maximal Celtic expansion, c. 275 BC 

Lusitanian area; Celtic affiliation unclear 

Areas where Celtic languages are widely spoken in the 21st century 

 

Prior to about the fifth century CE, most people in what is now 

England spoke Celtic languages. The fundamental reason for the 

death of these languages in early medieval England was the arrival in 

Britain of immigrants who spoke the Germanic language now known 

as Old English, particularly around the fifth century CE. Gradually, 

Celtic-speakers switched to speaking this English language until 

Celtic languages were no longer extensively spoken in England.15 

 

Some 2000 years ago, ‘Britain’ was invaded by the Romans under the 

command of Julius Caesar. The Romans remained in Britain for a 

‘direct rule’ of 410 years. The Romans made use of the ‘Latin’ 

language and as a result of their 410-year colonization, much of the 

‘Latin’ language assimilated itself with the ‘English’ of the day. Most 

                                            
14 https://en.wikipedia.org/wiki/Celtic_languages  
15 https://en.wikipedia.org/wiki/Celtic_language_decline_in_England  
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inhabitants spoke British Celtic and/or British Latin until the Roman 

economy and administrative structures collapsed, around the early 

fifth century.16 The first inklings of the Christian religion were 

introduced into Britain by the Romans and subsequently the 

introduction of ‘Latin’ within many of its observances. 

 

After, the end of the Roman occupation of ‘Britain’, England was 

repeatedly attacked and often settled by invaders from the ‘North’ – 

Vikings (Swedish, Danish, Norwegian), Danes, Jutes 

(Danish/Germanic), Angles (Germanic), Saxons (Germanic), Gaels 

(Western European), etc. This continued for a few hundred years. 

Once again, their languages assimilated themselves with the English 

language and in fact it was their languages that lead to the 

displacement of the previous Celtic languages.  

 

In 1066 AC (After Christ) England was invaded by the French and 

their progeny has remained in ‘Britain’ until the present day. French 

also assimilated itself into the English language. French introduced 

many words used within the church, the court system and 

government.  

 

What passes for English today has a vocabulary that makes use of 

words from the various languages of the invaders, from their own 

regional languages and imported words gained through their history 

of the colonization of nations throughout the world. 

 

There was a period in the mid-1300s in English history when some 

900 words of Arabic origin were introduced into English by the poet 

                                            
16 Ibid. 
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Geoffrey Chaucer who had travelled to Spain.17 Spain had been the 

hub of Islāmic knowledge prior to Chaucer’s visiting there. The 

presence of ‘Islām’ as a constant was in Spain for some 9 centuries. 

 

 
Origins of modern English words 18 

 

With the influx and ingression of these various languages the customs 

and cultures of the varying invaders also assimilated themselves with 

the already present customs and cultures within Britain. Historically 

speaking, there is no consensus as to when the ‘English’ became 

‘English’ and as to what an ‘English’ person is. 

 

                                            
17 Prof. Abdul-Settar Abdul-Latif Al-Assady, ‘THE MATTER OF ARABIC IN CHAUCER: Arabic Loan 
Words in Chaucer’s Complete Works’, Journal of Basrah Researches (The Humanities), Basrah, Iraq, 
September 2007. http://www.wata.cc/forums/uploaded/6135_1199076501.pdf  
18 https://en.wikipedia.org/wiki/Foreign_language_influences_in_English  
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A further salient point is that as with most languages there are 2 basic 

forms of the language – namely, formal and informal. Some regional 

languages in other languages have more than 2 basic forms but in 

English it is 2. Within English, formal English is more often than not 

referred to as the ‘Queen’s English’.19 This varies dependent upon the 

ruling monarch of the time. For instance, were the monarch to be a 

king then it would be known as the ‘King’s English’.  

 

The other form of spoken English is referred to as being a ‘regional 

accent or dialect’. Being ‘regional’ it means that each and every region 

within Britain has its own unique accent or dialect. These ‘regional 

accents or dialects’ are spoken by about 98% of the people. Quite 

often one particular region is not able to be understood by another 

region. These types of English are more often than not intensely 

colloquial and in that respect are very much informal in manner.  

 

 

 

 

 

 

 

 

 

                                            
19 Most people in Britain speak with a regional accent or dialect. However, about 2% of Britons speak 

with an accent called ‘Received Pronunciation’ (also called as “the Queen's English’, “Oxford 

English” “and "BBC English”, that is essentially region-less. (Sweet, Henry, The Sounds of English, 

Oxford Clarendon Press, p. 7, 1908.; Fowler, H. W., Fowlers modern English Usage, Oxford 

University Press, p. 697, 1996.) -  https://en.wikipedia.org/wiki/British_English  
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WHO ARE THE USERS OF ENGLISH TODAY? 

 

The English language, as it is today, is to some extent at least used by, 

between 1½-2 billion people throughout the world. The populations 

of the United States, the United Kingdom, Canada, Australia and New 

Zealand number in the region of 400 million native English speakers. 

Furthermore, 57 nations throughout the world use English as their 

official language. 

 

If the “inner circle” of a language is native first-language speakers and 

the “outer circle” is second-language speakers and the official 

language of some countries, there is then a third, “expanding circle” 

of countries that recognize the standing of English as an international 

language and teach it in schools as their foreign language of choice.20 

 

English is the most widely taught foreign language in schools across 

the globe, with over 100 countries - from China to Russia to Israel 

(read: Palestine), Germany, Spain, Egypt, Brazil, etc., - teaching it to 

at least a working level. Over 1 billion people throughout the world 

are currently learning English, and there are estimated to be more 

students of English in China alone than there are inhabitants of the 

USA.21 

 

English has become the ‘lingua franca’, the common language of the 

world in the fields of business, science, aviation, computing, 

education, politics and entertainment, ‘religion’, etc. 

                                            
20 http://thehistoryofenglish.com/history_today.html  
21 Ibid. 
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WHO ARE THE MUSLIM USERS OF ENGLISH 

TODAY? 

 

The Muslim users of English today are those Muslims who live in the 

English-speaking nations of the United States (depending on source, 

3 450 00022 – 7 000 00023), the United Kingdom (3 106 368)24, 

Canada (1 053 945)25, Australia (604 000)26 and New Zealand (41 

000).27 

 

According to the above figures, Muslims ‘English-speaking’ citizens 

within the above 5 English-speaking nations only number between 

approximately 8 and 12 million. They are, it has to be said, very much 

in the minority. Considering that the combined populations of those 

5 English-speaking nations number slightly under 460 million28 the 

percentage of Muslims numbers is between 1.74% and 2.62% 

dependent upon the sourced figures for the United States. 

 

However, these figures do not take into account nor consider the non-

citizen Muslims who are resident in those above-mentioned nations. 

Moreover, to be included amongst the English-speaking Muslims 

must be those Muslim citizens, whether permanent or transient 

residents, in nations where English is the official language - 

                                            
22 "New estimates show U.S. Muslim population continues to grow". Pew Research Center. 2018-01-03. 
Retrieved 2018-01-09. 
23 Ghazali, Abdus Sattar. "The Politics of American Muslim demographics". www.milligazette.com. 
Retrieved 2018-01-02. 
24 https://en.wikipedia.org/wiki/Islam_by_country  
25 National Household Survey (NHS) Profile, 2011 - Option 2: Select from a list. Statistics Canada. 
26 Reflecting a Nation: Reflecting Australia - Stories from the Census, 2016". Abs.gov.au. 
27 https://en.wikipedia.org/wiki/Islam_by_country  
28 http://www.worldometers.info/world-population/population-by-country/  
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Pakistan,29 India,30 (Ceylon) – Sri Lanka,31 Malaysia,32 the 

Philippines33 in Asia, and Nigeria,34 Ghana,35 Uganda,36 Kenya,37 

Ethiopia,38 Tanzania,39 and others in Africa and around the globe.40 

 

Moreover, those Muslims who have mastered or acquainted 

themselves with the English language, using it as a language of 

reading and research, for writing and or communication, must also 

be included.41 Thus, the figure for Muslim users of the English 

language equates to over 500 million people. Dependent upon source 

figures, the Muslim users of the English language account for 

between 25% - 33% of the total users of the English language 

throughout the world. 

 

 

 

                                            
29 198 000 000 - "The World Factbook — Central Intelligence Agency". www.cia.gov. Archived from 
the original on 3 July 2015. Retrieved 5 November 2017. 
30 189 000 000 - "Muslim Population in India - Muslims in Indian States". www.indiaonlinepages.com. 
Retrieved 2017-10-04. 
31 1 967 227 - "A3 : Population by religion according to districts, 2012". Department of Census & 
Statistics, Sri Lanka. 

32 19 237 161 - "The World Factbook". Retrieved 14 February 2015. 
33 5 000 000 – 10 700 000 - 2013 Report on International Religious Freedom (Report). United States 
Department of State. July 28, 2014. SECTION I. RELIGIOUS DEMOGRAPHY. The 2000 survey states 
that Islam is the largest minority religion, constituting approximately 5 percent of the population. A 
2012 estimate by the National Commission on Muslim Filipinos (NCMF), however, states that there are 
10.7 million Muslims, which is approximately 11 percent of the total population. 

34 76 000 000 – 95 316 131 - "The World Factbook". Retrieved 31 December 2017. 
35 4 914 000 - "Numbers and Percentage of Muslims in African Countries". Research on Islam and 
Muslims in Africa. Retrieved 25 January 2016. 
36 5 030 000 
37 2 868 000 – 5 332 963 - United Nations High Commissioner for Refugees. "Refworld - 2008 Report 
on International Religious Freedom - Kenya". Refworld. Retrieved 14 February 2015. 
38 28 680 000 – 35 713 657 -  "The Future of World Religions: Population Growth Projections, 2010–
2050". Pew Research Center. 2 April 2015. Retrieved 22 February 2017. 
39 19 426 814 - United Nations High Commissioner for Refugees. "Refworld - 2010 Report on 
International Religious Freedom - Tanzania". Refworld. Retrieved 14 February 2015. 
40 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.7, International Islamic Publishing House, Riyāħ, 
1402/1982. 
41 Ibid. 
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WHAT IS ISLĀMIC ENGLISH? 

 

‘Islāmic English is the English language modified to enable 

it to carry Islāmic proper nouns and meanings without 

distortion…’42 

 

Essentially, ‘Islāmic English’ is the English language utilized by any 

Muslim who communicates, whether it be spoken and or written, by 

making use of the English language. As previously mentioned, there 

are altogether some several hundred million Muslims who make use 

of the English language today. 

 

The first and key use of ‘Islāmic English’, must incorporate and 

encompass within it the essentiality of the Muslim user’s Islām. Being 

Muslim is not something that can or may be ‘turned off’, willy-nilly, 

when it suits the whims and desires of the person. The maintenance 

of a Muslim’s Islām is ʿibādah (‘worship’) as decreed: 

 

=َ� إIِ) ِ�َۡ�ُ�ُ�ونِ   9) وَٱۡ<ِ   �Eوََ:� Cَۡ��َُ� ٱۡ�ِ
And I (Allāh) created not the jinns and humans except they 

should worship Me (Alone).43 

 

The purpose of ‘his’ being is at all times to be a Muslim and act as a 

Muslim. This assuredly goes without saying! Once a person enters 

                                            
42 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.7, International Islamic Publishing House, Riyāħ, 
1402/1982. 
43 English interpretation of Sūrah AĒ-ėāriyāt (51), ayāh 56 above. 
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into Islām, ‘he’ enters into a contract and just as in any other 

‘contractual obligation’, which embracing Islām most certainly is, 

certain, specific responsibilities become requisites to be followed and 

upheld (as a result of that decision to embrace Islām): 

 

 �ۡ�ُJَۡk 9�َ�َ ۚ ِ َ ٱ��UۡAُ� ِ:9َ ٱۡ�َ�ّ (��َ(H �َ+ �9ِkِ�َّ�اهَ ِ{ ٱoِۡإ ٓIَ
 ٰ�َ�ۡGُۡ��3َ 5ِ6ۡ�ُ�ۡ�وَةِ ٱَ�ۡKَ�ۡٱ �ِCَ�َ ِ G�ُتِ وَُ�ۡ�ِ:9ۢ 5ِ6�) ٰ (M�5ِ6  Iَ

  �ٌ�ِ�$َ Xٌ��ِ�َ ُ   �E?ٱ��َِ �مَ ��nََۗ وَٱ�)
 

There is no compulsion in the Deen. Verily, the Right Path has 

become distinct from the wrong path. Whoever disbelieves in 

ĵaēūt and believes in Allāh, then he has grasped the most 

trustworthy handhold that will never break. And Allāh is All-

Hearer, All-Knower.44 

 

The above ayāh is often misunderstood. ‘There is no compulsion in 

the Deen’ -  �9ِkِ�َّ�اهَ ِ{ ٱoِۡإ ٓIَ  - means that no-one can be forced or 

compelled to accept and embrace Islām. It must be a decision made 

by the individual. Furthermore, it does not mean that once a person 

has embraced Islām, has become and is a Muslim, that said person 

can do whatever ‘he’ likes or can disregard whatever ‘he’ likes within 

Islām dependent upon ‘his’ desires. 

 

                                            
44 English interpretation of Sūrah Al Baqarah (2), ayāh 256 above. 
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What it does mean however, is that once a person accepts Islām, 

acknowledges ‘himself’ to be Muslim, then that person does so by 

making a verbal contractual agreement with Allāh and with Allāh as 

‘his’ witness, to carry out the practices of Islām in accordance with 

that which is stipulated within Al Qurʾān and the Sunnah of the 

Prophet MuĨammad �. The verbal contractual agreement is 

encompassed within د���n\� Aĕ-Ġahādatain – the two clauses – ا

that constitute the declaration or testification of belief in Islām: 

I أن �nUأ gإ  َّIإ �أن ا �nUل وأGر� ��s �ا 

‘I testify that there is no deity except Allāh  

and  

I testify that MuĨammad is the messenger of Allah’. 

 

Clearly then, a Muslim’s very existence, the very essence of ‘his’ being 

a Muslim, necessitates that ‘he’ presents ‘himself’ as a ‘worshipper’, 

as a servant whose absolute exclusiveness of ʿibādah, is to Allāh 

(Alone). Once again:  

 

=َ� إIِ) ِ�َۡ�ُ�ُ�ونِ  وََ:� Cَۡ��َُ� ٱ�ِۡ    �9E) وَٱۡ<ِ
And I (Allāh) created not the jinns and humans except they 

should worship Me (Alone).45 

 

This demonstration of ‘himself’ as a ‘worshipper’ exclusively towards 

Allāh Alone, without exception, must be in effect, no matter where 

                                            
45 English interpretation of Sūrah AĒ-ėāriyāt (51), ayāh 56 above. 
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‘he’ may be. ‘His’ being a Muslim is not restricted by boundaries of 

nation, language, color, etc. Islām is universal in language, nation, 

color, etc. And so, the English language, or any other language, 

should not present itself as a barrier to the practice of Islām. 

 

 �ۡJُٰbَۡ��َPََو ٰ�َ�
ُ
�nَ ٱ|)�سُ إِ�)� �JُٰbَCَۡ��َ ّ:9ِ ذ�oََٖ وَأ AD

َ
�  َk

 ۚ�ۡJُٰ¡CَHۡ
َ
¢ ِ ۡ@َ�َ:Jُۡ� ِ$�َ� ٱ�)

َ
ْۚ إنِ) أ �4ٗG�ُUُ وََ¥َ��ٓ¤َِ( ِ£ََ��رGٓiَُا

  ٞ�ِ��َ �ٌ�ِ�$َ َ   B-إنِ) ٱ�)
O mankind! We have created you from a male and a female, 

and made you into nations and tribes, that you may know one 

another. Verily, the most honourable of you with Allāh is that 

(believer) who has At-Taqwa. Verily, Allāh is All-Knowing, 

All-Aware.46 

 

Thus, the necessity of their being an ‘Islāmic English’, an English that 

whilst having as its foundations the English language, is inevitable. 

Islām is unequivocally reliant upon its tenets and the representation 

of those tenets in its revealed language, namely Arabic. 

 

Many Islāmic terms are quite simply uninterpretable into the English 

language, that is, unable to be correctly construed within the English 

language, since the essence of the meanings of those Islāmic terms is 

not present as such in English. Likewise, many English ‘religious’ 

                                            
46 English interpretation of Sūrah Al įujurāt (49), ayāh 13 above. 
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terms are incapable of correctly and properly representing Islāmic 

terms, ideas and thought. 

 

The vast majority of English speakers, as a result of English cultural 

history, maintain and project pre-conceived, ‘generationally primed’, 

collective ideas regarding and in respect of ‘religion’ and other 

concepts. This is not something new in the culture of any peoples. The 

Prophet Ibrāhīm  faced this reasonless, irrational form of worship 

as carried out by his own father and his tribespeople.  

 ٓ rَۡ��ً:� ءَا�wًnَِ إِّ%ِ
َ
ُ§ أ ِ̈ (KHَ

َ
a�ِNِ ءَازَرَ ¢

َ
�ِ �ُ�ِhٰ©َۡ6ِذۡ +َ�لَ إª۞

  �ِٖ� A: )ٰٖ�َxَ }ِ 3َlَGَۡ+َرَ¬3َٰ و
َ
  .^أ

And (remember) when Ibrāhīm (Abraham) said to his father 

Āzar: “Do you take idols as āliha (gods)? Verily, I see you and 

your people in manifest error”.47 

 

Religious concepts of who ‘God’ is, what ‘religion’ and ‘worship’ are, 

are far removed in their understanding as compared to those 

concepts within Islām. A simple illustration of this is the generally 

upheld mindset within the English language that ‘religion’ and 

‘science’ are two distinct and disparate branches of credence. 

 

The main representation of ‘religion’ in the English language is 

realized as ‘Christian’ in concept. Much of Christianity’s vocabulary 

is sourced from Greek or Roman. However, Christianity as a belief or 

as a concept has waned over the course of its history throughout 

Britain.  

                                            
47 Sūrah Al Anʿām (6), ayāh 74. 
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The decline of Christianity as a ‘power’ within England (read: Britain) 

as authority had its beginnings in the early 1500s around the time 

when Henry the Eighth (Henry VIII) divorced himself from the 

Roman Catholic church. The Roman Catholic church, the theological 

leadership throughout mainland Europe at the time, with its center 

in Rome, refused to grant Henry the Eighth a divorce, on the grounds 

of the infertility of his first wife, Catherine of Aragon. The ‘English 

Church’ was formed, with Henry VIII as its leader. It had then split 

away from the Roman Catholic church. 

 

After that many of the nation’s affairs, which had previously and to a 

large extent been subservient to Roman Catholic rulings, persuasions 

and decisions, acquiesced to the judgements of the nation’s Ruler. 

The church over the course of the next few hundred years slowly 

began its reluctant relinquishment of control over ‘nation’. To the 

point where today’s ‘Church in Britain’ is part and parcel of and 

acquiescent to ‘Democracy’. 

 

Examples of today’s ‘Church in Britain’ subservience to ‘Democracy’ 

are for instance the acceptance of the legitimacy of both 

homosexuality and adultery. Whereas it is the case that they are 

condemned in the Bible – both Old and New Testaments.48 However, 

                                            
48 The Bible consistently tells us that homosexual activity is a sin:  

(Genesis 19:1-13; Leviticus 18:22; 20:13; Romans 1:26-27; 1 Corinthians 6:9). 
Genesis 19 1-13 

1 And there came two angels to Sodom at even; and Lot sat in the gate of Sodom: and Lot seeing them 
rose up to meet them; and he bowed himself with his face toward the ground; 
2 And he said, Behold now, my lords, turn in, I pray you, into your servant's house, and tarry all night, 
and wash your feet, and ye shall rise up early, and go on your ways. And they said, Nay; but we will 
abide in the street all night. 
3 And he pressed upon them greatly; and they turned in unto him, and entered into his house; and he 
made them a feast, and did bake unleavened bread, and they did eat. 



P a g e  | 28 
 

 

the church now maintains the acceptability of both homosexuality 

and adultery as is appropriate to its subservience to the ‘-ism’ that is 

Democracy. The upset of these kinds of perverse compromises is that 

in the majority of English speaking nations, adultery is permissible 

whilst bigamy is still against the law!  

 

                                            
4 But before they lay down, the men of the city, even the men of Sodom, compassed the house round, 
both old and young, all the people from every quarter: 
5 And they called unto Lot, and said unto him, Where are the men which came in to thee this night? 
bring them out unto us, that we may know them. 
6 And Lot went out at the door unto them, and shut the door after him, 
7 And said, I pray you, brethren, do not so wickedly. 
8 Behold now, I have two daughters which have not known man; let me, I pray you, bring them out 
unto you, and do ye to them as is good in your eyes: only unto these men do nothing; for therefore 
came they under the shadow of my roof. 
9 And they said, Stand back. And they said again, This one fellow came in to sojourn, and he will 
needs be a judge: now will we deal worse with thee, than with them. And they pressed sore upon the 
man, even Lot, and came near to break the door. 
10 But the men put forth their hand, and pulled Lot into the house to them, and shut to the door. 
11 And they smote the men that were at the door of the house with blindness, both small and great: so 
that they wearied themselves to find the door. 
12 And the men said unto Lot, Hast thou here any besides? son in law, and thy sons, and thy 
daughters, and whatsoever thou hast in the city, bring them out of this place: 
13 For we will destroy this place, because the cry of them is waxen great before the face of the LORD; 
and the LORD hath sent us to destroy it. 
 

Leviticus 18:22 
22 Thou shalt not lie with mankind, as with womankind: it is an abomination. 

 
Leviticus 20:13 

 
13 If a man also lie with mankind, as he lieth with a woman, both of them have committed an 

abomination: they shall surely be put to death; their blood shall be upon them. 
 

Romans 1: 26-27 
 

26 For this cause god gave them up unto vile affections: for even their women did change the natural 
use into that which is against nature. 

27 And likewise also the men, leaving the natural use of the woman, burned in their lust one toward 
another; men with men working that which is unseemly, and receiving in themselves that recompence 

of their error which was meet 
 

1 Corinthians 6:9 
9 Know ye not that the unrighteous shall not inherit the kingdom og God? Be not deceived: neither 

fornicators, nor adulterers, nor effeminate, nor abusers of themselves with mankind, 
10 Nor thieves, nor covetous, nor drunkards, nor revilers, nor extortioners, shall inherit the kingdom 

of God. 
 

Adultery 
Exodus 20:14 

14 Thou shalt not commit adultery. 
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New ideas emerged throughout the history of Britain after the 

churches subservience to the ideal of ‘nation’. In the following 

centuries the English language was influenced and predisposed to the 

adoption and implementation of many new words. New words that 

were at variance with much of the Christian doctrines. Many of the 

new words leaned towards cementing the idea of non-belief in ‘God’. 

The strongest movements regarding this insensibility towards the 

existence of ‘God’ were primarily brought about by the advocates of 

Darwinism and Communism. 

 

Todays ‘standard’ English still bears notions of early Christian beliefs. 

Bear in mind that many of those early Christian beliefs had 

amalgamated and integrated themselves with the previously extant 

pagan beliefs. Furthermore, their mergence together with the many 

other introduced beliefs that have taken place in the past two 

millennia of Britain’s history.  

 

Moreover, todays ‘standard’ English exemplifies the cultures and 

customs of all of those combined times and ideologies. It is a ‘hotch-

potch’, a ‘potpourri’, a ‘mishmash’, a ‘gado-gado’ of many ‘-isms’, 

none of which, as far as the Muslim is concerned, are representative 

of ‘Islām’ per se. 

 

As such, the culture and customs inherent within today’s English can 

at one and the same time be seen to be upholding both belief and 

disbelief, since within the ‘Democratic system’ ‘all citizens are equal 

under the law and no-one may be discriminated against on the basis 

of their race, religion, ethnic group, or gender’.49  This ‘Rule of law’ 

                                            
49 https://web.stanford.edu/~ldiamond/iraq/WhaIsDemocracy012004.htm  
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means equal application to whatever sexual persuasion a person may 

chose or desire to adhere to. 

 

This contrast is poles apart from the values upheld by Islām: 

 

 َ��ۡHَ �ۡKُ�
َ
�Gاْ ٱۡ
َ/) Mِٰfَ�ۡ5ِ6ِ( وG�ُKُJَۡ�َاْ ٱۡ
َ/) وَأُِ��َۡ� Iََنَ  وG�ُ

.?  
And do not mix the truth with falsehood or conceal the truth 

while you know [it]. 

 

So, whilst within the Bible, both Old and New testaments, glimpses 

of the tenets of what is truth and what is false and compliance to truth 

as opposed to upholding what is false are readily found50, the 

predilection towards falsehood is more alluring than that of truth. 

 

It was reported in ‘The Spectator’51 some 2 years ago that for the first 

time in recorded history, ‘those declaring themselves to have no 

religion have exceeded the number of Christians in Britain.’  

 

In the past 35 years alone, the population that ascribes itself as not 

belonging to any ‘religion’ has risen from 31.4% in 1983 t0 50.6% in 

                                            
50 ‘who did change the truth of God into a falsehood, and did honour and serve the creature rather 
than the Creator,’…Romans 1:25; Young’s Literal translation. 

‘Therefore each of you must put off falsehood and speak truthfully to your neighbor’…Ephesians 
4:25; New International Version. 

‘And they bend their tongue, as it were their bow, for falsehood; and they are grown strong in the 
land, but not for truth:’ Jeremiah 9:3; American Standard. 

‘They bend their tongues like bows; they have grown strong in the land for falsehood, and not for 
truth;’ Jeremiah 9:3; New Revised Standard Version, Anglicised Catholic Edition. 

51 https://www.spectator.co.uk/2016/05/britain-really-is-ceasing-to-be-a-christian-country/  
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2013. Also, those who identify themselves as Christians has declined 

from 65.2% in 1983 to 41.7% in 2013.52 That is, over 50% of the 

population do not believe in any form of deity and those who call 

themselves Christians has declined by over 23% in the past 30 years. 

Only 27% of the UK’s population said that ‘People need religious 

teachings in order to understand what is right and wrong’. Belief in 

a deity is clearly on the decline. 

 

Whereas in Islām, as mentioned above: 

…  ۚ ِ َ ٱ��UۡAُ� ِ:9َ ٱۡ�َ�ّ (��َ(H �َ+ … 
 

…Verily, the Right Path has become distinct from the wrong 

path…53 

 

There can be no equivalency between right and wrong, ‘belief’ and 

‘disbelief’. The two are not the same as clearly declared within that 

ayāh of Al Qurʾān. As decreed: 

                                            
52 In the UK, the percentage of the population which describes itself as belonging to no religion has 
risen from 31.4% to 50.6% between 1983 and 2013 according to the British Social Attitudes Survey’s 
31st report issued in 2014. Conversely, the report found that only 41.7% of people in the UK identify as 
Christians compared to 49.9% in 2008 and 65.2% in 1983. The Church of England has seen the 
greatest decline in its numbers; membership has more than halved from 40.3% of the population in 
1983 to just 16.3% in 2014. 
Among people aged between 18 and 24, the incidence of religious affiliation is only 30.7%. It is only 
amongst the over 55s that the majority of respondents are religious. But even then, only 47% of 
English funerals in 2012 were performed by the Church of England, Roman Catholic Church, and 
Methodist Church, down from 59% in 2005. 
A 2014 Survation poll found 60% of the British public describing themselves as not religious at all, 
compared with a third being somewhat religious and 8% very religious. 
A 2014 YouGov poll found that 50% of the population do not ‘regard themselves as belonging to any 
particular religion’, compared to 43% who do. It also found that only 3% of the population consider 
themselves to be ‘very religious’ and only 20% ‘fairly religious’, while 37% consider themselves to be 
‘not very religious’ and 40% ‘not religious at all’…A 2014 YouGov survey found 10% saying religion is 
‘very important’ to their own lives, 19% ‘fairly important’, 24% ‘not very important’ and 44% ‘not 
important at all’. 
 https://humanism.org.uk/campaigns/religion-and-belief-some-surveys-and-statistics/ 
53 English interpretation of Sūrah Al Baqarah (2), ayāh 256 above. 
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…  �9ِkِ�َّ�اهَ ِ{ ٱoِۡإ ٓIَ  
There is no compulsion in the Deen...54 

 

The English language however, in its current state, willingly upholds 

as reasonable these two and many other contradictory poles. 

 

‘Debate’, whereby two opposites, two inverses, are treated as having 

equivalent feasibility, is an active and entirely appropriate premise 

within the system and language that the English language upholds, 

indorses and maintains. In fact, it is part of the curriculum of the 

university system of education, parliament and other formal 

institutions within Britain, other English-speaking nations and the 

majority of the world’s nations. 

 

‘Debate’ is more often than not, two separate entities, whether groups 

or individuals, who systematically put forward opposing arguments, 

in a formal manner, vying to outwit their respective oppositions. The 

premises of ‘right and wrong’, ‘truth or falsehood’, ‘honesty or 

dishonesty’, ‘sincerity or insincerity’, etc., are variables subject to 

transformation as a result of the continual inconsistencies of their 

arguments fickle foundations. ‘Islāmic English’, it is hoped, steers 

clear of such absurd forms of speech. 

 

The vocabularies made use of in English are more often than not 

insufficient to carry and support the creed that is Islām. Some very 

                                            
54 English interpretation of Sūrah Al Baqarah (2), ayāh 256 above. 
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simple examples of Islāmic terminology followed by their usually 

assigned meanings or equivalents are: 

 

ĩalāh - prayer 

zakāh - charity 

Ĩudā - guidance 

taqwā - fear  

Ĩalāl - permissible, allowed 

qisĬ - justice   

waĨy - revelation 

ĩiyām - fasting 

Ĩajj - pilgrimage 

fiqh - knowledge 

uĩūl al fiqh - root of knowledge  

ĨadīĖ - saying 

 

…and so on. 

 

Take for example the English word ‘prayer’, often used to translate 

the Arabic word ة�r – ĩalāh. 

“Prayer” is any communication with whatever is taken to be one's 

god, even if that is an idol. To say that one prays to God, to Jesus or 

to Fitzliputzli, that one prays for a juicy apple in the morning or for 

one's beloved to recover from a sickness, to pray at any place or 

time, in any position or under any condition, all these constitute 

sound English usage. What distortion of salah to translate it as 

prayer. Being the supreme act of worship in Islām, ĩalāh must be 

held at its five times, for the purposes defined by the Ġarīʿah. It 
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should consist of precise recitations, genuflections, prostrations, 

standings and sittings with orientation towards the Kaʿbah, and 

should be entered into only after ablutions and a solemn declaration 

of intention or nīyah..Now can all this ever be compressed in a word 

like “prayer”? Doesn't reason dictate that ĩalāh should always be 

called ĩalāh? “Prayer” corresponds to the meaning of dūʿā, and may 

well stand as translation of it. But certainly not for ĩalāh.55 

 

Or consider the term zakāh which is often translated as charity, 

alms, poor-due or alms-giving. All these English terms apply to any 

act of voluntary, altruistic giving of anything useful in any amount, 

made with the intention of helping those in need. Such would 

correspond to the Arabic term ĩadaqah.  On the other hand, zakāh 

is something quite different. It is more of the nature of a public 

welfare tax, with the specific amount of 2½ per cent of appropriate 

wealth beyond a certain minimum amount (excluding capital 

goods, lands, residence, personal house furnishings and consumer's 

goods for domestic use). Its payment is religiously and publicly 

obligatory for all Muslims without exception, and it is levied on all 

inheritances before distribution. As the etymology of the word 

indicates, zakāh is a “sweetening” of the total income of the year and 

of the owner's continued holding of accumulated wealth. Obviously, 

zakāh is not the equivalent of any one of the English terms 

mentioned. It must therefore never be translated. Rather, it must be 

understood as it stands in its Arabic form.56 

 

                                            
55 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.11, International Islamic Publishing House, Riyāħ, 
1402/1982. 
56 Ibid., p.12. 
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The history of the English language already bears witness to its 

incorporation of ‘foreign’ words into its vocabulary. To further integrate 

words pertaining to Islām, that is, to inject into the English vocabulary 

will do no harm. Rather, it will not only increase the English vocabulary 

or lexicon, but also rejuvenate and enrich its spiritual and moral 

decline. 
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HOW TO ‘CHARACTERIZE’ WRITTEN ISLĀMIC 

ENGLISH IN THE ENGLISH LANGUAGE? 

 

Spoken Islāmic English is relatively simple. It simply necessitates the 

Muslim’s application and injection of Islāmic terminology – the use 

of Arabic Islāmic terms – into ‘his’ speech. 

 

Written Islāmic English can be considered to be a twofold matter –  

 

A) translation  

and 

B) transliteration or transcription. 

 

TRANSLATION 

 

The issue of the importance of translation in regards to establishing 

it correctly and maintaining its correctness cannot be ignored. Quite 

simply, many of the Arabic words pertinent to Islām cannot be 

directly translated into English. There is a need for caution when 

translating words of any nation into the language of any other nation.  

 

Language is not one-dimensional in format. As has been stated by 

Gordon Fielden57, formerly of the Translator’s Association, in London, 

‘… it rarely is the case that you can just transfer horizontally from one 

language to another. Languages have different tones and 

resonances’. ‘Horizontal transference’ therefore, is not enough. There 

                                            
57 Former secretary of the Translators’ Association of the Society of Authors 
(https://www.societyofauthors.org/Groups/Translators ). 



P a g e  | 37 
 

 

needs to be some ‘tweaking’, adjustments and modification, of not only 

the horizontal aspect (‘syntax’ - the grammar structure – its 

framework) but also of the vertical aspect (‘morphology’ - what the 

grammar conveys) and a third ‘diagonal’ aspect (‘tense’ - social 

functions and discourse patterns).58  

 

 

 

Thus, in reality translation of a language is three-dimensional in aspect 

so that it is capable of rendering what is inherent within a clearly 

understandable sourced language into being also clearly 

understandable in another targeted or secondary language. 

                                            
58https://www.researchgate.net/publication/271386731_An_Exploration_of_a_Three-
Dimensional_Grammar_Framework_in_Foreign_Language_Teaching_The_Case_of_the_English_
Passive_Voice 
http://understandingcontext.com/2014/05/three-dimensional-model/  
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As stated previously, each language represents, bears and serves to 

illustrate the culture and customs of the people who use it. There can 

be an enormous difference between one nations cultural 

interpretation of a word compared to the translated cultural 

interpretation assigned to it by another nation. The culture and 

customs associated with a specific word are more often than not lost 

in translation and if not cautious, can be insulting to the addressed 

nation itself. 

 

A pertinent example of this difference can be found between the 

words in the Malaysian language and the Indonesian language. Both 

are very similar and in fact can generally be utilized in each other’s 

nations – Malaysian in Indonesia and Indonesian in Malaysia. 

However, certain words, whilst extant in both languages, can have 

entirely different meanings. In Indonesia the primary meaning of the 

word ‘butuh’ means ‘need’, whereas in Malaysian the primary 

meaning of ‘butuh’ means ’penis’!  

 

‘Religion’ per se, can be a particularly sensitive topic. It does not serve 

to benefit the understanding of any parties by clumsily ‘trampling’ 

upon another person’s or nations understandings of religion. 

However, having said that, the truth must be the primary function of 

‘religion’.   

 

It is often said that ‘History is written by the victors’.59 In line with 

such a premise, ‘orientalists’ disseminated the history of the victors. 

                                            
59 ‚History is written by the Victors‘ is a misquote of the work of Walter Bendix Schönflies Benjamin 
(15 July 1892 – 26 September 1940), Über den Begriff der Geschichte – Thesis on the Philosophy of 
History, early 1940 - Die Natur dieser Traurigkeit wird deutlimer, wenn man die Frage aufwirft, in 
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The beginnings of ‘orientalism’ was in the 18th century whilst in the 

throes of colonialism. Those ‘orientalists’ of old have now been 

supplanted by many ‘scholars’ from within the world’s universities. 

 

When debating Islām, the orientalists used (use) translations with 

impunity based on the understanding that ‘…all Islāmic meanings 

must fit themselves under Western categories’.60 That is, the 

meanings governing Islām and Islāmic ideas are ‘subservient to’ 

western notions in order for them to be relevant, appropriate and 

applicable. supplanted 

 

In regard to the implementation and submission of Islāmic English it 

must be borne in mind that ‘…many of the meanings of Arabic words 

and phrases are of divine provenance and may not be separated 

from their Arabic forms. And when Islamic meanings are altered, 

transformed and transvalued through translation, it is an 

inseparable loss to Islam, to the Muslim and to the human spirit’.61 

 

Consideration, thought and reflection therefore, must be given to 

how specific, unique Islāmic words of Arabic origin are rendered into 

English. Is translation reasonably possible or must the original term 

be maintained in order to safeguard its integrity and true meaning? 

An English translation often reduces, ruins and bankrupts their 

                                            
wen sim denn der Gesmimtssmreiber des Historismus eigentlim einfühlt. Die Antwort lautet 
unweigerlim in den Sieger. Die jeweils Herrsmenden sind aber die Erben aller, die je gesiegt haben. 
Die Einfühlung in den Sieger kommt demnam den jeweils Herrschenden allemal zugut. Damit ist 
dem historischen Materialisten genug gesagt – ‘The nature of this melancholy becomes clearer, once 
one asks the question, with whom does the historical writer of historicism actually empathize. The 
answer is irrefutably with the victor. Those who currently rule are however the heirs of all those who 
have ever been victorious. Empathy with the victors thus comes to benefit the current rulers every 
time’. 
60 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.11, International Islamic Publishing House, Riyāħ, 
1402/1982. 
61 Ibid. 
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meanings. It therefore is more appropriate to maintain use of the 

original word. 

 

The question of loyalty often affects the outcome of decision on 

whether to translate or to preserve the original word. For any Muslim, 

regardless of their intellectual or scholastic standing, loyalty – fidelity 

– must always, without exception, be given to Allāh (Alone). Once 

again: 

 

…  ۚ ِ َ ٱ��UۡAُ� ِ:9َ ٱۡ�َ�ّ (��َ(H �َ+ … 
 

…Verily, the Right Path has become distinct from the wrong 

path…62 

 

There must be no question of assigning loyalty to the preservation of 

the English language as being above and over loyalty towards Allāh. 

‘The latter is the realm of truth; and truth must take precedence over 

all other values…’63 

 

As stated earlier, the premise for Islāmic English, besides the priority 

of maintaining and adhering to the ‘Right Path’ is to rejuvenate and 

give enrichment to the English language. Distorted translations like 

distorted ideologies lead ‘man’ away from the truth – away from the 

‘Right Path’. This would appear to be the demise of religion per se in 

Britain and in other nations throughout the world. 

 

                                            
62 English interpretation of Sūrah Al Baqarah (2), ayāh 256 above. 
63 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.12, International Islamic Publishing House, Riyāħ, 
1402/1982. 
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‘Mankind’ has ‘the built-in human tendency to practice what one 

thinks’, and to think what the majority of one’s peers usually 

understand by the words in common use’.64 And so it is that we have 

reactions to the mention of words like ‘God’ and ‘religion’ bringing 

forth denials and negative responses because of, to a great extent, 

these ‘acting-before-thinking conventions’, these ‘generationally 

primed’ responses  within the societal framework. ‘Oh, I don’t believe 

in God’, or ‘I don’t believe in or follow a religion’. 

 

‘God’ has become an anthropomorphic entity – a being that can only 

be visualized within the English mindset as fallible, like themselves, 

and therefore unworthy of ‘worship’. They have no true concept of 

who Allāh is, and for that matter what Islām is. Allāh is translated as 

‘God’ and immediately the meaning of the word Allāh is consigned 

and relegated to some anthropomorphic understanding that has for 

centuries been implanted within the English psyche. 

 

The words Islām and Muslim have furthermore, been reduced and 

relegated in meaning. Words that have been within the English 

lexicon for up to 250 years, but whose use virtually became obsolete 

in the late 1800s, have in the past 3 decades or so been ‘resurrected’ 

and ‘crusaderized’ into carrying the meaning designated by the 

modern-day ‘orientalists’ as derogatorily westernized, unqualified 

terms for use with anything in reference to or associated with Islām. 

 

Words like ‘Islamism’, ‘Islamist’, ‘Islamize’, whilst having origins in 

the mid-18th century onwards and at the time bearing the meanings 

of ‘Islām’, ‘Muslim’ and ‘to embrace Islām’, are now referents, within 

                                            
64 Ibid. p.13. 
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the post ‘Gulf War’ era, to anything associated with Islām as being 

extreme in nature. These terms are now generally accepted as valid 

in their newly designated meanings by the English-speaking 

populaces. Let it not be the case that Muslims lend themselves to 

using such words and in doing so, capitulate to the whims of those 

who do not believe and who would unwittingly bring enmity upon 

themselves. 

 

Muslims must resist those conventions surrounding them that are in 

opposition and hostile towards the teachings of Islām. Their fidelity 

and dependency must be upon Al Qurʾān and the language of Al 

Qurʾān. Allāh has decreed many times within Al Qurʾān that Al 

Qurʾān is an Arabic Qurʾān: 

 

� �)َ��)G�ُCِ�ۡHَ �ۡJُنَ   ٗ�ِّ4�َ$َ �ً�`�ُۡ+ aُٰbَ�ۡcَ�
َ
  ?إِ�)�ٓ أ

 

Verily, We have sent it down as an Arabic Qurʾān in order 

that you may understand.65 

 

 �ِ�­َِGۡ�ۡ�َ�� �a�ِِ ِ:9َ ٱ � وََ®) �aُٰbَ�ۡcَ ُ+ۡ�ءَا�ً� 4�َ$َِّ�ٗ
َ
�3َِ أٰ َ̄ وََ°

  ±�ٗoِۡذ �ۡnَُ�وۡ ³ُِۡ�ثُ 
َ
  GCُ(KDَ �ۡnُ(��ََ�--Bنَ أ

 

And thus We have sent it down as a Qurʾān in Arabic, and 

have explained therein in detail the warnings, in order that 

they may fear Allāh, or that it may cause them to have a 

                                            
65 MuĨsin Khān’s English interpretation of Sūrah Yūsuf (12), ayāh 12 above. 
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lesson from it (or to have the honour for believing and acting 

on its teachings).66
 

 

  _?ُ+ۡ�ءَا�ً� µَ �¶�ِ4�َ$َۡ�َ ذيِ ِ$Gَجٖ �)َ��)GCُ(KDَ �ۡnُنَ  
 

An Arabic Qurʾān, without any crookedness (therein) in order 

that they may avoid all evil which Allāh has ordered them to 

avoid, fear Him and keep their duty to Him.67
 

 

� G�َُ��ۡDَ ·ٖGۡCَِ�ّنَ   aُKُٰۥ ُ+ۡ�ءَا�ً� 4�َ$َِّ�ٗ َ̧ �َۡ� ءَا ِ ُّi ¹ٰٞºَِoB  
 

A Book whereof the Āyāt are explained in detail; A Qurʾān in 

Arabic for people who know.68
 

 

م) ٱCُ�َۡ�ىٰ وََ:9ۡ 
ُ
ُ�ِ§رَ أ ِ£ّ � وuَۡۡ�َ��ٓ إ3َۡ�َِ ُ+ۡ�ءَا�ً� 4�َ$َِّ�ٗ

َ
�3َِ أٰ َ̄ وََ°

 /ٞ�ِ�َiَو ِw(�َ�ۡٱ }ِ /ٞ�ِ�َi »ِa�ِ� ¹َ�َۡر Iَ Xِ�َۡ�ۡمَ ٱGَۡk َوَ�ُ�ِ§ر �nََ�Gۡuَ
  �ِِ� (��  ^ِ{ ٱ

 

And thus We have inspired unto you a Qurʾān (in Arabic) that 

you may warn the Mother of the Towns (Makkah) and all 

around it. And warn of the Day of Assembling, of which there 

                                            
66 MuĨsin Khān’s English interpretation of Sūrah ĵā-Hā (20), ayāh 113 above. 
67 MuĨsin Khān’s English interpretation of Sūrah Az-Zumar (39), ayāh 28 above. 
68 MuĨsin Khān’s English interpretation of Sūrah Fuĩĩilat (41), ayāh 3 above. 
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is no doubt, when a party will be in Paradise and a party in 

the blazing Fire.69
 

 

 +ُ aُٰbَ�ۡ�َPَ �(�ِنَ  إG�ُCِ�ۡHَ �ۡJُ(��َ(� � ٗ�ِّ4�َ$َ �ً�`�ۡB  
We verily, have made it a Qurʾān in Arabic, that you may be 

able to understand (its meanings and its admonitions).70
 

 

 ¹ٰٞºَِo وََ¼َٰ§ا ۚwَٗ½َۡإَِ:�ٗ:� وَر  ¾َGlُ ¹ُٰºَِo ِۦaِ��ۡ¥َ 9:َِو
ىٰ  َÀُۡÁَاْ وG�َُ�Âَ 9َkِ ُ�ِ§رَ ٱ1) ِ�ّ � ٗ�ِّ4�َ$َ �ً���قٞ ّ�َِ ِ�ّ َ Al

  �َِ��ِÃۡ�ُ�ِۡ�-?  
 

And before this was the Scripture of Mūsā (Moses) as a guide 

and a mercy. And this is a confirming Book (the Qurʾān) in the 

Arabic language, to warn those who do wrong, and as glad 

tidings to the Muhsinūn.71
 

 

ِي  ��نُ ٱ1)َِ�ّ ۗ ٞÀََÁ ۥaُ�ُِ�ّ�َDُ ��َ (Äِنَ إGُ�GCُDَ �ۡnُ (Ä
َ
¢ �َُ��ۡÄَ �ۡCََ�َو

��نٌ $َ َِ�ٞ وََ¼َٰ§ا  ّÅِÆَ$ۡ
َ
�ٌِ�  Ãِ�ُۡkُ�ونَ إaۡ�َِِ أ A: ٞ ّÇِ�َ-ÈB  

 

And indeed We know that they (polytheists and pagans) say: 

“It is only a human being who teaches him.” The tongue of the 

                                            
69 MuĨsin Khān’s English interpretation of Sūrah Aĕ-Ġūrā (42), ayāh 7 above. 
70 MuĨsin Khān’s English interpretation of Sūrah Az-ZuĔruf (43), ayāh 3 above. 
71 MuĨsin Khān’s English interpretation of Sūrah Al AĨqāf (46), ayāh 12 above. 
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man they refer to is foreign, while this (the Qurʾān) is a clear 

Arabic tongue.72
 

 

Everything within Al Qurʾān is in the Arabic language, a language 

within which it is preserved. Were it not for that, its old meanings, 

percepts and categories would have faded away and disappeared 

from consciousness because of their lack of use - just as happened to 

the English language. 

 

The iʿjāz, the inimitability, ‘immutability and permanence of 

Arabic’73 of Al Qurʾān has saved Al Qurʾān ‘from the hermeneutical 

problems besetting the Old and New Testaments’74. Improper 

translation is a serious threat to the ‘continuity of Islāmic 

understanding’75. 

 

Muslims must beware of distorting or mutilating the Arabic 

vocabulary of Islām, ‘whether through transliteration, 

pronunciation or translation’76. ‘He’ has a responsibility as a Muslim 

to oppose and object to the mutilation of the Arabic language of Al 

Qurʾān by others. There are 3 reasons why such irresponsibility is 

objectionable: 

 

1. Disrespectful and defiant in manner towards the names of 

Allāh . 

                                            
72 MuĨsin Khān’s English interpretation of Sūrah An-NaĨl (16), ayāh 103 above. 
73 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.13, International Islamic Publishing House, Riyāħ, 
1402/1982. 
74 Ibid. 
75 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.14, International Islamic Publishing House, Riyāħ, 
1402/1982. 
76 Ibid. 
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2. Disrespectful towards the names of the Prophet �, his 

companions f, the great men and women of Islām and to 

Islāmic meanings and values.77 

3.  The use of colloquialisms78. To speak in a colloquial manner is 

to speak informally whereas the speech in Al Qurʾān is not 

colloquial in manner. Al Qurʾān cannot be colloquialized – it is 

the speech of Allāh. ‘It is not by accident that every enemy of 

Islām has blessed, promoted, and encouraged the colloquial 

dialects of the Muslim peoples…colloquialisms are the end of 

unity and beginning of division’. 79 

 

As written by Dr. Ismāʿīl Rājī al Fārūqī, ‘…colloquial language 

and/or the vernacular is the mirror of ĕuʿūbīyah, the promoter of 

ethnocentrism’80. The vernacular is that language native to a 

particular region. Colloquialisms and the vernacular belong to 

common speech and are characteristic of ordinary conversation, as 

distinguished from formal or elevated language as used within Al 

Qurʾān. They are generally stereotyped (fixed or perpetuated in an 

unchanging form), hackneyed (indiscriminate or vulgar), or clichéd 

(stereotyped expressions, commonplace phrases). 

 

There is a tendency for parents, and even individuals themselves, to 

want to name their child with a name that they think of as unique. 

                                            
77 Ibid. 
78 Colloquialisms belong to common speech and are characteristic of ordinary (read: informal) 
conversation, as distinguished from formal or elevated language as used within Al Qurʾān. They are 
generally stereotyped (fixed or perpetuated in an unchanging form), hackneyed (indiscriminate or 
vulgar), or Clichéd (stereotyped expressions, commonplace phrases). 
79 Ibid. 
80 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.14, International Islamic Publishing House, Riyāħ, 
1402/1982. 
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The name could be a name that has been made up – just a jumble of 

letters that sets it aside from any other name – meaningless. 

 

Muslims usually make use of names that exist within the history of 

Islām – a name that has gone before, names with meanings. The 

names of prophets, companions, etc. These names will be derived 

from Arabic names. As Arabic names they have a specific structure 

and that structure cannot be altered. 

 

For instance, take the name محَُمَّد – MuĨammad. Its structure is 

definite and it cannot be written any other way in Arabic. Its exact 

transcription from Arabic into English should also render it as fixed. 

 

Regrettably, many Muslims when having their names ‘translated’ or 

‘transcribed’ from an original Arabic to English, alter the essential 

structure and create names that detract from the core presentation of 

the name and consequently, its original meaning. 

 

The name MuĨammad above is often rendered as ‘Mohamad’, 

‘Mohamed’, ‘Mahomet’, ‘Mohamet’ or even ‘Maumet’. The ‘u’ in ‘Mu’ 

becomes ‘o’, the double ‘m’ – ‘mm’ – becomes a single ‘m’ and the 

final vowel sound ‘a’ becomes an ‘e’, and in the worst scenario, ends 

up as ‘Maumet’! In Arabic محَُمَّد would never appear as such - 

‘Mohamad’, ‘Mohamed’, ‘Mahomet’, ‘Mohamet’ or even ‘Maumet’. 

The Arabic vowel indicators, fatḥah (فَـتْحَة), kasrah (كَسْرَة), and 

ḍammah (ضَمَّة), represented as,  َ◌  ِ◌  ُ◌ above a consonant 
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respectively, do not change. Thus, in ‘transcription’ from Arabic to 

English the  َ◌  ِ◌  ُ◌ must remain constant as ‘a’ ‘i’ and ‘u’. 

 

It is a different matter when the vowel sounds are long vowel sounds. 

The long vowels or vowel sounds in Arabic are represented as  َ◌ا  or 

ى◌َ  ي◌ِ   , و◌ُ      whereby the fatḥah (فَـتْحَة), kasrah (كَسْرَة), and 

ḍammah (ضَمَّة) -  َ◌  ِ◌  ُ◌ are followed by the long vowel indicators of 

ا◌َ   or  َ◌ى ي◌ِ   , و◌ُ     . These long vowels can be transcribed as ‘ā’, ‘ī’ 

and ‘ū’ respectively. 

 

The sounds of the ‘short vowels’ in English are as follows: 

 

a – as in the ‘a’ in the English word ‘hat’ 

i – as in the ‘I’ in the English word ‘hit’ 

i – as in the ‘u’ in the English word ‘hut’ 

 

The sounds of the ‘long vowels’ in English are as follows: 

 

ā – as in the ‘a’ in the English word ‘father’ 

ī – as in the English word ‘sheep’ 

ū – as in the English word ‘moon’ 
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A further misrepresentation is to render beautiful Islāmic names 

such as, for example, the names … يوُسُف, يعَقُوب, إِسْحَاق, يوُنُس, مُوسَا, إِبْـراَهِم 

, (Yūsuf, Yaʿqūb, IsĨāq, Yūnus, Mūsā, Ibrāhīm, etc) etc. are hastily 

changed into their Biblical equivalents of Joseph, Jacob, Isaac, 

Jonah, Moses, Abraham, etc. 81  

 

The first issue of objection, with the changing/altering of the names 

from the Arabic to the English translation of them, is that the original 

names are no longer represented as such. The new representation 

may appease the objections raised by the native English speakers – 

usually on the basis that the native English speakers are unable or 

unwilling to pronounce the originals and want to say something that 

they know, accept and relate to – but it belittles the real meanings 

behind such Arabic words. 

 

Secondly, these names within the Christian/Jewish Biblical 

understandings represent entirely different meanings and persons to 

those understood by Muslims. Take for instance the Arabic name 

 IsĨāq. Within Biblical theological doctrine, whether Jewish – إِسْحَاق

or Christian, ‘Isaac’ – as they call IsĨāq  - was the ‘first born’ son of 

Abraham – إِبْـراَهِم – Ibrāhīm  in Islāmic/Arabic teachings. In Islām 

IsĨāq  was not the first-born son of Ibrāhīm . To change it to Isaac 

therefore would be a travesty of the truth since its understanding 

                                            
81 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.10, International Islamic Publishing House, Riyāħ, 
1402/1982. 
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within English, for those, that is, who have to some extent studied or 

read the Bible, is as the first-born son.  

  

Thus, loyalty must be towards Islām rather than towards that which 

is not Islām. To be disloyal towards Islām gives rise to, as mentioned 

earlier, ‘ĕuʿūbīyah’, which is to divide into branches or sub-

divisions, away from Islām. It is at the forefront of ideologies such as 

nationalism, whereby ‘loyalty’ or ‘fidelity’ is towards a nation rather 

than towards Allāh Alone. 

 

A final word from Dr. Ismāʿīl Rājī al Fārūqī: 

 

‘In modern times, the English language stands in need of the 

percepts and values of Islam which only the Qur’anic language can 

provide. Constant use of their Arabic form will help to shield the 

English-speaking Muslims from the onslaught of materialism82, 

utilitarianism83, skepticism84, relativism85, secularism86 and 

hedonism87 that the last two hundred years have established firmly 

in English consciousness. And it will – in shāʾa Allāh – inject a 

reforming and salutary influence into the consciousness of all 

English speaking Muslims, pulling them out of their tragic 

predicament in modern times’.88 

 
                                            
82 That nothing exists except matter. 
83 That the greatest happiness of the greatest number should be the guiding principle of conduct. 
84 That true knowledge is uncertain and unavailable. 
85 That knowledge is only of relations; truth is not absolute. 
86 That morality should be based solely in regard to mankind in the present life. 
87 That pleasure is regarded as the chief good. 
88 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.15, International Islamic Publishing House, Riyāħ, 
1402/1982. 
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TRANSLITERATION – TRANSCRIPTION  

 

‘Transliteration’ and ‘transcription’ are not one and the same thing. 

‘Transliteration’ is the rendering of the letters or characters of one 

alphabet in those of another – in the case of Islāmic English – the 

rendering or depiction of Arabic letters as Latin or Roman letters. It 

is literally, the direct representation of foreign letters, in the case here 

that is Arabic letters, using Latin symbols. An accurate, exact 

‘transliteration’ would need to omit vowels and vowel indicators. 

Whereas ‘transcription’ includes the consonants and the vowels or 

vowel indicators thereby representing the sound of, the 

pronunciation of the words within the language. Throughout the 

course of this booklet, ‘transcription’ has already been in use. 

 

Islām 

Islāmic 

Allāh 

Qurʾān 

ĩalāh 

zakāh 

Ĩudā 

taqwā 

Ĩalāl 

qisĬ 

waĨy 

ĩiyām 

Ĩajj 

fiqh 

uĩūl al fiqh 
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ĨadīĖ 

 

The above words are some of the already ‘transcribed’ words. 

 

There are a number of versions of Arabic – Latinized or Romanized 

transliterations/transcriptions that are utilized as transliterated 

alphabets of the Arabic language into the Latinized alphabet. The 

majority of these Arabic – Latinized or Romanized 

transliterations/transcriptions have been created by scholastic 

institutions and or publishers for their own purposes or needs. 

Presently, and in real terms it has always been the case. There is no 

extant internationally accepted version of an Arabic – Latinized 

transliterated/transcribed alphabet. 

 

The Arabic – Latinized or Romanized transliterations/transcriptions 

are in general the same. There are however, weaknesses and 

idiosyncrasies within some of these transliterations/transcriptions 

that need to be rectified in order to bring them into use as an 

internationally accepted version of an Arabic – Latinized 

transliterated/transcribed alphabet. Below is a table comparing a 

number of ‘transliteration’ tables89 currently in use throughout the 

world:

                                            
89 https://en.wikipedia.org/wiki/Romanization_of_Arabic#Comparison_table  
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‘List of Transliterations’ from Brill’90 

 

To amalgamate the above ‘transliteration’ tables would be to produce 

a ‘transliteration’ table - as used by the majority of scholastic 

institutions and/or publishers – such as the one demonstrated below: 

 

 

                                            
90 Brill, E. J., The Encyclopaedia of Islam, ‘List of Transliterations’, p.13, Leiden, 1986.  
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a ا 

b ب 

t ت 

th ث 

j ج 

Ĩ ح 

kh خ 

d د 

dh ذ 

r ر 

z ز 

s س 

sh ش 

ĩ ص 

ħ ض 

Ĭ ط 
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ĭ ظ 

ʿ ع 

gh غ 

f ف 

q ق 

k ك 

l ل 

m م 

n ن 

h ه 

w و 

y ي 

ʾ ء 
 

Since the majority of these Arabic – Latinized or Romanized 

transliterations/transcriptions have been created by scholastic 

institutions and or publishers, largely non-Muslim, it is expected, on 

the part of subscribers to scholastic institutions and or publishers, 

that the user or reader of such transliterations/transcriptions already 

know or is already familiar with the letters of the Arabic alphabet and 
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the Latinized or Romanized letters that represent them. Indeed, such 

transliterations or transcriptions are found and utilized within the 

‘scholastic’ environment. Thus, should the user or reader encounter 

the Arabic alphabetical letters transliterated as, th, dh, kh, sh and gh, 

it is expected that ‘he’ will, in theory at least, be able to understand 

that they are in fact representative of a ‘single Arabic letter’. 

 

However, today there are many books, written by Muslims and non-

Muslims alike, that discuss Islām whether in a formal manner or 

otherwise. The readers of these books are not necessarily familiar 

with the Arabic alphabet and as such many of them are unable to 

recognize that the letters ‘th, kh, dh, sh, and gh’ are in fact to be read 

as conjoined and representative of a single Arabic letter. Thus, ‘th’ is 

representative of a single Arabic letter; ‘kh’ is representative of a 

single Arabic letter; and so on. 

 

Books that now deal with Islām and Islāmic issues are no longer 

restricted to the domain of scholastic institutions and or publishers, 

which to more than some extent still retain and promote an 

‘Orientalist’ bent. There is, and has been for some time, an awakening 

that promulgates the concept that ‘knowledge’ is not some form of 

‘copywritten exclusivity’ and that in fact, knowledge is free to anyone 

who wants to attain it. Daʿwah, therefore, in this arena is a very real 

purpose. 

 

In order to avoid mis-pronunciation such as could take place with the 

following examples (the correctly transcribed word, in accordance 

with the proposed system of transliteration is in brackets 

beforehand): 
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(KaĖīr) Kathir 

(BuĔārī) Bukhari 

(BiĒār) Bidhar 

(Raĕad) Rashad 

(ĵaēūt) Taghut 

 

They could be pronounced as: 

 

Kat-hir 

Buk-hari 

Bad-har 

Ras-had 

Tag-hut 

 

as a result of each visibly presented letter being pronounced 

separately, and in order to be rid of that misconception, there is the 

need to remove the possibility of such mis-pronunciation occurring 

and thereby failure to understand the meaning or import of the word 

being transliterated/transcribed. 

 

What is proposed therefore, in respect to the Latinized – Romanized 

transliterations/transcriptions of those 5 Arabic letters is as follows: 

 

 

 

 

Ė ث 
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Ĕ خ 

Ē ذ 

ĕ ش 

ē غ 
 

 

Very simply, the underlining of the 2 Latinized – Romanized letters, 

used to represent their respective Arabic letters, serves to more 

clearly signify and epitomize them as a single letter. Therefore, the 

Arabic alphabet together with its Latinized – Romanized 

transliterated/transcribed alphabet would and should be as follows: 

 

a ا 

b ب 

t ت 

Ė ث 

j ج 

Ĩ ح 

Ĕ خ 

d د 



P a g e  | 61 
 

 

Ē ذ 

r ر 

z ز 

s س 

ĕ ش 

ĩ ص 

ħ ض 

Ĭ ط 

ĭ ظ 

ʿ ع 

ē غ 

f ف 

q ق 

k ك 

l ل 

m م 
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n ن 

h ه 

w و 

y ي 

ʾ ء 
 

 The 3 vowel sounds in Arabic, fatḥah (فَـتْحَة), kasrah (كَسْرَة), and 

ḍammah (ضَمَّة), are represented as,  َ◌  ِ◌  ُ◌ above a consonant 

respectively. These represent the short vowels, a, i, and u. 

Unfortunately, in many ‘Islāmized’ words within the English of the 

United States, the  ُ◌ – u vowel sound is transliterated and 

pronounced as ‘o’. Thus مُسْلِم – Muslim, is more often than not written 

and pronounced ‘Moslem’. ‘O’ tends to be used instead of ‘u’ and ‘e’ is 

inclined to be used in place of ‘i’. The result is the word ‘Muslim’ 

sounding like ‘Mosslem’ (with ‘s’ furthermore stressed as double even 

though there is no signification for that in the original Arabic letter). 

 

Long vowels in Arabic commonly place the letters ا or و ,ى and ي 

after the vowel indicators  َ◌  ِ◌  ُ◌. Thus we have: 
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ا◌َ   or  َ◌ى ي◌ِ   , و◌ُ      

 ā           ā,        ī          ū 

For example in the words عَ ابد  - ʿābid;   عبِ يد - ʿabīd; and  عبُو دة - 

ʿubūda. They are transliterated as, ā, ī, and ū rather than, as is 

moderately common in some transliterations/transcriptions, 

doubling the vowelling as in – aa, ii, uu. This ‘vowel doubling’ in itself 

serves to give a representation, a signifier of the vowel’s length of 

pronunciation. However, a dash above the vowel is more commonly 

acceptable.  

 

Sometimes the long ī is represented as ‘ee’ - long ū represented as ‘oo’ 

and both are also acceptable - and this can be tolerable, since the 

resultant sound is very similar to the real sound found in Arabic - as 

for example: 

Deen in place of Dīn 

or, munāfiqoon in place of munāfiqūn 

 

Arabic words beginning with an initial vowel are represented as  َأ - 

A,  ِإ - I,  ُأ – U. For example: 

AĒān - أَ ذان 

Imām - إِ مام 
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Ummah - أُ مة  

It should be noted that ‘word transliterations should be of the Arabic 

word in its literary, not colloquial, form’91. 

 

Arabic letters are divided into 2 classes or categories – moon letters 

 - حروف شمسية ) and sun letters (Ĩurūf qamariyah – حروف قمرية)

Ĩurūf ĕamsiyah).  

 

For example, the moon letters (حروف قمرية) are: 

 ا ب ج ح خ ع غ ف ق ك م ه و ي

…and do not assimilate the lām (ل) in the definite article ‘Al’ (ال) with 

the preceding letter. Moon in Arabic is فمر – qamar whereas ‘the 

moon’ is القمر – Al Qamar. The lām of ‘Al’ (ال) joining the qāf of (فمر 

– qamar) remains unchanged in form and pronunciation. 

 

                                            
91 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.18, International Islamic Publishing House, Riyāħ, 
1402/1982. 
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The sun letters assimilate the letter lam (ل) in a preceding lam of the 

definite article (ال). The sun letters (حروف شمسية) are: 

 ت ث د ذ ر ز س ش ص ض ط ظ ل ن

…and assimilate the lām (ل) in the definite article ‘Al’ (ال) with the 

preceding letter. Sun in Arabic is شمس – ĕams whereas ‘the sun’ is 

 (ال) ’of ‘Al (ل) Al Ġams. However, since the lām – الشمس

assimilates with the sun letter ش – ĕīn the pronunciation sounds like 

– Aĕ-Ġams, with the lām (ل) of ‘Al’ (ال) assuming the sound of the 

 .ĕams – شمس ĕīn in – ش

 

Scholastic or institutional convention leans toward representing the 

definite article ‘Al’ (ال) as ‘Al’ in transcription with any Arabic letter, 

whether a moon or sun letter. As in القمر – Al Qamar or الشمس – Al 

Ġams, for example.  

 



P a g e  | 66 
 

 

However, many modern Islāmic based publishers of books in English 

have demonstrated an inclination, a propensity towards displaying 

the lām (ل) of ‘Al’ (ال) transcribed as the same letter as the sun letter 

that succeeds it. For example, rather than printing Al Ġams (الشمس) 

as the transcribed rendering in English of الشمس, it is written as Aĕ 

Ġams, the way it would sound upon pronunciation.  

 

In keeping with the above proposed internationally transliterated, or 

rather transcribed version of the Arabic letters of the alphabet, it 

would best be written as Aĕ-Ġams, with a hyphen inserted between 

the two assimilated letters in order to demonstrate the assimilation 

that has taken place in pronunciation between the lām (ل) of ‘Al’ (ال) 

and the ش – ĕīn of شمس – ĕams. 

The Arabic remains as it is – as it must be. It would be a simple 

enough procedure to inform the reader, in the introduction to the 

book, that the process of transcribing the Arabic, in regard to words 

that in Arabic begin with a sun letter and which are in the definite 

article, assumes the form as pronounced and not as would be literally 

written. There is no harm or alteration to the original Arabic text – as 

must be - and making use of such a method renders it not only easier 

for the reader to correctly pronounce the sound of the Arabic word 

being represented but also acts as a form of daʿwah, towards both 

Muslim and non-Muslim reader, as well as introducing into the 
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English language the Arabic word rather than an English word that 

does no justice to the import of the meaning implied within the 

original Arabic word.92 

 

 

 

 

 

 

 

 
 

 

                                            
92 The main reason for representing the lām in the Arabic definite article ‘Al’ as the same as the first 
letter of a word that begins with a sun letter is since it does justice to the correct pronunciation of said 
word. There is and has been a proclivity, a bent by the Western media in reports concerning, in 
particular the designated terrorist group ‘Aĕ-Ġabāb’ to refer to it as ‘Al Shabaab’ and to pronounce it 
as such. Even Al Jazeera English does this: https://www.youtube.com/watch?v=1aMTK7S9-BE Clearly, 
this is deliberate act by the media to denigrate Islām.  
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KNOWLEDGE 
 

It is all too clear, that the English as practiced throughout the world, 

in its current condition, is unable to carry, convey or deliver Islām’s 

vitality in its entirety. English can only perform the function of 

delivering Islām if and when it has been modified ‘to enable it to 

carry Islāmic proper nouns and meanings without distortion’93. 

‘Standard English’ does not satisfy nor ‘serve the linguistic needs of 

Muslim users of the English language’94. 

 

For those who feel or think that some kind of alteration to the English 

language would be an invasion upon it, then please think again. The 

history of English, as mentioned before, clearly demonstrates that 

English as it stands today is the consolidation of many, many ‘foreign’ 

languages. Surely then, the addition of a number of words into its 

vocabulary will cause it no pain?! 

 

Thus, we need to be able to modify ‘standard English’ into being 

‘Islāmic English’, principally for Islāmic users of the English 

language, and by doing so enrich, enhance, aggrandize, and augment 

its value. No words from its immense vocabulary are going to be 

stolen or gotten rid of, but those words would be invigorated and 

become more dynamic as the result of the addition of Islāmic 

terminology. 

 

                                            
93 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.7, International Islamic Publishing House, Riyāħ, 
1402/1982 
94 Ibid. 
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These fears, of a ruination of the English language are xenophobic in 

origin and have no basis whatsoever in the rational thinking that has 

been bestowed upon ‘mankind’. The introduction of Islāmic 

terminology into the English language will be an injection of 

knowledge, not an embrasure of ignorance. 

 

There are chauvinistic and dogmatically prejudiced elements within 

some English socio-political groups, that uphold and maintain 

xenophobia as a valid form of rationality - a raison d’être.  Their deep 

antipathy towards ‘strangers’ and that which they believe to be 

strange, has already, throughout the history of Britain and the 

English language, injected their misconceived notions into English. 

 

Words like ‘Islamism’, ‘Islamist’, ‘Islamize’, as mentioned earlier, 

whilst once used as referents to the ‘religion’ and adherents of Islām 

in an acceptant manner, without openly prejudicial tones, have now 

come to symbolize the theoretically injected and supposed threat that 

Islām and Muslims are bringing against the world. It is the old 

‘Orientalists’ ploy – the resonance of colonialist imperialism. 

 

These kinds of thought patterns and practices, those that re-interpret 

words in order to vouchsafe predispositions, are based on ignorance 

and the ‘rejection of knowledge’. Within Islām, ignorance and the 

rejection of knowledge’ are measured or evaluated in relation to 

tawĨīd – belief in the Oneness of Allāh. In general, this notion – that 

of tawĨīd - is not in the mindset of non-Muslim English speakers.  

 

Their ideas of ignorance and rejection of knowledge are limited to the 

affairs of this world alone since the basic stance in the English-
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speaking nations is one of secularism – part and parcel of which is 

the exclusion of belief in ‘God’ - disbelief. This disbelief has become 

commonplace and is now more prevalent than belief in ‘God’ itself. 

 

These notions of ignorance and rejection of knowledge are a 

manufactured set of concepts, that is, they are not based on anything 

concrete or of substance. They ‘lionize’ Christian culture whilst not 

even practicing the ‘religion’ of Christianity. They are designed by an 

‘elite’, which at one and the same time, creates or brings into being a 

‘common enemy’ and thereby beleaguers and inculcates societal 

thought to be in unison with their notions, however absurd they may 

be.  

 

Whereas the basis of Islām is knowledge. Islām is unequivocal about 

this point. It is plain and clear. Speech or action must be based upon 

knowledge. Chapter 10 of the Book of Knowledge within ĴaĨīĨ Al 

BuĔārī is entitled, ‘It is essential to know a thing first before saying 

or acting upon it’95. 

                                            
 :وَالْعَمَلِ  الْقَوْلِ  قَبْلَ  الْعِلْمُ  بَابُ    (10)- العلم كتاب 95

عُلمََاءَ هُمْ وَرَ 
ْ
نَّ ال

َ
مِ، وَأ

ْ
عِل

ْ
 بِال

َ
} َ�بدََأ ُ  اَ�ّ

َّ
َ إِلا

َ
� إِ

َ
نهَُّ لا

َ
: {فَاعْلمَْ  

َ
ِ َ&عَا% نِْ+يَاءِ لِقَوْلِ اَ�ّ

َ
مَ  -ثةَُ الأ

ْ
عِل

ْ
ثوُا ال خَذَ ِ=َظٍّ وَافِرٍ، وَمَنْ سَلَكَ طَر4ِقًا 2َطْلُبُ بِهِ  -وَرَّ

َ
خَذَهُ أ

َ
مَنْ أ

لَ  مًا سَهَّ
ْ
نََّةِ.  عِل

ْ
Eا 

َ
ُ طَر4ِقًا إِ%

َ
� ُ   اَ�ّ

عَاFمُِو
ْ
 ال

َّ
هَا إِلا

عُلَمَاءُ} وَقَالَ: {وَمَا 2َعْقِلُ
ْ
َ مِنْ عِباَدِهِ ال مَا IَْJَ اَ�ّ ّKَِرُهُ: {إ

ْ
عOِِ}. وَقاَلَ جَلَّ ذِك صْحَابِ اFسَّ

َ
وْ Kَعْقِلُ مَا كُنَّا Tِ أ

َ
  نَ}، {وَقَاFوُا Fوَْ كُنَّا Vسَْمَعُ أ

 2َعْلمَُونَ}. 
َ
ينَ لا ِ

َّ
Xينَ 2َعْلمَُونَ وَا ِ

َّ
Xوَقاَلَ: {هَلْ ]سَْتَويِ ا  

مَ: 
ُ عَلَيهِْ وسََلَّ َِّ̂[ُّ صََ\ّ اَ�ّ مِ «وَقاَلَ ا

َّ̀عَلُّ مُ بِا
ْ
عِل

ْ
مَا ال ّKَِaَينِ، و ّbِا Tِ ُهْه ا 2ُفَقِّ ًOَْبِهِ خ ُ   ». مَنْ يرُدِِ اَ�ّ

بوُ ذَرٍّ Fوَْ 
َ
 eَفَاهُ  وَقاَلَ أ

َ
شَارَ إِ%

َ
مْصَامَةَ gََ هَذِهِ وَأ َّ  -وضََعْتُمُ اFصَّ َjَ واkُ ِ

ُ
l ْن

َ
مَ eَبلَْ أ

ُ عَلَيهِْ وسََلَّ ّ صََ\ّ اَ�ّ
ِ]ِ

َّ̂ نفِْذُ mَِمَةً سَمِعْتُهَا مِنَ ا
ُ
 أ

ّ
nِ

َ
Kْفَذُْ&هَا. qُمَّ ظَنَنتُْ  

َ
   لأ

مِ eَبلَْ كِبَارِهِ.وَقاَلَ اuْنُ tَبَّاسٍ: {كُونوُا رrََّاKِيِّ 
ْ
عِل

ْ
َّ̂اسَ بِصِغَارِ ال ي يرwَُِّ ا ِ

َّ
Xا ُّnِّاrَ  zَ} حُكَمَاءَ ُ�قَهَاءَ. و4َُقَالُ اFرَّ

 

According to the Statement of Allāh "So know (0 MuĨammad �) that “Lā ilāha illlallāh... (none has the 

right to be worshipped but Allāh),” (V.47:19) So Allāh stated that one should acquire knowledge first. 

And religious scholars are the inheritors of the Prophets, i.e., they inherit knowledge. And whoever gains 

knowledge is lucky and gains a great thing. 
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In the rapid decline of ‘religion’ within native speaking nations of 

English, and in the Judeo-Christian values that are still extant within 

the standard English language, the use of ‘Islāmic English’ serves as 

daʿwah (calling to Islām) in itself since it embodies within it Islāmic 

concepts and ideas. 

 

Those Muslims who are citizens of English-speaking nations; those 

Muslim residents of English-speaking nations; those Muslim visitors 

to English-speaking nations; all are duty bound to serve Allāh and 

exemplify in behavior, in actions, in speech, their Islām. ‘Islāmic 

English’ serves also therefore, to ‘protect’ them and their Islām. 

 

Being Muslim – one who surrenders ‘his’ will to the Will of Allāh  -

the exemplification of Islām – is a gift bestowed by Allāh  upon 

                                            
And whoever followed a way to seek (religious) knowledge, Allah  will make easy for him the way to 

Paradise. Allāh  said, “...It is only those who have knowledge among His slaves that fear Allāh...” 

(V.35 :28) And Allāh said, “...But none will understand them except those who have knowledge.” 

(V.29:43). 

(And also Allāh's Statement): ‘And they will say: Had we but listened or used our intelligence, we 

would not have been among the dwellers of the blazing Fire”. (V.67:10) 

And Allah  also said, “...Are those who know equal to those who know not”. (V.39:9) 

And the Prophet � said, “If Allāh wants to do good to a person, He makes him comprehend the 

religion and verily, knowledge is attained by learning”. Abū Darr pointing towards his neck said, “If 

you put the sword on this (my neck to kill me) and then I think that, before this sword could work, I 

can say even one sentence which I heard from the Prophet �, I would surely say it. (Indicating that 

one should convey the knowledge that one has acquired to the others)”. And Ibn ʿAbbās said, “You 

should be Rabbaniyyūn (religious scholars) forgiving, wise, and learned men”. And it is said that a 

Rabbāniy (religious scholar) is the one who starts teaching people simple subjects of knowledge 

before touching big (difficult) ones. 
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those of His servants who acknowledge themselves as Muslim. It is 

not something to be squandered. It is not something fruitless.  

 

A Muslim accepts and shoulders the responsibilities associated with 

the ‘Kalimatut-TawĨīd’96 – that ‘there is no deity (worthy of 

‘worship’) excepting Allāh Alone and MuĨammad � is His 

Messenger’ – that ‘he’ attests to. 

 

All languages convey important social and political consequences of 

the cultures and customs they represent. The English and Arabic 

languages are no exceptions to that. However, the foremost 

distinction and differentiation between English and Arabic is, as 

suggested before, that whereas Arabic is the bearer of Islām, being 

the language in which Al Qurʾān was revealed, English is not. 

 

As also suggested before, whatever intrinsic connections the English 

language may have had before in relation to ‘religion’ have long since 

been negated, submerged and relegated into the mire that is 

‘Democracy’. The ‘Church’ is subservient to ‘Democracy’. 

 

‘Democracy’, and the other ‘-isms’ are propagated as solutions for 

‘mankind’. However, the only true panacea, the only true solution for 

‘mankind’ is Islām. ‘Democracy’ and the other ‘-isms’ attempt to 

integrate all of the ‘mankind’s’ quirks into their own grand practices, 

noticeably without any distinct authorities – since they are subject to 

the whims and caprices of the day – the wind direction on the day! 

 

                                            
96 Kalimatut-TawĨīd – meaning, ‘the utterance of the Oneness of Allāh’. 
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Islām however, has a single, unique authority. Everything within the 

daily lives of Muslims is at one and the same time an embodiment of 

the legislation that belongs to Allāh  as practiced and exemplified 

by the Prophet MuĨammad �. 
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ENGLISH WORDS TO AVOID? 

 

As occasionally mentioned throughout the course of this discussive, 

there is a vast difference in the perceptions of belief in ‘God’, and the 

workings associated with ‘religion’ – belief and worship -, between 

the principles held and maintained by those who follow Christianity 

and those who follow Islām. 

 

It must be said, that as a Muslim who makes use of English, there are 

certain words that are best avoided. Making such a statement gives 

rise to the question ‘why would it be best to avoid certain words?’  

 

In order to answer that, let us first of all look at the more common 

English words that should and ought to be avoided. On the whole, the 

words to be avoided relate to religion – ‘religion’ as generally 

understood within the context of the English language. As previously 

mentioned, ‘religion’ within Britain, in an overall understanding, 

refers to the doctrines and dogma of Christianity. 

 

In actual fact the list of words that should be avoided is short. It is not 

the aim here to destroy or ruin the English language. However, there 

are specific words that connote and imply Christian understandings 

and as such, are difficult to be divorced from the Christian religion 

per se. 

 

Each of the following 7 words will be addressed separately with the 

reason/s given for their incompatibility and inappropriateness with 

their use in Islāmic English.  
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‘God’ 

religion 

worship  

faith  

AD 

apostle 

verse 

 

‘God’ is the name used in English to represent a) the Supreme being; 

and b) Jesus – as the case may be. ‘God’ as ‘defined’ within the 

English language can therefore be, anything prescribed as a deity 

worshipped by an individual or a group. It can be both ‘indefinite’ and 

‘definite’ dependent on the users use of it.  

 

In Islām, and therefore in Islāmic English, the word ‘God’ is a 

misnomer, that is, a misleading term. The word used in Islām to 

represent the unique and only deity is الله – Allāh. Its meaning in 

English is literally ‘The God’ – not ‘a God’ or ‘any old god’ but ‘The 

God’. There is no question as to whether it is ‘indefinite or definite’ – 

it is unequivocally ‘definite’.  

 

The name الله – Allāh is known as  ‘ الجَلاَلَة اللَفَظ ’  - Al Lafaĭ al Jalālah 

– ‘the Most Sublime pronunciation’. This means that no other word 

can be substituted for or replace it. Not ‘God’, ‘Tuhan’, ‘Gusti’, ‘Gott’; 

‘Deus’; ‘Dieu’; ‘Zot’, etc.  
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  �ُ�uِ(��ٓ إaَٰÊَِ إGَhُ (Iِ ٱ��)9ُٰÉَuۡ ٱ (I ۖ�ٞuِٰÌَ ٞaٰÊَِإ �ۡJُnُٰÊَª-�B  
And your ilāh (‘god’) is ‘one ilāh’. There is no deity [worthy of 

worship] except Him, the Entirely Merciful, the Especially 

Merciful.97 

 

Twice within Al Qurʾān the reader will find, there is no deity (worthy 

of performing ʿibādah towards) than Allāh Alone: 

 

…  ُ    Iَ…  BEٓ إaَٰÊَِ إIِ) ٱ�)
 “…There is no deity but Allāh,”…98 

 

…  ُ    Iَ…  -Íٓ إaَٰÊَِ إIِ) ٱ�)
“…There is no deity except Allāh...”99 

  

Besides that, there are many other āyāt, some 37 in all, that declare 

the ‘Oneness’ of Allāh Alone.100 

 

…  َGhُ (Iِإ aَٰÊَِإ ٓ (I…  -�B    

                                            
97 English interpretation of Sūrah Al Baqarah (2), ayāh 163. 
98 English interpretation of Sūrah Aĩ-Ĵāffāt (37), ayāh 35. 
99 English interpretation of Sūrah MuĨammad (47), ayāh 19. 
100 Sūrah Al Baqarah (2), āyāt 163 & 255; Sūrah Āl ʿImrān (3), āyāt 2, 6, 18 (twice) & 62; Sūrah An-Nisāʾ 
(4), ayāh 86; Sūrah Al Anʿām (6), āyāt 102 & 106; Sūrah Al Aʿrāf (7), ayāh 158; Sūrah At-Tawbah (9), 
āyāt 31 & 129; Sūrah Yūnus (10), ayāh 90; Sūrah Hūd (11), ayāh 14; Sūrah Ar-Raʿad (13), ayāh 30; Sūrah 
An-NaĨl (16), ayāh 2; Sūrah ĵā-įā (20), āyāt 8, 14 & 98; Sūrah Al Anbiyāʾ (21), ayāh 87; Sūrah Al 
Muʾminūn (23), ayāh 116; Sūrah An-Naml (27), ayāh 26; Sūrah Al Qaĩaĩ (28), āyāt 70 & 88; Sūrah FāĬir 
(35), ayāh 3; Sūrah Ĵād (38), ayāh 65; Sūrah Az-Zumar (39), ayāh 6; Sūrah Ĝāfir (40), āyāt 3, 62 & 65; 
Sūrah Ad-DuĔān (44), ayāh 8; Sūrah MuĨammad (47), ayāh 19; Sūrah Al įaĕr (59), āyāt 22 & 23; 
Sūrah At-Taēābun (64), ayāh 13; Sūrah Al Muzzammil (73), ayāh 9. 
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“…There is no deity [worthy of worship] except He,…”101 

  

 ۠ �َ�
َ
¢ ٓ (Iِإ aَٰÊَِإ ٓIَ ُ �َ� ٱ�)

َ
¢ ٓÏِ(�ِإ…  -.  

“Indeed, I am Allāh. There is no deity except Me,…”102 20:14 

 

…  �َ�
َ
ٓ أ (Iِإ aَٰÊَِإ ٓ (I…  _^  

“…There is no deity except You;…”103 21:87 

 

 

...  ۖGَhُ (Iِإ aَٰÊَِإ ٓIَ…  -È?   
“…there is no deity except He,…”104 

 

Gۡ$َۡ�ِi �ۡnُ�َ�َHۡنُ وG�ُPَُدُهُۥ 
َ
�َi �َÃَۡÐۡٱ )َkِء َÑِۡإ ٓÏِ�َِ6 �َ�ۡزGَٰÒََو۞

 aَٰÊَِإ ٓIَ ۥaُ(�
َ
دۡرََ°aُ ٱۡ�َ�َ�قُ +َ�لَ ءَاَ:�ُ� ¢

َ
  إذَِآ أ (Óuَ ۖÔًوََ$ۡ�و ��ٗ�ۡNَ

 ِ ��ِِ�َ�  إIِ) ٱ1)ۡ�ُۡ��َ�۠ ِ:9َ ٱ
َ
  ÍÈيٓ ءَاَ:َ�ۡ� aِ6ۦِ Gٓ�ُNَاْ إÑَِۡ ءkَِ( وَ¢

“…I believe that there is no deity except that in whom the 

Children of Israʾīl believe,…”105 

 

This ‘Oneness’, this belief in Allāh Alone used to be present within the 

mindset of Jewish and Christian communities. In fact, it can still be 

                                            
101 English interpretation of Sūrah Al Baqarah (2), ayāh 163 given above. 
102 English interpretation of Sūrah ĵā-įā (20), ayāh 14 given above. 
103 English interpretation of Sūrah Al Anbiyāʾ (21), ayāh 87 given above. 
104 English interpretation of Sūrah Āl ʿImrān (3), ayāh 2 given above. 
105 English interpretation of Sūrah Yūnus (10), ayāh 90 given above. 
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found within both the Old and New testaments of the Bible, in 

English and Arabic: 

  

Hear, O Israel: The Lord our god is one Lord.106 

 107 ٌ�uَِو Õرَب ��َnُ�ا¤ِ�ُ( : ��)بA إِ َÑِْإ �َk Xْ�َ�ِْإ 

 

Hear, O Israel: The Lord our god is one Lord.108 

109 ٌ�uَِو Õرَب ��َnُ�ا¤ِ�ُ( : ��)بA إِ َÑِْإ �َk Xْ�َ�ِْإ 

 

It is surely clear within the 4 ‘verses’ from the Bible above that the 

reference is to ‘One God’ alone?! 

 

“The meaning seems to be that God is ‘the only God’, so that 

participation in the covenant precludes the recognition of any 

other deity’.110 

 

However, the adherence to this first of all commandments has for the 

majority of those who call themselves Christian or Jew, long since 

been left by the wayside in pursuit of self-manufactured ‘manmade’ 

laws rather than abiding by the troth and covenant previously made 

with Allāh. No longer is there the exclusion of any other deity. 

 

                                            
106 KJV Bible – Deuteronomy 6:4. 
107 
http://www.copticchurch.net/cgibin/bible/index.php?r=Deuteronomy+6&version=SVD&btn=View&
showVN=1  
108 KJV Bible – Mark 12 :29. 
109 
http://www.copticchurch.net/cgibin/bible/index.php?r=Mark+12&version=SVD&btn=View&showV
N=1    
 
110 New Bible Commentary, 3rd Edition (1970 – ‘1982 revision’), p. 215, Inter-Varsity Press. Leicester, 
UK. 



P a g e  | 79 
 

 

There are approximately 2.4 billion Christians in the world today.111 

The vast majority of these people believe in the ‘Trinity’. The ‘Trinity’ 

is the Christian doctrine whereby 3 three coeternal (all exist for 

eternity), consubstantial (of one and the same substance or essence) 

persons or hypostases112 — the Father, the Son (Jesus Christ), and the 

Holy Spirit—as “one God in three Divine Persons”. The most common 

conclusion brought about by belief in the ‘Trinity’ is that Jesus is the 

Lord, Jesus is ‘God’! 

 

Such is the corruption of thought regarding the concept of the 

‘Trinity’ that deviant steps are often undertaken to try and provide 

proof that the concept of ‘Trinity’ is real. Any rational person, upon 

hearing of the ‘Trinity’, that it is “one God in three Divine Persons”, 

visualizes this as 1 + 1 + 1 = 3. However, some overly zealous 

advocates of the ‘Trinity’ try to rationalize “one God in three Divine 

Persons” by means of 1 x 1 x 1 = 1! Such corruption of thought! 

 

The Catholic church specifically has taken this distorted view, that 

Jesus is the son of God and also God, and further elaborated upon it 

by stating that Mary – Maryam – the mother of Jesus is therefore the 

‘Mother of God’113! 

 

Al Qurʾān is very specific about this issue: 

 

                                            
111 https://en.wikipedia.org/wiki/List_of_Christian_denominations_by_number_of_members  
112 Hypostases pl. Hypostasis sing. - In this sense the word could be used of God either as the Trinity or 
as each person of the Trinity. 
113 The English title "Mother of God" is a literal translation of the Latin title Mater Dei, which in turn is 
a looser rendering of the corresponding Greek title Θεοτόκος (Theotokos), literally meaning "Bearer of 
God" dogmatically adopted by the First Council of Ephesus (431). 
http://www.ncregister.com/site/article/start-the-new-year-with-the-holy-family-and-mary  
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 ¹ِٰºَ[ِ�ۡٱ )َhۡ
َ
Ö  َk (Iِإ ِ �Gُاْ َ�َ ٱ�)GCُHَ Iََو �ۡJُِ�kِاْ ِ{ دG�ُ�ۡHَ Iَ

ٓۥ  aُKُ�َِ×ََو ِ ��Øَ�$ِ Ùُ ٱlَ 9ُNۡۡ�َ�َ� رG�َُلُ ٱ�)ِ�َۡ�ۚ إÄِ)َ�� ٱ (/َ
ٱۡ
�nَٰ¡Cَ�ۡٓ إlَ ٰÛَِۡ�َ�َ� وَرُوحٞ ّ:aُ�ِۡۖ فَ 

َ
ِ وَرaِ��ُُِۖۦ وَ�َ� ¢ YٔYاَِ:G�ُاْ 5ِ6�)

 َÜٰ�ََz ْاGُ�GCُHَ ٓۥ aُ�َٰÝَ�ۡ�ُ ۖ�ٞuِٰÌَ ٞaٰÊَِإ ُ ± �)Jُۡ�ۚ إÄِ)َ�� ٱ�) wٌۚ ٱ�GnُKَاْ َ�ۡ�ٗ
 ٰÞَ°ََو ßِضá

َ
âَٰÉَتِٰ وََ:� ِ{ ٱۡ� (��ُۥ َ:� ِ{ ٱ (g ۘ ن GJَُkنَ gَُۥ وََ�ٞ

َ
أ

  �ِ وَ°ِ�ٗ (�5ِ6-^-  
O people of the Scripture (Jews and Christians)! Do not exceed 

the limits in your religion, nor say of Allāh aught but the truth. 

The Messiah ʿĪsa (Jesus), son of Maryam (Mary), was (no 

more than) a Messenger of Allāh and His Word, ("Be!" - and 

he was) which He bestowed on Maryam (Mary) and a spirit 

(RūĨ) created by Him; so believe in Allāh and His Messengers. 

Say not: "Three (trinity)!" Cease! (it is) better for you. For 

Allāh is (the only) One Ilāh (God), Glory be to Him (Far 

Exalted is He) above having a son. To Him belongs all that is 

in the heavens and all that is in the earth. And Allāh is All-

Sufficient as a Disposer of affairs.114 

 

                                            
114 English interpretation of Sūrah An-Nisāʾ (4), ayāh 171 given above. 
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 ٓ (Iِإ aٍٰÊَِوََ:� ِ:9ۡ إ ä ٖwÜَٰ�ََz pُِ��َz َ 9َ +َ��Gُٓاْ إنِ) ٱ�)kِ �)Cَۡ� َ@َ�َ� ٱ1)
 9َkِ 9) ٱ1) (��Gُنَ َ�ََ�GCُDَ � )ۡ� GnُKَåَkاْ َ­�) �إª ۚ�ٞuِٰÌَ ٞaٰÊَِن 

  �ٌ�ِ
َ
  B^َ@َ�ُ�واْ ِ:nُ�ۡۡ� َ$َ§ابٌ أ

Surely, disbelievers are those who said: "Allah is the third of 

the three (in a Trinity)." But there is no ilah (god) (none who 

has the right to be worshipped) but One Ilah (Allāh). And if 

they cease not from what they say, verily, a painful torment 

will befall the disbelievers among them.115 

 

Clearly then, the covenant taken by the Christians has been 

renounced in favour of the anthropomorphism of ‘God’ by declaring 

that Jesus is ‘God’ in human form. Bear in mind that according to the 

New Testament itself, posted earlier, Jesus himself, according to the 

scriptures that they claim to follow and adhere to as belief, states that, 

‘The Lord our god is one Lord’. 

 

Therefore, for the above given reasons, it is better when in discussion 

to make use of the word Allāh rather than using the word ‘God’. 

 

‘Religion’ as defined by the Oxford English Dictionary is, ‘Action or 

conduct indicating a belief in, reverence for, and desire to please, a 

divine ruling power; the exercise or practice of rites or observances 

implying this’; and, ‘A particular system of faith and worship’.  

 

Its origin is from the Latin, ‘religāre’ meaning:  

                                            
115 English interpretation of Sūrah Al Maʾidah (5), ayāh 73 given above. 
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‘to bind’, ‘to bind fast’, ‘to secure’; ‘to place an obligation upon’. 

It is composed of ‘re-‘ + ‘ligāre’, that is  

‘back’, ‘backwards’, ‘back towards’ + ‘that which binds or ties’. 

 

The forebear of the English word ‘religion’ is the Latin, ‘religio’, a 

construct derived from ‘religāre’. Bearing all of these in mind, (‘to 

bind’, ‘to bind fast’, ‘to secure’; ‘to place an obligation upon’; ‘back’; 

‘backwards’; ‘back towards’; + ‘that which binds or ties’) there is 

surely the need to ask, ‘to bind fast, place an obligation upon what’? 

The answer to, ‘to bind fast, place an obligation upon what’?, is to 

Allāh.  

 

This ‘need to ask’, this question, no longer appears to be a requisite 

in the English language when the word ‘religion’ occurs – or at the 

very least, that is the way it appears. As mentioned earlier, ‘…mention 

of words like ‘God’ and ‘religion’ bring forth denials and negative 

responses. ‘Oh, I don’t believe in God’, or ‘I don’t believe in or follow 

a religion’. These quick responses are more than likely not based on 

sound, analyses, but rather on the basis of what has been culturally 

assigned, cultural norms.  

In Islām the word used to represent ‘religion’ is دين – Deen/Dīn -or 

 Ad-Deen/Ad-Dīn. Its ‘primary signification’116 is obedience – الدين

and submission thereby becoming a servant of Allāh. It is the true 

religion namely, Islām’. 

 

                                            
116 http://www.studyquran.org/LaneLexicon/Volume3/00000108.pdf  
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…   ۡ�Jُ�َkِد �ۡJَُ� �ُ�ۡ�َ@ۡ
َ
  B  …ٱGَۡ�ۡمَ أ

…This day I have perfected for you your Dīn (religion)…117  

 

 ۗ�ُٰ�َ�ۡ ِ ٱۡ<ِ   Í-  …إنِ) ٱ9َkِ�ّ ِ$�َ� ٱ�)
Indeed, the Dīn (religion) in the sight of Allāh is Islām…118  

 

In discussion, as with the word ‘God’ it is better to use the word 

Deen/Dīn or Ad-Deen/Ad-Dīn rather than the word ‘religion’. As 

with the word ‘God’, the correct meaning of the word ‘religion’ can be 

explained beforehand. According to a survey carried out by Pew 

Forum119, only 10% of the UK’s population consider ‘religion’ to be 

important within their lives. 

 

 
People in Europe and East Asia say religion is not very important to them 

                                            
117 English interpretation of Sūrah Al Māʾidah (5), ayāh 3 given above. 
118 English interpretation of Sūrah Āl ʿImrān (3), ayāh 19 given above. 
119 http://www.pewforum.org/2018/06/13/how-religious-commitment-varies-by-country-among-
people-of-all-ages/pf-06-13-18_religiouscommitment-03-05/  
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Thus, as just stated, it is better to use the word Deen/Dīn or Ad-

Deen/Ad-Dīn rather than the word ‘religion’. As mentioned earlier, 

the usual responses to belief in ‘God’ or ‘religion’ are, ‘Oh, I don’t 

believe in God’, or ‘I don’t believe in or follow a religion’, and so the 

very mention of these 2 words brings about instantaneous denials as 

a result of the acculturated norms present within the English culture.  

 

‘Worship’, in the Oxford English Dictionary, has as one of its 

classifications, ‘…To honour or revere as a supernatural being or 

power, or as a holy thing; to regard or approach with veneration; 

to adore with appropriate acts, rites, or ceremonies.’ Unfortunately, 

‘worship’ no longer applies solely to the ‘honouring or reverence of a 

supernatural being or power’. 

 

The simplest example of this ‘honouring or reverence of a being or 

power’ towards other than a ‘supernatural being or power’ is found 

in English-based courts of law wherein the sitting magistrate or judge 

is referred to as ‘Your honour’ and or ‘Your worship’; or within 

ecclesiastical circles whereby members of the clergy are often 

referred to as, ‘Your reverence’. 

 

These simple acts belie a culture whose norms have been 

accommodated into ‘honouring and revering’ human figures rather 

than directing that honour and reverence towards a supernatural 

being or power. This is an additional introduced aspect of 

anthropomorphism, whereby the antithesis of anthropomorphism, 

the ‘deification’ or over veneration of humans (by the ascription of 
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the attributes synonymous to a deity alone), is extant and resonates 

throughout the Christian religion. 

 

The figure of ‘God’ in English has been anthropomorphized by the 

majority of Christian teachings, by means of attributing the attributes 

of humanity to the deity; specifically, in the attribution of ‘Godly’ 

attributes to Jesus. However, this culture of anthropomorphism is 

not a one-way street, but rather it is in fact a two-way street. As 

suggested above, the antithesis of anthropomorphism also occurs by 

the attribution of ‘Godly’ attributes, ‘deityship’, towards humans – 

the honouring or revering of humans! 

 

‘Worship’ in Islāmic English, in Islām, is الإَ�دَة - ‘Al ʿIbādah’. 

‘ʿIbādah’ within Islām truly reveres and honours ‘a supernatural 

being’, the one and only supernatural being, the one and only power 

 Allāh . There is no question of there being any other being – الله -

or power other than Allāh . Furthermore, the purpose of life on 

earth for ‘mankind’ has been clearly defined: 

 

 (Iِإ �َ= 9) وَٱۡ<ِ   �E  ِ�َۡ�ُ�ُ�ونِ وََ:� Cَۡ��َُ� ٱۡ�ِ
And I did not create the jinn and mankind except to ‘worship’ 

Me.120 

 

                                            
120 English interpretation of Sūrah AĒ-ėāriyāt (51), ayāh 56 given above. 
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Likewise, ‘faith’ as a word in the English language has, to all intents 

and purposes, lost its due meaning. According to the Oxford English 

Dictionary, the origin of the English word ‘faith’ is from the Latin 

word ‘Fidēs’. ‘Fidēs’ (like its etymological cognate Gr. πίστις, which 

it renders in the N.T. [and therefore inextricably linked to the 

Christian religion]) had the following principle senses: 1. Belief, 

trust. 2. That which produces belief, evidence, token, pledge, 

engagement. 3. Trust in its objective aspect, troth; observance of 

trust, fidelity. 

 

The actual word ‘faith’ itself appears in the mid-13th century as ‘fei’ or 

‘fai’, which is derived from the Anglo-French and Old French feid, foi. 

The word ‘fai’ gradually had the suffix ‘-th’ added to it, so as to sound 

similar to words ending in ‘-th’ like ‘truth’, ‘ruth’, ‘wealth’, etc. 

 

On the basis of the above Oxford English Dictionary definition of the 

meaning of the word ‘faith’, it is clear that ‘faith’ is not some form of 

‘blind faith’. ‘Blind faith’ is belief or faith without any supporting 

evidence or proof for its belief and thus contrary to the Oxford 

English Dictionary definition of ‘faith’ and surely, also what should 

be the English Christian definition of faith?! 

 

Within Islām, the English word ‘faith’ is embodied by the Arabic word 

 ʾĪmān. Within Islām, ʾĪmān is not only manifested by its - إِيماَن

pronunciation alone: 

 

...  َِّoـ �عَنْ عَلِيِّ بْنِ أَبيِ طاَلِبٍ، قَالَ قَالَ رَسُولُ ا 
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.“ الإِيماَنُ مَعْرفَِةٌ ِ�لْقَلْبِ وَقَـوْلٌ ِ�للِّسَانِ وَعَمَلٌ ِ�لأَركَْانِ   ” 

 

It was narrated that ʿAlī bin Abū ĵālib said: 

“The Messenger of Allah (صلى الله عليه وسلم) said: ‘Al ʾĪmān (Faith) is 

knowledge in the heart, words on the tongue and action with 

the physical faculties. (limbs of the body).’”121 

 

Furthermore, that ʾĪmān has over 70 branches: 

 

 قَالَ   �عَنْ أَبيِ هُرَيْـرَةَ، عَنِ النَّبيِِّ 
عُونَ شُعْبَةً  ”    “.…الإِيماَنُ بِضْعٌ وَسَبـْ

It is narrated on the authority of Abū Huraira that the 

Prophet � said: 

Al ʾĪmān (faith) has over seventy branches,..122 

 

It is clear within the above 2 ĨadīĖ that the precursor for ‘faith’ is 

firstly, knowledge and that that knowledge is not restricted to 

knowledge in the heart alone. 

  

 ”عَنْ عَبْدِ اoَِّ بْنِ مَسْعُودٍ، أَنَّ رَسُولَ اoَِّ صلى الله عليه وسلم قَالَ 
ُ فيِ أمَُّةٍ قـَبْلِي إِلاَّ كَانَ لَهُ مِنْ أمَُّتِهِ حَوَاريُِّونَ  َّoمَا مِنْ نَبيٍِّ بَـعَثَهُ ا

اَ تخَْلُفُ مِنْ بَـعْدِهِمْ  صْحَابٌ َ�ْخُذُونَ بِسُنَّتِهِ وَيَـقْتَدُونَ ِ�مَْرهِِ ثمَُّ إِ�َّ وَأَ

                                            
121 Sunan Ibn Mājah, Vol. 1, Book 1, ĨadīĖ 65. 
122 Sunan Ibn Mājah, Vol. 1, Book 1, ĨadīĖ 75. 
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ا لاَ يُـؤْمَرُونَ فَمَنْ جَاهَدَهُمْ خُلُوفٌ يَـقُولُونَ مَا لاَ يَـفْعَلُونَ وَيَـفْعَلُونَ مَ 
بيَِدِهِ فـَهُوَ مُؤْمِنٌ وَمَنْ جَاهَدَهُمْ بلِِسَانهِِ فـَهُوَ مُؤْمِنٌ وَمَنْ جَاهَدَهُمْ 

 “بِقَلْبِهِ فـَهُوَ مُؤْمِنٌ وَليَْسَ وَراَءَ ذَلِكَ مِنَ الإِيماَنِ حَبَّةُ خَرْدَلٍ 
It is narrated on the authority ʿAbdullāh bin Masʿūd  that 

the Messenger of Allah � observed: 

“Never a Prophet had been sent before me by Allāh towards 

his nation who had not among his people (his) disciples and 

companions who followed his ways and obeyed his command. 

Then there came after them their successors who said 

whatever they did not practice, and practiced whatever they 

were not commanded to do. He who strove against them with 

his hand was a believer: he who strove against them with his 

tongue was a believer, and he who strove against them with 

his heart was a believer and beyond that there is no faith even 

to the extent of a mustard seed”.123  
 

Therefore, faith in Islām means to submit to Allāh, not despite a lack 

of evidence, but rather because the proofs of His Lordship are 

overwhelming. 

 

True faith, then, must manifest itself in the heart as sincerity, on the 

tongue as affirmation, and on the limbs as action. 

 

Ibn Taymiyyah writes: 

                                            
123 ĴaĨīĨ Muslim, ĨadīĖ 50. 
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kَ��نَ +Gَْلٌ  ن) ا9َkِ�ّ وَاْ<ِ
َ
�)wِ وَاْ�ََ��َ$wِ أ A��hِْ( ا

َ
Grُلِ أ

ُ
وَِ:9ْ أ

��نِ َِ�ّ���نِ وََ­َ�ُ( ا�¹ِْ�Cَْ وَاَِ�ّ�وََ­َ�ٌ( +Gَْلُ ا�¹ِْ�Cَْ وَا
 وَاGََ�ْارحِِ 

Among the principles of the people of the Sunnah and the 

community is that the religion and faith consists of sayings 

and actions: the sayings of the heart and the tongue, and the 

actions of the heart, tongue, and limbs.124 

 

Ibn Taymiyyah further writes: 

 Gَhُ ََ��نk ن) اْ<ِ
َ
+َْ�ارُ Iَ :وََ:G�ُ�ْمٌ أ +َْ�ارُ اْ<ِ دُ ا£)ْ ِ�kِ/ وَاْ<ِ (�َæُ 

ِي  ِي Gَhُ ا£)ْ ِ�kُ/ وََ­َ�ِ( ا�¹ِْ�Cَْ ا1) Gَْ+ 9َ�ْxِلِ ا�¹ِْ�Cَْ ا1)
 Gَhُ اCِْ�Iَِ��دُ 

It is understood that faith is affirmation and not merely belief. 

Affirmation includes the words of the heart, which is belief, 

and the actions of the heart, which is compliance.125 

 

ِ çr ا� $��a و���  Gُ6 َ�ِ��ٍ� َ�ِ�ْ�ُ� رG�َُلَ ا�)
َ
+َ�لَ ¢

  +َ�لَ 

                                            
124 ĠarĨ Al ʿAqīdah Al WāsiĬiyah, 1/264. 
125 Majmuʿa Al Fatāwa, 7/638. 
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”  ِaِ���َِ�ِ�َi XْMِKَ�َْè �َْ�هُْ Nَِ�ِ�هِ éَiنِْ  ِ�ّ�َ�ُْ�َi ى ُ:�َْ]ً�ا
َ
َ:9ْ رَأ

êُ�َxْ اِ<kَ��نِ 
َ
�aِ�ْ�Cَِ�َi XْMِKَِ وَذَ�3َِ أَْè �َْ� .“éَiنِْ 

 

 

Abu Saʿīd  said: 

“I heard the Messenger of Allāh � say: ‘Whoever among you 

sees an evil, let him change it with his hand; if he cannot, then 

with his tongue; if he cannot, then with his heart- and that is 

the weakest of Faith.’”126 

 

Secondly, that that knowledge is all-embracing in its comprehension 

of that which is the truth. Knowledge here means the truth and the 

foundation of truth, the basis of knowledge, is the knowledge that  َلا

 َُّoإِلَهَ إِلاَّ ا – Lā ilaha illallāh – There is no deity except Allāh. This is 

the first aspect of knowledge, the first aspect of truth. 

 

However, as with the previous words (‘God’, ‘religion’, ‘worship’), 

‘faith’ within the context of belief is regarded within the English 

cultural norm as something that is personal, something that is 

private, and not as something that is indispensable or a requisite of 

life itself. It is regarded as something that can be taken or left aside – 

dependent upon what satisfies individual desires. ‘Faith’ within the 

English culture, the English language, is therefore not the same in 

meaning as Al ʾĪmān is in Islām. 

                                            
126 Sunan An-Nasāʾi, ĨadīĖ 5008. 
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We often come across the initials ‘AD’. These initials stand for ‘Anno 

Domini’ – ‘In the Year of our Lord’. Often AD is translated as, ‘In the 

Year of the Lord’ but that is incorrect since the word ‘domini’ is the 

genitive case of the Latin word ‘dominus’ and so is to show possession 

– ‘our Lord’ and not ‘the Lord’. 

 

‘AD’ cannot be used by Muslims since the ‘our Lord’ referred to is 

Jesus and not Allāh. It is much more appropriate and apt for Muslim 

users to use ‘AH’ – Anno Hijriah – In the year of the Hijrah. 

 

‘Apostle’ is another word that is to be avoided. Its meaning has 

already been fixed within the mindset of the native English speaker. 

It originates from the Greek ‘apostolos’ – ‘messenger, envoy,’ literally 

‘person sent forth’ - into the Latin ‘apostolus’ and hence into old 

English ‘apostol’ and then into its present day form of ‘apostle’.  

 

In early to mid-19th century English, the word ‘apostle’ was popular. 

Yet, towards the end of the 19th century it waned. This was primarily 

because of the inculcation within English cultural thought of the 

principles and ideologies promulgated by both Darwinism and 

Communism. 

 

However, the use of ‘apostle’ first came about through early 

Christianity. The vast majority of the first Christians were Greek 

speaking and as a result of that the earliest written book of the New 

Testament, written no earlier than 50 AC – After Christ, was written 

in Greek. The occurrence of the word ‘apostle’ in the English language 
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has always been Christian in origin and as such, ‘apostle’ resonates 

with Christian assumptions and dogma. 

 

Consequently, in Islāmic English it is better to use the word 

‘messenger’ – the actual meaning of ‘apostle’ rather than ‘apostle’. 

‘Messenger’ in Arabic is رَسُول – rasūl. 

Another word that smacks of Christian dogma is ‘verse’. A ‘verse’ in 

the English language refers to a line or section of poetry or to the 

smallest available section within the chapters of what constitutes the 

Bible. It is a ‘line of poetry, poetry, a stanza, a short section of the 

Bible or of a hymn’.127 

 

A ‘verse’ was apparently invented as an aid to memory and it first 

appeared in the English New Testament in the Geneva version of the 

1550s wherein it was divided fully into ‘verses’.128  

 

A ‘verse’ or ‘verses’ are not to be identified, likened or related to an 

 ,āyāt129 of Al Qurʾān. An ayāh is, ‘A sign, token - آ�ت ayāh or - آية

or mark, by which a person or thing is known; syn.  ٌعَلاَمَة (IAar, T, 

S, M, Msb, K130) and  ٌأمََارَة : (M, K:) it properly signifies any apparent 

thing inseparable from a thing not equally apparent, so that when 

one perceives the former, he knows that he perceives the other, 

                                            
127 Skeat, Rev. Walter W., ‘An Etymological Dictionary of the English Language’, Clarendon Press, 
Oxford, 1882. 
128 https://www.etymonline.com/word/verse  
129 Āyāt is the plural of ayāh. 
130 IAar = Ibn Al ʿArabī; T = The TahĒīb Al Luēah of Al Azharī; S = Aĩ-ĴiĨāĨ As-Sittah (‘The Authentic 
Six’ – ĴaĨīĨ BuĔārī, ĴaĨīĨ Muslim, Sunan Abū Dāwūd, Sunan TirmiĒī, Sunan An-Nasāʾi, Sunan Ibn 
Mājah); M = The MuĨkam; Msb = Al Miĩbāh Al Munir of Al Faiyūmī; K = The Qamūs. 
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which he cannot perceive by itself, when the two things are of one 

predicament; and this is apparent in the object of sense and in that 

of the intellect: (Er‐Rāēib, TA:131) Furthermore, it is clarified as ‘…A 

sign as meaning an indication, an evidence, or a proof…An example, 

as a warning (TA.)…’.132 

 

 �َ�ۡNَ ëpk�ِuَ ِّي
َ
Öِ�َi � ِ/َّ
ۡ5ِ6 3َ�َۡ�$َ �hَG�ُKۡÄَ ِ ُٰ� ٱ�) َ̧ �3َ�ِۡ ءَا

aِKٰۦِ G�ُ:ِ�ُۡkنَ   َ̧ ِ وَءَا   �ٱ�)
These are the Āyāt (proofs, evidences, verses, lessons, 

revelations, etc.) of Allāh, which We recite to you with truth. 

Then in which speech after Allāh and His Āyāt will they 

believe?133
 

 

Furthermore, to this list of words to be avoided must be added the 

names used within the Bible, particularly the Old Testament, for the 

names of the prophets and messengers mentioned therein. The basis 

for this is that ‘…these Biblical personalities represent entirely 

different meanings to the Christian and/or Jew than the Quranic 

names do to the Muslim’.134 . 

 

 

 

 

  

                                            
131 Ar-Rāēib; TA = The Taj Al ʿArūs. 
132 http://www.studyquran.org/LaneLexicon/Volume1/00000172.pdf    
133 English interpretation of Sūrah Al JāĖiyah (45), ayāh 5 above. 
134 Ismāʿīl Rājī al Fārūqī, ‘Toward Islamic English’, p.10, International Islamic Publishing House, 
Riyāħ, 1402/1982 
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LIST OF ISLĀMIC WORDS/CONCEPTS 

 

The following is a list of Islāmic words or concepts as written by Dr. 

Ismāʿīl Rājī al Fārūqī, in his book ‘Toward Islamic English’, pages 23 

– 48. The transliterated - transcribed Arabic letters however have 

been altered where appropriate in order to match the above proposed 

international transliteration/transcription system. 

 

 

 

Ajal 

 

the time appointed by Allāh  for 

any event 

 
 أَجَل

 

Al ĀĔirah 

judgement; eternal consummation 

of judgement in Paradise or Hell 

 
 الآخِرَة

 
 

AĔ 

(pl. IĔwah, IĔwān) 

brother in faith 

 
 أَخ

 

AĒān 

call to the supreme act of ʿibādah - 

‘worship’ 

 
 أذََان

 

Al Isrāʾ 

nocturnal journey of MuĨammad 

� to Al Quds (Jerusalem) and 

return to Makkah 

 
 الإِسْرَاء

 

Uswah įasanah 

 

 

the good, normative example of 

the Prophet �, which is 

constitutive of the sunnah 

 
 أُسْوَة حَسَنة
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Allāh the name of the divine majesty الله 
Allāhumma The invocational form of Allāh 

used in ʿibādah and ĩalāh  َّاللهُم 

Ummah 

the community as identified by its 

ideology, law, ‘religion’, and group 

consciousness, ethic and mores, 

culture and art 

 أمَُّة
 

Īmām 
community leader in ‘religious’ as 

well as lay matters إِيمْاَم 

Īmān 

the conviction, or certainty, that 

Allāh is indeed the one and only 

God and that Muhammad is His 

last peophet 

 إِيمْاَن

Muʾmin 
(pl. Muʾminūn) the male who 

possesses Īmān مؤمِن 
Muʾminah 

(pl. Muʾmināt) the female who 

possesses Īmān 
 مؤمِنَة

Awwāb 
(pl. Awwābūn) the Muslim who 

repents to Allāh  after any 

misdemeanor 

 أَوَّاب

Al Awwal the First, a divine name الأَوَّل 

Awwala 
(v.n. Tawīl) to interpret the 

unknowable (e.g. dreams or 

esoteric meanings of a text) 

 أَوَّلَ 

Āyah 
(pl. Āyāt) a verse from Al Qurʾān 

al Karīm; a phenomenon pointing 

to the Creator 

 آيةَ

Tabattala 
(n. Tabtīl) to pursue a life of total 

purity and devotion to Allāh  
 تَـبـَتَّلَ 

Al Bādiʾ 
(also Al Mubdiʾ) a divine name, 

the Beginner of all things 
 البَادِىء

Al Bāriʾ 
A divine name, the Creator of all 

things 
 البَارءِ
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Al Birr 
A collective noun designating all 

conduct approved by Allāh  
 البرِّ 

Tabarraja 
(v.n. Tabarruj) to expose oneself, 

one’s beauty or one’s property in 

vanity 

 تَبرََّجَ 

Bāraka 
To infuse with the grace and 

approval of Allāh  
 َ�رَكَ 

Mubārak past participle of Bāraka مُبَارَك 
Baĕīr 

a name of the Prophet MuĨammad 

�, Messenger of glad tidings 
 بَشِير

Al Baĩīr 
A divine name, He Who sees 

everything 
 البَصِير

BāĬil 
opposite of įaqq, the false in 

theoretical sense, and the evil or 

wrong in the practical 

 َ�طِل

Al BāĬin 
A divine name, He Who is hidden 

behind all phenomena; opp. Of Aĭ-

Ķāhir 

 البَاطِن

Al BaʿĖ 
resurrection to face judgement by 

Allāh  
 البَعث

Al Baēī 
false or evil endeavour, one 

vitiated by false/evil intention 

and/or consequence 

 البَغِي

Al Bāqī 
a divine name, He Who is eternally 

existent, Who survives after all has 

passed away 

 البَاقِي

Al Balāē 
A name for Al Qurʾān al Karīm, 

that which has reached humans 

from Allāh  

 البَلاَغ

Al Bayt 

a name of the kaʿbah, the first 

house built by Ibrāhīm and his 

son Ismāʿīl  as devotion to Allāh 

 

 البـَيْت

Āl Al Bayt 
the members of the household of 

the Prophet � 
 آل البَيِت
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Baiʿah 

the nomination of the ĝalīfah by 

the leaders of the ummah, or the 

seconding of that nomination by 

the members of the ummah at 

large; the covenant the first 

muslims of Madīnah entered into 

with the Prophet �, giving him 

their obedience, allegiance, 

protection 

 
 بيَعَة

Al Bayān 

A name of Al Qurʾān al Karīm, 

that which is clear and makes 

other things clear; literary 

eloquence 

 البـَيَان

Al Bayyinah 

(pl. Bayyināt) a name for every 

āyāt of Al Qurʾān al Karīm and, in 

the plural form, for all of its āyāt; 

the clear proof which establishes 

truth from falsehood  

 البـَيِّنَة

At-Tābiʿ 

(pl. At-Tābiʿūn) literally, the 

follower; a member of the first 

generation of Muslims to follow 

the contemporaries of the Prophet 

� 

 التَّابِع

Talā 
(v.n. Tilāwah) to recite Al Qurʾān 

al Karīm 
 تَلاَ 

Tāba 
(v.n. Tawbah) to repent to Allāh  

for one’s sins and to commit 

oneself never to repeat them 

 َ�بَ 

At-Tawwāb 
a divine name, He Who always 

accepts the repentance of His 

creatures 

 التـَّوَّاب

Al MaĖānī 

The oft-repeated āyāt of Al Qurʾān 

al Karīm, namely, those which 

compose the first Sūrah, Al 

FātiĨah 

ثاَنيِ 
َ
 الم

ġawāb 
the reward granted by Allāh  on 

the Day of Judgement 
 ثَـوَاب
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Al Jabbār 
a divine name, He Who is 

almighty and Whose might does 

indeed determine everything 

 الجبََّار

Jibrīl 
the angel entrusted with conveying 

the revelation to the Prophet � 
 جِبرْيِل

Jazā 

(v.n. Jazāʾ) to give each person 

‘his’ due on the Day of Judgement, 

reward for the life of virtue, or 

punishment for the life of sin 

 جَزَى

Jizyah 

the poll-tax payable by non-

Muslim lay, male, adult citizens of 

the Islāmic state who are capable 

of paying it. Its rate may vary from 

year to year, or place to place. It is 

a substitute for the Zakāh which is 

obligatory for all Muslims 

 جِزْيةَ
 

Al Jumuʿah 

the supreme Islāmic act of ʿibādah 

performed by the Muslim 

congregation every Friday noon; 

the day (Friday) on which such 

ʿibādah takes place 

 الجمُُعَة

Al Janābah 
any act which breaks the ritual 

purity of the Muslim; the state of 

such impurity 

 جِزْيةَ

Jinn 
invisible, non-human creatures 

created by Allāh to serve Him 
 جِزْيةَ

Jannah 

the Garden, Paradise; the eternal 

abode of the meritorious humans 

who have been granted the reward 

of Allāh  on the Day of 

Judgement 

 جِزْيةَ

Jihād 
self-exertion in the cause of Allāh 

 including peaceful as well as 

violent means 

 جِهَاد

Mujāhid 
(pl. Mujāhidūn) those who 

practice jihād 
 مجَُاهَد
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Al Jāhiliyyah 
the order or regime in which the 

law of Allāh  is not in force; pre-

Islāmic Arabia 

 الجاَهِلِيَة

Jahannam 
the eternal fire which is the 

ultimate recompense of the life of 

disobedience and sin 

 جَهَنَّم

Al Mujīb 
a divine name, He Who responds 

favorably to duʿāʾ  
جِيب

ُ
 الم

įijāb 
the covering of a Muslim woman; 

the Islāmic style of dress for 

women 

 حِجَاب

įajj 

the fifth pillar of Islām, consisting 

of Niyyah, Ihram, Tawāf, Wuqūf, 

AdĨīyah, and Rajm – acts 

performed at makkah on the ninth 

and tenth days of ėū al įijjah, 

the last month of the lunar year 

 حَجٍ 

įujjah 
conclusive proof of the work, 

revelation or purpose of Allāh  
 حُجَّة

įadīĖ 

(pl. AĨādīĖ) the verbalized form 

of a tradition of the Prophet 

MuĨammad � constitutive of his 

sunnah 

 حَدِيث

įarām 
that which Allāh  has explicitly 

forbidden humans to do and for 

which He specified a penalty 

 حَرَام

Al įisāb 

the Final Judgement rendered by 

Allāh  in which every human 

action will be reckoned for its 

merit or demerit 

 الحِسَاب

Al įasīb 
a divine name, He Who reckons 

‘men’s’ deeds and renders 

judgment on them 

 الحَسِيب

IĨsān 

the perfect fulfillment of the 

commandments of Allāh ; the 

state of the person whose deeds 

achieve such fulfillment 

 إِحْسَان
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Al įasan 
that which accords with the will of 

Allāh  and is equivalent to the 

good, right and beautiful 

 الحَسَن

Al įasanah 

(pl. Al įasanāt) a deed done with 

IĨsān, meritorious of the pleasure 

of Allāh ; equivalent to the deed 

of righteousness 

 المحَسَنَة

Al įusnā 

the positive reward of Allāh  for 

virtue and righteousness. In the 

dual form (Al įusnayayn), the 

term means Allāh’s  rewards on 

earth and in heaven 

 الحسُْنىَ 

Al įaĕr 
resurrection and bringing together 

of all humans to receive 

judgement 

 الحَشْر

AĨĩana 

(and derivatives MuĨĩin, pl. 

MuĨĩinūn; MuĨĩanah, pl. 

MuĨĩanāt) to keep one’s purity 

from the pollution of illegitimate 

sexual contact 

 أَحْصَنَ 

Al įāfiĭ 

a divine name, the Keeper of all 

things; without the demonstrative, 

anyone who has memorized Al 

Qurʾān al Karīm  

 الحاَفِظ

Al įafīĭ 
a divine name, He Who keeps 

constantly and eternally 
 الحفَِيظ

Al įaqq 

a divine name, the Ultimately 

True, the Ultimately Righteous, 

the Ultimately Real; the quality of 

the ultimate truth, righteousness 

and reality 

 الحَقّ 

įikmah 
wisdom based on revelation of the 

Will of Allāh  
 حِكْمَة

Al įakīm 
a divine name, He Whose words 

and deeds constitute įikmah 
 الحَكِيم
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įalāl 
that which Allāh  has made 

legitimate 
 حَلاَل

įamada 
to praise Allāh  and thank Him 

for all His deeds 
 حمََدَ 

Al įamd verbal noun of įamada الحَمْد 

Al įāmid 
a divine name, He Who is worthy 

of being the object of Al įamd 
 الحاَمِد

AĨmad 

MaĨmūd 

names of the Prophet �, the 

praiseworthy, or praised one 

(resp.), for his virtue and 

righteousness 

 أَحمَْد

دمحَْمُو   

įanīf 

a Muslim before the revelation of 

Al Qurʾān al Karīm; a righteous 

monotheist carrying out the 

message of the prophets before 

MuĨammad � 

 حَنِيف

Al įayy, 

Al MuĨyī 

divine names, the Living,  

He Who causes to live 

حْيِي الحَيّ،
ُ
الم  

Al ĝabīĖ 

that which does not accord with 

the Will of Allāh  and is 

equivalent with the bad, wrong 

and evil 

 الخبَِيث

Al ĝabīĖah 
(pl. ĝabāʾiĖ) the deed or thing 

qualified as ĝabīĖ 
 الخبَِيثةَ

Al ĝabīr a divine name, the All-Knowing الخبَِير 

ĝazā 

(v.n. ĝizy) to cause shame and 

sorrow to befall the person who 

violates the commandments of 

Allāh  in this world and the next 

 خَزَى
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IĔlāĩ 
the state of sincerity, conviction, 

loyalty to Allāh  and 

commitment to His Will 

 إِخْلاَص

MuĔliĩ 
(pl. MuĔliĩūn) active participle 

and adj. from IĔlāĩ 
 مخُْلِص

ĝalīfah 
(pl. ĝuladfāʾ, ĝalāʾif) viceregent 

of Allāh  in space-time 
 خَلِيفَة

ĝilāfah 

the institution of man as 

viceregent of Allāh ; the 

institution of government as 

continuation of the worldly 

government of the Prophet 

MuĨammad �  

 خِلاَفَة

Al ĝāliq a divine name, the Creator الخاَلِق 

ĝayr 
the good, or that which counts as 

such with Allāh  
 خَير

MuddaĖĖir 

a name of the Prophet �, “the one 

covered with his mantle”, as Allāh 

 called him in Al Qurʾān al 

Karīm (Sūrah Al MuddaĖĖir 

[74], ayāh 1) 

ثرِّ  مُدَّ

Duʿāʾ 
any invocation or ‘prayer’ 

addressed to Allāh  
  دُعَاء

Ad-Dunyā 

the lower values of this world, 

when compared to the other 

world; life dedicated to the pursuit 

of such values 

نْـيَا  الدُّ

Ad-Dīn 

the normative or perfect ‘religion’ 

which Allāh  ordained for 

humanity, including faith, ethics, 

law, devotions, institutions and 

judgement 

 الدِّين
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ėikr 
the remembrance of Allāh , or 

His being held mindful in the 

consciousness of ‘mankind’ 

 ذكِْر

ėimmī 

(pl. ėimmiyyūn), covenanter, or 

‘he’ who covenants with the 

Islāmic state to make peace with it 

under the guarantee of Allāh 

Himself ; generally, the non-

Muslim citizens of the Islāmic 

state 

 ذِمِّي

Ar-Raʾūf 
a divine name, the Empathetically 

Concerned with the lot of human 

beings 

 الرَؤُوف

Rabb 

a divine name, loving Lord and 

commanding Master; used in the 

possessive form of Rabbī (my 

Lord), Rabbana (our Master) for 

invocational purposes 

 رَبّ 

Ribā 
interest on the value of money 

commodity borrowed or used 
 رِبيَ 

Rijs 
evil deed or thing prohibited by 

Allāh  
 رجِْس

Ar-RaĨman 
a divine name, the Most 

Beneficent 
 الرَّحمَْن

Ar-RaĨīm a divine name, the Most Merciful الرَّحِيم 

RaĨima 
(and its derivatives) to consider or 

act sympathetically and mercifully 
 رَحِمَ 

Riddah 
abjuration of allegiance to Allāh  

as well as to the Islāmic state of 

which one is a citizen 

 ردَِّة

Rizq 
What Allāh  grants ‘man’ from 

His material bounty 
 رزِْق

Ar-Rāziq 
a divine name, He Who grants 

Rizq 
 الراَزقِ
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Ar-Risālah 

the commissioning by Allāh  of a 

human to convey and exemplify 

His message; the life lived in 

constant consciousness of that 

purpose and in loyalty to it 

 الرسَِالة

Rasūl 

Mursal 

nouns derived from the same root, 

and denoting the person devoted 

to Ar-Risālah 

مُرْسَل رَسُول  

Ar-Rasūl 
name of MuĨammad �, the 

Prophet  
 الرَسُول

Raħiya to be pleased  َرَضِي 

Ar-Riħā the pleasure of Allāh  الرِضَى 

Rakaʿa 
to kneel as required in Islāmic 

‘worship; 
 ركََعَ 

Zakāh 

the obligatory sharing of wealth 

with the poor and the community 

at the yearly rate of 2½ % of 

appropriated wealth above a 

certain minimum 

 زكََاة

Al Muzzammil 

a name of the Prophet MuĨammad 

�, “the one enwrapped”, as Allāh 

 called him in Al Qurʾān al 

Karīm (Sūrah Al Muzzammil [73], 

ayāh 1)  

ُزَّمِّل
 الم

Zinā illegitimate practice of sex  َزِنى 

Zīnah 
thing or act of ornamentation, 

beautification taken as a source of 

enjoyment 

 زيِنة

SabbaĨa 
to praise Allāh  and thank Him 

for His deeds 
 سَبَّحَ 

SubĨānahu 
invocative usually said whenever 

Allāh  is mentioned 
 سُبْحَانهَُ 
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Sajada 
to prostrate oneself, forehead, 

knees, toes and palms touching 

the floor, in ‘worship’ to Allāh  

 سَجَدَ 

Masjid 
place where the act of Sajada is 

performed, often rendered as 

‘mosque” 

 مَسْجِد

SaĔĔara to make subservient to man  َسَخَّر 

TasĔīr v.n. from SaĔĔara تَسْخِير 

Salām 
the peace of Allāh , 

His greeting and blessing 
 سَلاَم

As-Salām 
a divine name, the Source of 

peace and blessing 
 السَلاَم

Muslim 
the proper designation of the 

person who adheres to Islām 
 مُسْلِم

As-Samīʿ 
a divine name, He Who hears 

and responds to all calls 
 السَمِيع

Sunnah 
the pattern of Allāh  in ordering 

creation or any part or aspect of it 
 سُنَّة

Ĵabara 
to resist evil or tragedy and remain 

firm in adherence to the cause of 

Islam 

صَبرََ   

Ĵābir 

(pl. Ĵābirūn) the one who 

consistently resists evil or tragedy 

and remains firm in commitment 

to Islām 

صَابرِ  

Ĵadaqa 

to be convinced of and accept the 

veracity and supreme value of the 

cause of Islām, and to remain true 

to it in practice 

صَدَقَ   

Ĵidq v.n. of Ĵadaqa صِدْق 
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Aĩ-ĴirāĬ 

the straight path of righteousness 

which Allāh  has revealed to the 

Prophet MuĨammad � for the 

guidance of humanity, usually 

joined to the epithet Al Mustaqīm 

 الصِراَط

Aĩ-ĴāliĨāt 

(pl. of ĴāliĨah) the good works 

called for by Allāh  to be done 

by men and women in order that 

they may deserve the reward of 

paradise 

 الصَالحِاَت

Ĵallā 

to perform the act of Islāmic 

‘worship’, which is to be 

performed by all adult Muslims 

five times a day at prescribed 

hours 

صَلَّى  

Ĵalāh the act of ‘worship’ in Islām  صَلاَة  

Aħ-ĮuĨā 
the time of the day beginning 

when the sun has risen high in the 

sky and ending at noon 

 الضُحَى

Al Mustaħʿafūn 
those who are taken to be weak 

and are exploited and tyrannized 

over by the mighty of the earth 

سْتَضْعَفٌن
ُ
 الم

Istaħʿafa 
to exploit the weak or imperialize 

over them 
 إِسْتَضْعَفَ 

Įalla 
to err and go astray from the 

straight path Allāh  has revealed 

ot the Prophet MuĨammad � 

 ضَلَّ 

Įalāl v.n. from Įalla ضَلاَل 

Įāll 

(pl. Įāllūn) the person who errs or 

goes astray from the straight path 

of Allāh  especially human 

history 

 ضَالّ 
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Ġaraʿa 
the act of legislation by Allāh  for 

any matter of concern in human 

life, personal, familial or public 

 شَرعََ 

Aĕ-Ĵarīʿah 

the collective name for all the laws 

of Islām, including Islām’s whole 

‘religious’ and liturgical, ethical 

and jurisprudetial systems 

 الشَريِعَة

Ġirk 
association of other beings with 

Allāh ; opposite of TawĨīd 
 شِرْك

Muĕrik 
(pl. Muĕrikūn) the person who 

practices or believes in ĕirk 
 مُشْركِ

Ġafaʿa 

intercede with Allāh  on the Day 

of Judgement, permissible only to 

those whom Allāh  grants such a 

favor 

 شَفَعَ 

Ġafāʿah intercession with Allāh  شَفَاعَة 

Aĕ-Ġakūr 
a divine name, He Who is always 

worthy of being thanked 
 الشَكُور

Ġahada 

to witness that there is no ilāh but 

Allāh  and that MuĨammad � is 

His Prophet, servant and 

messenger 

 شَهَدَ 

Aĕ-Ġahādah 

the act of witnessing that there is 

no ilāh but Allāh  and that 

MuĨammad � is His Prophet, 

servant and messenger; the verbal 

content of that act  

 الشَهَادَة

Ġahīd 
(pl. Ġuhadā) the martyr who falls 

in the cause of Allāh  
 شَهِيد

Ġūrā 

the consultative/representational 

form of government, ordered by 

Allāh  (Sūrah Āl ʿImrān [3], 

ayāh 159; Sūrah Aĕ-Ġūrā [42], 

ayāh 38) and practiced by the 

 شُورَى
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Prophet � and Al ĝulafāʾ ar-

Rāĕidūn after him 

ĵaēā 
to assume illegitimate power, or to 

enforce prescriptions in violation 

of the Ġarīʿah 

 طغََى

ĵāēīyah (pl. ĵuēāh) v.n. from ĵaēā طاَغِية 

ĵahārah 
the state of being pure; the body of 

laws concerning purity and 

purification 

 طَهَارةَ

ĵawāf 
the ritual of anticlockwise 

circumambulation around the 

Kaʿbah as part of al įajj 

 طَوَاف

Ķulm 
the act or action of committing 

injustice, as in Ķalama 
مظلُْ   

Ķālim 
(pl. Ķālimūn) the one who 

commits injustice, as in Ķalama 
 ظلَِم

Ķann 
doubt or suspicion affecting the 

weightier matters of ‘religion’ and 

ethics; opposite of Īmān and Yaqīn 

 ظَنّ 

Aĭ-Ķāhir 
a divine name, He Who is manifest 

through all phenomena 
 ااظاَهِر

ʿAbada 

to serve Allāh , to ‘worship’ Him, 

to obey Him in what He has 

ordered, and to the example of His 

Prophet MuĨammad �. The 

meaning of the term moves to the 

most abject and derogatory form 

when the object of the act is 

anything other than Allāh , and 

to the most meritorious and 

noblest when that object is Allāh 

  

 عَبَدَ 

ʿIbādah 
the act or action of serving Allāh 

, as in ʿAbada 
 عِبَادَة
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ʿAbd 

ʿĀbid 

(pl. ʿIbād; ʿĀbidūn) the person 

who serves Allāh , as in ʿAbada 

 عَبْد

عَابِد   

ʿAĒāb 

punishment, due pain and 

suffering in this world or the next, 

inflicted by Allāh  upon humans 

who violate His Ġarīʿah 

 عَذَاب

Al Maʿrūf 
that which is commonly known to 

be good, and hence desirable and 

obligatory for all 

عْرُوف
َ
 الم

Al ʿAzīz 
a divine name, the Glorious and 

Almighty 
 العَزيِز

Aʿazza 
to ennoble, promote and raise in 

society 
 أَعَزَّ 

ʿIzzah 

the high position belonging to 

Allāh , to His Prophet 

MuĨammad �, and to the Muslims 

in their respective realms (Sūrah 

Al Munāfiqūn[63], ayāh 8) 

 عِزَّة

ʿIĩmah 
infallibility of the Prophet � in his 

conveyance of the divine message 
 عِصْمَة

Al ʿAĭīm 
a divine name, the Great, the 

High, the Glorious, the Mighty 
 العَظِيم

Al ʿIlm 

knowledge of the patterns of Allāh 

 in creation, which are 

constitutive of reality. In nature it 

includes the natural and “exact” 

sciences; in the personal realm, 

the “humanities”; in the social 

realm, the “social sciences”. The 

patterns of Allāh  are empirical 

and knowable through the senses, 

theoretical and practical intuition, 

and reason 

 العِلْم
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Al ʿAlīm 
a divine name, He Who knows 

everything 
 العَلِيم

ʿAql 
reason or, collectively, the 

faculties through which ʿIlm is 

achieved 

 عَقْل

ʿAqala 
to reason and thereby to achieve 

ʿIlm 
 عَقَلَ 

ʿĀqil 
(pl. ʿĀqilūn) the person who 

reasons and thereby achieves ʿIlm 
 عَاقِل

Al ʿĀlamīn 
creation in its totality in space and 

time 
 العَالَمِين

Taʿālā 

to transcend everything, an act of 

which only Allāh  is capable. In 

invocative form, it means “May 

Allāh be affirmed to stand 

transcendently above all things”. 

 تَـعَالىَ 

Al ʿAliyy a diine name, the Highest  ّالعَلي 

ʿAmara 
to build or operate; to fulfill the 

purposes of a land, site, building 

or equipment 

مَرَ عَ   

ʿImrān civilization and culture عِمْراَن 

Istiʿmār 

‘man’s’ divine commission to 

reconstruct the material and 

human world in fulfillment of the 

patterns Allāh  has revealed to 

His Prophet � 

 إِسْتِعْمَار

ʿAmala 

to do the good or evil works in an 

activist, participatory life in full 

engagement with the processes of 

history 

 عَمَلَ 

ʿAmal 
(pl. Aʿmāl) work (s); often refers 

to the good work (s) performed by 

the innocent and righteous person 

 عَمَلٌ 



P a g e  | 111 
 

 

Al ʿAhd 

the covenant between Allāh  and 

‘mankind’ by which every human 

commits ‘himself’ to obey Allāh , 

and Allāh agrees to reward or 

punish accordingly; executed 

between two humans, any 

legitimate ʿAhd is in Islāmic law a 

most serious commitment 

 العَهْد

Al Mustaʿān 

a divine name, He Whose help 

ought to be sought; the only One 

Whose help will be ultimately 

effective 

سْتـَعَان
ُ
 الم

Ĝafara 
Allāh’s  forgiving act and His 

acceptance of the applicant as 

rehabilitated in relation to Him 

 غَفَرَ 

Al Ĝafūr 

Al Ĝaffār 

divine names, the Forgiver; the 

One Who repeatedly forgives 

الغَفَّار الغَفُور  

Istaēfara to seek Allāh’s  forgiveness  َإِسْتـَغْفَر 

Ĝusl 
total self-cleaning of the body, or 

ritual purification in preparation 

for Ĵalāh or burial 

 غُسْل

Al Ĝālib 
a divine name, He Who always 

conquers 
 الغالٌب

Ĝayb 

the transcendent realm; 

knowledge of it which is 

impossible for ‘man’ to achieve 

except through revelation 

 غَيب

FataĨa 

(for Allāh ) to grant victory to 

His servants over their enemies, or 

to provide them with a 

breakthrough from their 

difficulties, be they moral or 

material 

 فَـتَحَ 

FatĨ 
the act of granting (as in FataĨa) 

or the victory or breakthrough 
 فَـتْحٌ 
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granted; see the plural form, Al 

FutūĨāt 

Al FutūĨāt 

the moral and material victories 

granted to the Prophet 

MuĨammad � and his early 

followers, and hence the 

conversions (read: reversions) to 

Islām of large masses of the 

population of any country or 

region 

 الفُتُوحَات

Al FātiĨ 

Al FattāĨ 

divine names, He Who grants and 

He Who always grants FatĨ 

الفَتَّتح الفَاتِح،  

Al FātiĨah 
the opening Sūrah of Al Qurʾān al 

Karīm  
 الفَاتحَة

Fatana 

 

to beguile, misguide or influence 

away from Aĩ-ĴirāĬ al Mustaqīm 

 

 فَتنَ 

Fitnah 

 

misguidance, dissuasion from 

one’s Islāmic commitments  

 

نَة  فِتـْ

Fatwā 
a juristic opinion given by an 

ʿAlīm (hence Muftī) on any matter 

pertiment to Islāmic law 

 فَـتـْوَى

Al FāĨiĕah 

Al FaĨĕāʾ 
a grave sin, such as adultery 

 الفَاحِشَة،

 الفَحْشَاء

Fasaqa 
to commit a sin, to follow a course 

of sinfulness and evil, short of 

apostasy or blasphemy 

 فَسَقَ 

Faqaha 
to know the ordinances of Allāh , 

His revelation, and His patterns in 

ceration, synonymous with ʿIlm; 

 فَـقَهَ 
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to know Islāmic law and its proper 

applications 

Faqīh 
(pl. Fuqahāʾ) synonymous with 

ʿĀlim 
 فَقِيه

Fakkara 
to think and ponder, and 

eventually to perceive and know 

the patterns and will of Allāh  

 فَكَّرَ 

Fikr 
thought and intellection in their 

general sense 
 فِكْر

AflaĨa to succeed in one’s endeavor  َأفَـْلَح 

FalāĨ 
success in attaining full conviction 

and realization of the divine will 
 فَلاح

MufliĨ 
(pl. MufliĨūn) Muslims who have 

successfully fulfilled their Islāmic 

commitment 

 مُفْلِح

Qaddara 

to measure, assign and make 

happen according to plan; to be 

capable of making something 

happen 

 قَدَّرَ 

Qadar 

‘man’s’ capacity for moral action; 

Allāh’s  assignment of ends to all 

processes of life and existence on 

earth. In the latter case, the term 

is conjoined with Qaħāʾ 

 قَدَر

Qaħāʾ 
divine judgement, usually 

associated with Qadar 
 قَضَاء

Al Qurʾān al 

Karīm 

the final revelation of Allāh’s  

will to the Prophet MuĨammad �, 

conveyed in Arabic and relayed to 

his companions, memorized 

verbatim and publicly and 

continuously recited by them and 

their descendants  to the present 

time. It was given written form by 

الكَريمِ القُرآن  
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order of ʿUĖmān ibn ʿAffān , 

third Rāĕidūn caliph, in the year 

24-25 A.H./646-647 A.C. 

AqsaĬa to do justice  َأقَْسَط 

QisĬ 
justice, equity and uprightedness 

in dealing with all matters, v.n. of 

AqsaĬa 

 قِسْطٌ 

Qaĩĩa 
to relate reports or matters 

pertaining to previous times, 

especially to previous prophets 

 قَصَّ 

Qaĩāĩ 
the reports of those who relate a in 

Qaĩĩa 
 قَصَص

Aqāma 
to establish; to hold; to fulfill; to 

make present again 
 أقَاَمَ 

Iqāmah 
the inception of Ĵalāh or any other 

ritual of ‘worship’ 
 إِقاَمَة

Akbar a divine attribute, the Greater  َأَكْبر 

Kabbara 
to proclaim – liturgically or 

otherwise – that Allāh  is the 

Greater 

 كَبرََ 

Istakbara 
to assume falsely that one is the 

greater 
 إِسْتَكْبرََ 

Istikbār 
the assumption by tyrants of 

excessive power 
 إِسْتِكْبَار

Kitāb book, scripture كِتَاب 

Al Kitāb equivalent of Al Qurʾān al Karīm  الكِتَاب 

Ahl al Kitāb 
the adherents of scriptural 

religions, especially the Jews and 

Christians 

الكِتَاب أَهل  
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Kafara 

to say solemnly that Allāh  is not 

‘God’, or is not the subject of each 

of His attributes, or that 

MuĨammad � is not the Prophet 

of Allāh , or that anything in Al 

Qurʾān al Karīm is not verbatim 

truth or revelation from Allāh  

 كَفَرَ 

Kufr 
the act of decalring solemnly one’s 

disbelief, as in Kafara 
 كُفْر

Kāfir 
(pl. Kāfirūn) the person guilty of 

declaring his/her disbelief, as in 

Kafara 

 كَافِرٌ 

Nabiyy 

(pl. Anbiyāʾ) the person whose 

prophethood consists of receiving 

verbatim a message from Allāh  

with the express order to convey it 

to the people and to exemplify its 

percepts in his own life 

 نَبيِّ 

Nazzala 
to bring down from heavens to 

earth 
 نَـزَّلَ 

Tanzīl 
any message which Allāh  had 

sent to humanity through the 

prophets 

 تَـنْزيِل

At-Tanzīl 
the message sent through 

MuĨammad �, i.e., Al Qurʾān al 

Karīm  

 التـَنْزيِل

Anĩār 

the Muslims of Madīnah who 

covenanted to assume 

responsibility for the Prophet 

MuĨammad � and to give him 

their protection 

 أنَْصَار

Al Munkar 

the evil or undesirable thing or act 

which is not the object of social 

convention and is condemned by 

the Ġarīʿah 

نْكَر
ُ
 الم
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Hajara to emigrate, to leave unattended  َهَجَر 

Hijrah 

the departure of the Prophet 

MuĨammad � from Makkah to 

TaĖrib (later known as Madīnah 

al Nabiyy – the city of the 

Prophet); designation for the 

Islāmic lunar calendar which 

began on the day of departure 

from Makkah (July 622 A.C.) 

 هِجْرَة

Muhājir 
(pl. Muhājirūn) whoever 

undertakes to transfer ‘himself’ 

spatially for the sake of Islām 

 محَُاجِر

Hadā 
to guide to truth and value of 

Islam 
 هَدَى

Hudā 
divine guidance or revelation of 

Islām 
 هُدَى

Al Hādī 
a divine name, the Ultimate Guide 

to truth and value 
 الهاَدِي

Muhtadī 
(pl. Muhtadūn) the person who 

has received Hudā 
 مُهْتَدِي

Wajh 
(pl. Wujūh) face; record or path; 

career; when ascribed to Allāh , 

“the sake (of Allāh)”” 

 وَجْه

Al Waʿd 

the divine promise of reward for 

the good deeds, i.e., Allāh’s  part 

of ʿAhd or MīĖāq between Him 

and ‘man’ 

 الوَعْد

Al Waʿīd 
the divine promise of punishment 

for evil deeds, part of Allāh’s  

ʿAhd or MīĖāq with ‘mankind’ 

 الوَعِيد

Taqwā 
the combination of piety, faith, 

loyalty, commitment called for in 

Islām 

 تَـقْوَى
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Muttaqī 
(pl. Muttaqūn) the one who acts in 

pursuit of Taqwā or in 

consequence of possession of it 

 مُتَّقِي

Tawakkul 

absolute confidence that Allāh  

is indeed the Mover or Cause of all 

that is or will be, as well as 

reliance upon Him as such 

 تَـوكَُّل

Waliyy (pl. Awliyāʾ) friend, patron, saint  ٌِّوَلي 

Yusr 
that which is possible without 

hardship 
 يُسْرٌ 

Yaqīn 
apodictic certainty of the truth of 

Islām and its claims 
 يقَِين

 

LIST OF TERMS/EXPRESSIONS RELEVANT TO THE 

ISLĀMIC SCIENCES 

a. Sciences of Al Qurʾān al Karīm 

 

Al WaĨy 

verbatim revelation of an ayāh 

or more containing a message 

from Allāh  to the Prophet �, 

as in the case of Al Qurʾān al 

Karīm  

 الوَحْي

Tartīl 

Tajwīd 

intoned recitation of Qurʾānic 

text 

 تَـرْتيِل

تجَْويِد   

Sabʿatu AĨrufin 
seven renderings or ways of 

pronouncing certain words in 

the Qurʾānic text 

عَة أَحْرفُِن سَبـْ  

Asbāb an-Nuzūl 
the situational contexts in 

which each of the āyāt of Al 

Qurʾān al Karīm was revealed 

النـُّزُول أَسْبَاب  
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Al Makkī wa’l 

Madanī 

said of the āyāt revealed in 

Makkah al Mukarramah or in 

Madīnah al Munawwarāh 

كِّي
َ
دَنيِ  الم

َ
وَالم  

FawātiĨ as-Suwar 
the letters of the Arbic 

alphabet which stand at the 

opening of a number of Suwar 

السُوَر فَـوَاتِح  

An-NāsiĔ 

Al MansūĔ 

those āyāt of Al Qurʾān al 

Karīm whose contents have 

revoked a meaning in another 

ayāh, which is therefore called 

Al MansūĔ 

اسِخالنَّ   

نْسُوخ
َ
 الم

Ar-Rasm al 

Qurʾān ī 

the Qurʾānic calligraphy and 

orthography 

القُرآىِي الرَسْم  

Al MuĨkam 

Al Mutaĕābah 

the āyāt whose prescriptions 

are specific and precise (Al 

MuĨkam); in contrast to those 

(Al Mutaĕābah) whose 

meanings are susceptible to 

more than one interpretation 

or application 

حْكَم
ُ
تَشَابةَ الم

ُ
الم  

At-Tafsīr bi’l 

MaʾĖūr 

exegesis of Al Qurʾān by 

means of traditions received 

from the Prophet � and his 

companions f 

ثُور التـَّفْسِير َئـْ
ِ�لم  

At-Tafsīr bi’r-

Raʾy 

exegesis of Al Qurʾān by 

means of free exercise of the 

mind – personal opinion 

ِ�لرَّأي التـَّفْسِير  

Iʿjāz al Qurʾān  

the absolute inimitability of Al 

Qurʾān al Karīm, which gives 

evidence of its divine 

provenance  

القُرَآن إِعْجَاز  

 

b. Sciences of the įadīĖ 
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Riwāyah Al 

įadīĖ 

the reporting of words, deeds, 

descriptions, attitudes of the 

Prophet MuĨammad � 

الحدَِيث روَِايةَ  

Dirāyah Al įadīĖ 

the studies pertaining to the 

validity of the reporting and of 

what is reported about the 

Prophet � 

الحدَِيث دِراَيةَ  

Rijāl Al įadīĖ 
a science which studies the 

reporters of ĨadīĖ in so far as 

they are reporters 

الحدَِيث رجَِال  

Al JarĨ wa’t-

Taʿdīl 

a science which seeks to 

investigate the reporters of 

ĨadīĖ in order to establish 

their trustworthiness or 

untrustworthiness 

لوَالتـَّعْدِي الجرَحْ  

As-Sunnah 

the path and example of the 

Prophet MuĨammad �, 

consisting of all that he said, 

did, approved of, or 

condemned 

 السُنَّة

ʿIlal Al įadīĖ 
a science which studies the 

qualities or circumstances 

which may vitiate a ĨadīĖ 

الحدَِيث عِلل  

MuĔtalaf Al 

įadīĖ 

a science which studies the 

apparent discrepancies 

between the varying aĨādīĖ 

with a view to reconciling them 

الحدَِيث مخُْتـَلَف  

NāsiĔ Al įadīĖ 

wa MansūĔuhu 

a science which studies those 

aĨādīĖ whose contents have 

revoked the meanings of other 

aĨādīĖ, or were revoked by 

them  

 الحدَِث َ°سِخ

 ومَسُوخُه

Aĩ-ĴaĨīĨ 

any of the six collections of 

aĨādīĖ widely regarded as 

trustworthy – namely, those of 

Al BuĔārī, Muslim, Abū 

Dāwūd, At-TirmīĒī, An-

Nasaʿī and Ibn Mājah 

 الصَحِيح



P a g e  | 120 
 

 

Al Musnad 

any collection of aĨādīĖ in 

which the aĨādīĖ are arranged 

according to the reporters who 

related them – e.g., Al Musnad 

of Abū Dāwūd, or At-Tayālisī, 

Al Bayhaqiy ibn Mulad, or 

AĨmad ibn įanbal 

سْنَد
ُ
 الم

Al Muʿjam 
any collection of aĨādīĖ in 

which the individual items are 

arranged alphabetically 

عْجَم
ُ
 الم

MuĩĬalah Al 

įadīĖ 

a science which studies the 

methodology of ĨadīĖ 

criticism 

الحدَِيث مُصْطلََح  

Al įadīĖ Aĩ-

ĴaĨīĨ 

any ĨadīĖ whose veracity is 

absolutely without question 

الصَحِيح الحدَِث  

Al įadīĖ Al 

įasan 

any ĨadīĖ whose matn (text) 

is absolutely true, but whose 

reporters do not pass the test 

of complete reliability 

الحَسَن الحدَِيث  

Al įadīĖ Aħ-

Įaʿīf 

any ĨadīĖ whose truthfulness 

(in both matn [text] and sanad 

[reporters]) is not absolutely 

beyond question. There are as 

many varieties of Al įadīĖ Aħ-

Įaʿīf as there are kinds of 

vitiating characteristics 

affecting them 

الضَعِيف الحدَِيث  

Al įadīĖ Al 

Mawħūʿ 

any ĨadīĖ spurious in content 

or sanad 

وضُوع الحدَِيث
َ
الم  

Al Miʿrāj 
ascension of the Prophet 

MuĨammad � to heaven and 

return in 3 A.H./619 A.C. 

 المعِْرجَ

 

c. Sciences of the Ġarīʿah 
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Fiqh 
knowledge of Islām through its 

laws; science of the laws of 

Islām 

 فِقْه

Uĩūl Fiqh 

science of Islāmic 

jurisprudence, or the 

methodology of deriving laws 

from the sources of Islām and 

of establishing their juristic or 

constitutional validity 

صُول فِقْه أُ  

Uĩūl Al Fiqh the sources of Islāmic law صُول الفِقْه أُ  

AĨkām Al Qurʾān  
the prescriptions directly 

taken from the Qurʾānic text  
القُرآن أَحْكَام  

As-Sunnah Al 

Fiʿliyyah 

the body of deeds and 

practices which the Prophet � 

taught his companions to do 

which have been performed by 

Muslims ever since 

الفِعْلِيَّة السُنَّة  

As-Sunnah Al 

Qawliyyah 

the body of sayings of the 

Prophet � which contain 

prescriptions for Muslims 

القَوليَِّة السُنَّة  

As-Sunnah At-

Taqrīriyyah 

the body of aĨādīĖ reporting 

that the Prophet � had 

approved or disapproved, 

commended or condemned 

certain types of conduct 

التـَقْريِريَِّة السُنَّة   

Al Ijmāʿ 
consensus as a source of 

Islāmic law 
عالإِجمْا   

Al Ijmāʿ Aĩ-ĴarīĨ 
the clearly expressed 

consensus 
الصَريِح الإِجمْاع  

Al Ijmāʿ As-

Sukūtī 

the consensus established by 

the jurists not objecting to the 

derivation of a certain 

prescription from a given 

source 

السُكُوتيِ  الإِجمْاع  



P a g e  | 122 
 

 

Al Qiyās 

logical deduction from Al 

Qurʾān al Karīm and the 

Sunnah as source of Islāmic 

law 

 القِيَاس

Al Ijtihād 
creative self-exertion to derive 

laws from the legitimate 

sources 

 الإِجْتِهَاد

Al MaĩāliĨ Al 

Mursalah 

public welfare neither 

commanded nor prohibited in 

any Islāmic source, as souce of 

Islāmic law 

صَالِح
َ
رْسَلَة الم

ُ
الم  

Al IstiĨsān 

as source of Islāmic law, the 

acceptance of a rule because of 

its superior equity in 

comparison with an already 

established law 

 الإِسْتِحْسَان

Al ʿUrf 

in the absence of anything to 

the contrary, derivation of the 

law from the common and 

approved mores of a people 

 العُرْف

Al IstiĩĨāb 

the continuation of an 

established law not known to 

have been revoked or 

rescinded 

 الإِسْتِصْحَاب

Al Wājib 
the law or deed which is 

obligatory 
 الوَاجِب

Al Mandūb 
the law or deed which is 

commended and expected 
نْدُوب

َ
 الم

Al Makrūh 
the law or deed which is 

condemned and discouraged 
كْرُوه

َ
 الم

Al įarām 
the law or deed which is 

prohibited 
 الحرَاَم

Al MubāĨ 

the law or deed which stands 

in no other category, and 

which is, therefore, neither 

legitimate nor illegitimate 

بَاح
ُ
 الم
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Al įudūd (s. 

įadd) 

the specific punishment 

assigned to prohibited deeds 

by Allāh  or the Prophet � - 

namely, intoxication, theft, 

armed rebellion, adultery, 

false accusation of adultery, 

and apostasy 

 الحدُُود

Al Qiĩāĩ 

punishment – both retributive 

and compensatory – for 

homicide and injury to 

humans 

 القِصَاص

At-Taʿāzīr 

discretionary punishments 

decided by the Islāmic 

judiciary as worthy of the 

offence in question 

 التـَعَازيِر

Maqāĩid Aĕ-

Ġarīʿah 

the ultimate purposes of all 

Islāmic law – namely, 

‘religion’, life, reason, honor 

and wealth 

صِد الشَّريِعَة مَقَا  

AĒ-ėawq Aĕ-

Ġarʿī 

the intuitive, well-informed 

and critical faculty by which 

the judge arrives at 

solutions/verdicts which fulfill 

completely or give closest 

approximation of the ultimate 

purposes of the Ġarīʿah 

الشَرْعِي الذَّوق  

Al Qawāʿid Al 

Uĩūliyyah 

the general rules of juristic 

deduction, whether linguistic 

or contextual 

صُوليَِّة القَوَاعِد الأُ  

Al Qawāʿid Al 

Fiqhiyyah 

the general principles followed 

in legal process 

الفِقْهِيَّة القَوَاعِد  

 

d. List of Islāmic devotional and Social Terms/Expressions 
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Wuħūʾ ablutions وُضُوء 

MuĩĨaf a copy of Al Qurʾān al Karīm  مُصْحَف 

Qiblah 
the direction of Makkah al 

Mukarramah 
لَة  قِبـْ

MiĨrāb 
the niche indicating direction 

of Makkah 
 محِْراَب

ʿImmah head-covering عِمَّة 

Jubbah outer covering clothes جُبَّة 

Wuqūf standing up in Ĵalāh وُقُوف 

Rukūʿ 

kneeling, genuflection in 

Ĵalāh. The singular (Rakʿah) 

refers to one genuflection in 

the course of Ĵalāh 

 ركُُوع

Sujūd 

prostration allowing the 

forehead to touch the floor, as 

practiced in Ĵalāh. The 

singular is Sajdah 

 سُجُود

Quʿūd sitting down during Ĵalāh قُـعُزد 

Taslīm 

termination of the Ĵalāh with 

the salutation, “As-Salāmu 

ʿalaykum Wa RaĨmatullāh”, 

addressed in a low voice to the 

right and then to the left 

 تَسْلِيم

Ĵalāh Al Farħ 
the ritual of Ĵalāh which the 

Ġarīʿah regards as obligatory 
الفَرْض صَلاَة  

Ĵalāh As-Sunnah 
the ritual of Ĵalāh which the 

Ġarīʿah regards as 

commendable but not 

السُّنَّة صَلاَة  
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obligatory and whose neglect 

is not regarded as punishable 

Ĵalāh An-Nāfilah 

the ritual of Ĵalāh which the 

Ġarīʿah regards as 

commendable but not 

obligatory 

افِلَةالنَّ  صَلاَة  

Istawū 

YarĨamukum 

Allāh  

“Straighten your rows; may 

Allāh show you His mercy” – 

said by the Īmām in 

preparation for Ĵalāh 

 يَـرْحمَُكُم إِسْتـَوًوا

 الله

Inna Allāh Wa 

Malāʾikatahu 

Yuĩallūna ʿAlā 

An-Nabiyy. Ya 

Ayyuha AllaĒīna 

Ĵallū ʿAlayhi Wa 

Ĵallimū Taslīman 

“Allāh and His angels bless the 

Prophet. O believers, invoke 

Allāh’s blessings and peace 

upon the Prophet”. – said by 

the Īmām in the course of the 

ĝuĬbah, to which the 

congregation responds in a 

low voice with the proper 

invocation 

 وَمَلاَئِكَتَهُ  الله إِنَّ 

 عَلَى يُصَلُّونَ 

 أيَُّـهَا �َ . النَّبيِّ 

 صَلُّوا آمَنُوا الذِينَ 

 وَسَلِّمُوا عَلَيهِ 

 تَسْلِيمَا

Astaēfiru Allāh 

Lī Wa Lakum 

Istaēfirūh 

“I seek Allāh’s forgiveness for 

you and for me. Do seek His 

forgiveness” - said by the 

Īmām at the end of the first 

ĔuĬbah on Friday and on the 

ʿīd day. The congregation is to 

respond with a plea for Allāh 

 to grant forgiveness - 

Istaēfirūh 

 ليِ  الله أَسْتـَغْفِرُ 

 وَلَكُم

 إِسْتـَغْفِرُوه

Innī Dāʿin Fa 

Amminū 

“I shall now invoke Allāh. 

Follow my duʿāʾ with “Amīn” - 

said at the end of the ĝuĬbah 

or after the Ĵalāh, before 

reciting invocations 

نُوا دَاعٍ  إِنيِّ  فأَمِّ  
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Bismi Allāh Ar-

RaĨman Ar-

RaĨīm 

“In the name of Allāh, the 

Most Beneficent, the Most 

Merciful” – said at the 

beginning of any activity; a 

prelude to eating or drinking 

 الرَّحمَْنِ  اللهِ  بِسْمِ 

 الرَّحِيم

Al įamdu Lillāhī 

Al įamdu Lillāhī 

Rabb Al ʿĀlamīn 

 

“All praise and thanksgiving 

be to Allāh” 

“All praise and thanksgiving 

be to Allāh, Lord of the 

Universe” – said at the 

termination of any activity 

  

� الحَمْدُ   

 رَبِّ  �ِ  الحَمْدُ 

 العَامِين

SubĨān Allāh  “Glory be to Allāh”  الله سُبْحَان  

SubĨānhu Wa 

Taʿālā 

“Glory be to Allāh and may His 

transcendence be affirmed” – 

said on all occasions 

وَتَـعَالىَ  سُبْحَانهَُ   

Lā ilāha illa Allāh  

“There is no deity (worthy of 

being ‘worshipped’) except 

Allāh (Alone)” – said on all 

occasions 

�ٱ إِلاَّ  إلِٰهَ  لاَ   

Allāhu Akbar  
“Allāh is Greater than all” – 

said on all occasions 
أَكْبرَ  اللهُ    

Lā ilaha illā Allāh. 

Lā Ġarīka lah. 

Lahu Al Mulk wa 

lahu Al įamd wa 

Huwa ʿAlā Kulli 

Ġayʿin Qadīr 

“There is no deity (worthy of 

‘worship’) except Allāh. He has 

no associates. To Him belongs 

all dominion, and all praise. 

His might passes all things” – 

said on all occasions 

 لاَ . الله إِلاَ  إلَِهَ  لاَ 

 لهَُ . لَه شَريٌكَ 

لك
ُ
. الحَمِد وَلَهُ  الم

 كُلِّ   عَلَى وَهُوَ 

قَدِير شَئٍ   
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SubĨāna Allāh wa 

Bi įamdih 

“All glory belongs to Allāh and 

all praise” – said on all 

occasions 

 الله سُبْحَانَ 

 وَبحَِمْدِه

Lā įawla wa Lā 

Quwwata illā 

Billāh 

“There is neither strength nor 

power except through Allāh” – 

said whenever one meets with 

a superior power of any kind 

 وَلاَقُـوَّتَ  لاَحَولَ 

ِ�� اِلاَّ   

Innā lillāhi wa 

Innā ilayhi 

Rajīʿūn 

“Verily we belong to Allāh and 

verily to Him we shall all 

return” – said whenever one 

meets with tragedy, loss or 

sorrow 

 الِيَهِ  وَاِ°َّ  oِ  إِنَّ 

 راَجِعُون

įasbunā Allāhu 

Wa Niʿma Al 

Wakīl  

“Sufficient unto us is Allāh. He 

is the best Guardian” – said 

whenever one reckons or is 

reckoned with 

 وَنعِْمَ  اللهُ  حَسْبُـنَا

 الوكَِيل

AʿūĒu Billāhi 

Min Aĕ-ĠayĬān 

Ar-Rajīm 

“I seek refuge in Allāh from 

the accursed ĠayĬān” – said 

whenever one feels ‘himself’ 

threatened in any way 

 مِنْ  ِ��ِ  أَعُوذُ 

الرَّجِيم الشَّيطاَنِ   

Aĩ-Ĵalātu Wa’s-

Salāmu ʿAlā 

Sayyidinā 

MuĨammad Wa 

ʿAlā Ālihi Wa 

ĴaĨbihi Ajmaʿīn 

“May the peace and blessings 

of Allāh be upon our master 

MuĨammad , on his kin and 

all his companions” – said on 

all occasions. In conjunction 

with the preceding phrase, it 

opens any speech, essay or 

activity 

 وَالسَّلاَمُ  الصَّلاَة

 محَُمَّد سَيِّدِ°َ  عَلَى

 آلهٌِ  وَعلَى

أَجمَْعِين وَصَحْبِهِ   

Ĵallā Allāhu 

ʿAlayhi Wa 

Sallam  

“May the peace and blessings 

of Allāh be upon him” – said 

whenever the name of the 

Prophet MuĨammad � is 

mentioned, or whenever he is 

 عَلَيهِ  اللهُ  صَلَّى

 وَسَلَّم
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referred to as the Prophet of 

Allāh 

Mā ĕāʾa Allāh  
“How wonderful are the works 

of Allāh” – said whenever one 

witnesses something good 

الله مَاشَاء  

In ĕāʾa Allāh 
“If Allāh wills it” – said 

whenever one refers to the 

future 

شَاءالله إِن  

Rabbi IĕraĨ Lī 

Ĵadrī Wa Yassir Lī 

Amrī Wa UĨlul 

ʿUqdatan Min 

Lisānī Yafqahu 

Qawlī 

“My Lord! Expand for me my 

vision and ease my task. Make 

me strong of expression, that 

they may clearly understand 

me” – said at the opening of 

any speech 

 ليِ  اِشْرح رَبِّ 

ر صَدْريِ  ليِ  وَيَسِّ

 وَاحُْلُل امَْريِ

 لِسَانيِ  مِنْ  عُقْدَةً 

قَوليٌ  يَـفْقَهُوا  

Wa AĔiru 

Dawānā Anna Al 

įamda Lillāhi 

Rabb Al ʿĀlamīn 

“Our concluding statement is 

that ‘All praise and 

thanksgiving belong to Allāh, 

Lord of the universe” – said at 

the end of any speech, meeting 

or activity 

 أَنَّ  دَعْوَا°َ  وَآخِرُ 

 رَبّ  للِلهِ  الحَمْدَ 

 العَالَمِين

Astaēfir Allāh 

AllaĒī Lā Ilaha 

Illā Huwa Al įayy 

Al Qaqyyūm Wa 

Atubu Ilayh 

“I seek the forgiveness of 

Allāh, other than Whom there 

is no deity, the Living, the 

Active, and repent to Him” – 

said upon rising and at 

retiring, and after every Ĵalāh 

 الَّذِي الله أَسْتـَغْفِر

 هُوَ، اِلاَّ  الَِهَ  لاَ 

 القَيُّوم الحَيّ 

إلِيَه وَأتَُوبُ   
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Taāraka Ismu 

Rabbika ėī Al 

Jalāl W’al Ikrām 

“Blessed be the name of your 

Lord, Lord of majesty and 

dignity” – said whenever the 

name of Allāh is mentioned 

 ربَِّكَ  إِسْمُ  تَـبَاركَ 

 الجَلاَل ذِي

 وَالاِكْراَم

Yā ArĨam Ar-

RāĨimīn 

“O most Merciful of all” – said 

whenever one needs help 

الرَّاحمِِين أرَْحَم �َ   

Allahumma! 

Rabba HāĒihi 

Ad-Daʿwah At-

Tammah Wa’ĩ-

Ĵlāh Al Qāʾimah, 

Āti MuĨammadan 

Al Wasīlah Wa’l 

Faħīlah, Wa 

IbʿaĖhu 

Maqaman 

MaĨmūdan 

AllaĒī Waʿadtah 

“O Allāh! Lord of this perfect 

call, of this worship ritual to be 

performed! Grant MuĨammad 

strength and virtue and the 

great place of honour which 

You promised” – said after 

hearing a complete AĒān 

 هَذِهِ  رَبَّ ! اللَهُمَ 

 التَّامَّة الدَّعْوَة

 القَائِمَة، وَالصَّلاَة

 محَُمَّدًا آَتِ 

 الوَسِيلَة

 وَإِبْـعَثْهُ  والفَضِيلَة،

 محَْمُودًا مَقَمَن

وَعَدْتَه الَّذِي  

Allahumma Anta 

Rabbi. Lā Ilaha 

Illā Ant. ʿAlayka 

Tawakkaltu Wa 

Anta Rabb Al 

ʿArĕ Al ʿAĭīm 

“You are indeed my Lord. 

There is no deity but You. 

Upon You I depend, You, Lord 

of the great throne” – said 

whenever one sets out for an 

activity 

. رَبيِّ  أنَْتَ  اللَّهُمَّ 

. أنَْت اِلاَّ  الَهَ  لاَ 

 وَ  تَـوكََّلْتُ  عَلَيكَ 
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 العَرْش رَبّ  انَْتَ 

 العَظِيم

As-Salāmu 

ʿAlaykum Wa 

RaĨmah Allāh  

“May peace be upon you and 

the mercy of Allāh ” – said 

whenever a Muslim meets a 

Muslim; also whenever a 

Muslim enters a house or 

room 

 عَلَيكُم السَّلاَمُ 

الله وَرَحمَْة  

Wa ʿAlaykum As-

Salām Wa 

RaĨman Allāh Wa 

Barakātuh 

“And may peace be upon you 

and the mercy of Allāh and His 

blessings” – said whenever 

answering ‘As-Salāmu 

ʿAlaykum Wa RaĨmah Allāh’ 

 السَلاَم وَعَلَيكُم

وَبَـركََاتهُ الله وَرَهمَْة  

Raħiya Allāhu 

ʿAnhu 

“May Allāh be pleased with 

him” – said whenever a 

companion of the Prophet’s � 

name is mentioned 

عَنْهُ  الله رَضِي   

Raħiya Allāhu 

ʿAnhum 

“May Allāh be pleased with 

them” - said whenever 

companions of the Prophet’s � 

names are mentioned 

هُم الله رَضِي عَنـْ  

ʿAlayh As-Salām 

“Upon him be the blessing (of 

Allāh)” – said whenever a 

prophet other than 

MuĨammad � is mentioned by 

name 

مالسَّلاَ  عَلَيه  

ʿAlayhim As-

Salām 

“Upon them be the blessings 

(of Allāh)” – said whenever the 

names of prophets other than 

MuĨammad � are mentioned 

السَّلاَم عَلِيهِم  

Ġafakum Allāh 

Wa ʿĀfākum 

“May Allāh cure you and 

restore you to your health” – 

said when visiting the sick 

 الله شَفَاكُم

 وَعَافاَكُم
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Taēammada 

Allāh Al Faqīd Bi-

RaĨmatih Wa 

Askanahu 

Jannatah Wa’l 

Hamakum Aĩ-

Ĵabra wa’l ʿAzāʾ 

“May Allāh grant the departed 

His mercy, enter him into 

paradise, and grant you His 

reconciliation and patience” – 

said to the family which has 

lost a member 

 الفَقِيد الله تَـغَمَّدَ 

 وَاَسْكَنَه بِرَحمْتَِه

 وَالهمََكُم جَنـَّتَه

وَالعَزاَء الصَّبرَِ   

RaĨmah Allāh 

ʿAlayh 

“May Allāh’s mercy fall upon 

him” – said whenever the 

departed Muslim is mentioned 

by name 

عَليه الله رَحمَْة  

RaĨmah Allāh 

ʿAlayhā 

“May Allāh’s mercy fall upon 

her” - said whenever the 

departed Muslim is mentioned 

by name 

عَلَيهَا الله رَحمَْة  

RaĨmah Allāh 

ʿAlayhim 

“May Allāh’s mercy fall upon 

them” - said whenever the 

departed Muslims are 

mentioned by name 

عَلَيهِم الله رَحمَْة  

Bāraka Allāh Fīk 
“May Allāh bless you” (sing. 

Or pl) – said as a compliment 

on any occasion 

فِيك الله َ�رَكَ   

Bāraka Allāh 

Fīkum 

“May Allāh bless you” (sing. 

Or pl) - said as a compliment 

on any occasion 

فِيكُم الله َ�رَكَ   

Mubārak 

Mubrūk 

“May it be blessed” – said 

whenever something new is 

acquired 

 مُبَارَك

 مُبرْوُك

ʿĪd Mubārak. Kull 

ʿĀm Wa Antum Bi 

ĝayr 

“Blessed feast. May you 

witness it again and again in 

happiness and wellbeing” – 

said on the occasion of ʿĪd Al 

FiĬr and ʿĪd Al Aħhā 

 كُلّ .  مُبَارَك عِيد

بخَِير وَانَْـتُم عَام  
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Jazākum Allāh 

ĝayr Al Jazāʾ 

“May Allāh grant you the best 

reward” – said as an 

expression of gratitude to 

anyone who has given 

something or rendered a 

service 

 خَير الله جَزاَكُم

 الجزَاَء

Ajrukum ʿAlā 

Allah 

“May Allāh compensate you” – 

said to anyone who deserves 

compensation 

الله عَلَى أَجْركُُم  

Allahumma Akfini 

Bi įalālika ʿAn 

įarāmik, Wa 

Aēnini bi Faħlika 

ʿAmman Siwāk 

“O Allāh, grant me sufficiency 

with legitimate gain, and 

relieve me of the need for the 

illegitimate. Enrich me with 

Your grace alone” – said 

before starting any new 

enterprise, or any day of 

productive work 

 اكْفِنِ  لَهُمَ ال

 عَن بحَِلاَلِكَ 

 وَاغَْنِنِ  حَراَمِك،

 عَمَّن بِفَضْلِكَ 

 سِوَاك

Al įamdu lillah 

“All praise and thanksgiving 

be to Allāh” – said after 

finishing eating, drinking or 

any other activity  

oَِّ  الحَمْد  

Allahumma Innī 

AʿūĒu Bika Min 

Al Hamm Wa’l 

ʿAjzi Wa’l Kasal, 

Min Al Jubni Wa’l 

BuĔl, Min 

Ĝalabah Ad-

Dayn Wa Qahr 

Ar-Rijāl 

“O Allāh. I take shelter in You 

from all cares and burdens, 

from impotence and laziness, 

from cowardice and avarice, 

from humiliating indebtedness 

and the tyranny of men” – said 

when facing trouble or grave 

concern 

 أَعُوذُ  اِنيِّ  اللَّهُمَّ 

 الهمَّ  مِن بِكَ 

 مِن وَالحزََن،

 وَالكَسَل، العَجْزِ 

 الجُبنِْ  وَمِن

 غَلَبَة مِن وَالبُخْل،
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 وَقَـهْر الدَبن

 الرّجَِال

Al įamdu lillāh 

AllaĒī Kasānī 

“All praise and thanksgiving 

be to Allāh who granted me 

this clothing” – said each time 

one wears one’s clothes 

 الَذِي للِله الحَمْدُ 

 كَسَانيِ 

Bismi Allāh 

AllaĒī Lā Ilaha 

Illā Huwa 

“In the name of Allāh, other 

than Whom there is no deity” 

– said each time one 

undresses oneself 

 لاَ  الَّذِي الله بِسْمِ 

هُوَ  اِلاَّ  الَهَ   

Naʿīman 
“May you be blessed” – said to 

whomever has completed a 

bath, a shave or a haircut 

 نعَِيمًا

Anʿama Allāhu 

ʿAlayk  

“May Allāh bless you too” – 

the response to Naʿīman 

عَلَيك الله أنَعَمَ   

Astawdiʿ Allāh 

Dīnaka Wa 

Amānataka Wa 

ĝawātima 

ʿAmālik 

“I entrust you to Allāh that He 

may guard your faithfulness, 

sincerity and crown your 

works with righteousness” – 

said by the departing to his 

friends or relatives 

 دِينَكَ  الله اَسْتَودعِ

 وَخَوَاتمَِ  وَامََانَـتَكَ 

 اعَمَالِك

Maʿa Salāmah 

Allāh Wa Bi 

įifĭihi 

“With the security and 

guardianship of Allāh” – said 

to the departing by those who 

stay behind 

 الله سَلاَمَة مَعَ 

 وَبحِِفْظِهِ 

SubĨāna AllaĒī 

SaĔĔara Lanā 

HaĒa Wa Mā 

Kunna Lahu 

Muqrinīn 

“Praised be Allāh Who made 

this subservient to us, for 

which we are not worthy, or 

without which we would be 

unable to move” – said when 

one mounts any means of 

conveyance 

 الَّذِي سُبْحَانَ 

 وَمَا هَذَا لنََا سَخَّرَ 

مُقْرنِِين لَهُ  كُنَّ   
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Bismi Allāh 

Majrāhā Wa 

Mursāhā 

“In the name of Allāh shall be 

its take-off and its coming to 

rest” – said when boarding a 

ship, plane or vehicle 

 مجَْراَهَا الله بِسْمِ 

 وَمُرْسَاهَا

Āyibūn Tāʾibūn Li 

Rabbinā įāmidūn 

“We return with repentance 

and praise to our Lord” – said 

by the returnee upon ‘his’ 

return 

 لرَِبنَِّا َ�ئبُِون آيبُِون

امِدُونحَ   

Al įamdu lillāh 

AllaĒī AĬʿamanā 

Wa Saqāna Wa 

Jaʿalanā 

Muslimīn 

“All praise and thanksgiving 

be to Allāh Who gave us to eat 

and drink and made us 

Muslims” – said at the 

conclusion of every meal 

 الََّذِي oَِّ  الحَمْدُ 

 وَسَقَانَ  اطَْعَمَنَا

مُسْلِمِين وَجَعَلَنَا  

Allāhumma 

Ahillahu ʿAlaynā 

Bi’l Yumni Wa’l 

Īmāni Wa’s-

Salamati wa’l 

Islāmi wa’t-

Tawfīqi Limā 

TuĨibbu Wa 

Tarħām 

“O Allāh. Grant us that this 

new month be one of benefit 

and faith, of security and 

islāmicity, of success in doing 

Your pleasure” – said at 

sighting the new moon 

 عَلَينَا أَهِلَّهُ  اللَّهُمَّ 

 وَالاِمَانِ  ِ�ليُمْنِ 

 وَالاِسلاَمِ  وَالسَّلَمَةِ 

 تحُِبَّ  لِمَا وَالتَّوفِيقِ 

 وَتَـرْضَى

Al įamdu lillāh … 

YarĨamuk Allāh 

… Yahdīkum 

Allāh Wa YuĩliĨ 

Ba Lakum 

“All praise and thanksgiving 

belong to Allāh…Lord of the 

Universe. May Allāh’s mercy 

be upon you…All of us 

together” – The first phrase is 

said by the person who 

sneezes; the second phrase is 

said by those in attendance; 

the third phrase is said by the 

...  oَِِّ  الحَْمْدُ 

...  اoَُّ  يَـرْحمَُكَ 

 اoَُّ  يَـهْدِيكُمُ 

  َ�لَكُمْ  وَيُصْلِحُ 
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person who has sneezed and 

received the compliment 

Rabbanā Hab 

Lanā Min 

Azwājinā Wa 

ėurriyyatinā 

Qurrata Aʿyunin 

wa Ijaʿalnā lil 

Muttaqīna 

Imāman 

“Our Lord! Grant that our 

spouses and progeny be such 

as we may be proud of and 

make us and them leaders of 

the people in piety” – said in 

any conversation concerning 

spouses or children 

 مِن لنََا هَب رَبَّـنَا

°َ  ازَْوَاجِنَا  وَذٌرِّ�َّ

 وَاِجَعَلْنَا أَعْينُ  قُـرَّةَ 

إِمَاما للِمُتَّقِينَ   

Al ʾAmr Bi’l 

Maʿrūf wa’n-Nahī 

ʿAn Al Munkar 

The commanding of the 

common good and the 

prohibition of evil or 

undesirable 

عْرُوف اَلأَمِر
َ
 ٌ�لم

مُنْكَر عَن وَالنَّهِي  

Al Muʾallafah 

Qulūbuhum 

Those whose hearts are yet to 

be reconciled 

ؤَلَّفة
ُ
قُـلُوُ¿مُ الم  

Taʿāwanū ʿAlā Al 

Birri Wa’t-Taqwā 

Wa Lā Taʿāwanū 

ʿAlā Al IĖmi Wa’l 

ʿUdwān 

Cooperate for piety and 

goodness, not for evil and 

aggression 

 البرِِّ  عَلَى تَـعَاوَنوُ

 وَلاَ  وَالتـَقْوَى

 الاِثمِْ  عَلَى تَـعَاوَنوُا

نوَالعُدْوَا  

Ahl As-Sunnah 

wa’l Jamāʿah 

The community united behind 

the Sunnah of the Prophet � 

 السُّنَّة أَهْل

 وَالجَمَاعَة
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Wa Iʿtaĩimū Bi 

įabl Allāhi 

Jamīʿan Wa Lā 

Tafarraqū 

“And hold firm to the rope of 

Allāh together and do not 

separate yourselves” 

 بحَِبْل وَاِعتَصِمُوا

يعَا الله  وَلاَ  جمَِ

 تَـفَرَّقُوا

Al Bayt Al įarām The Holy House – the Kaʿbah الحرَاَم البَيت  

Al Quds Jerusalem القُدْس 

Bayt Al Maqdis Jerusalem القُدْس بيَت  

MuĨammad, 

ĝātam An-

Nabiyyīn Wa 

Sayyid Al 

Mursalīn 

MuĨammad, seal of the 

prophets and master of those 

sent (the messengers) 

 اانَّبِيّين خَاتمَ  محَُمَّد

رْسَلِسن وَسَيِّد
ُ
الم  

Asmāʾ Allāh Al 

įusnā 
The noble names of Allāh  

الحُسْنىَ  الله اَسمْاَء  

Al Uswah Al 

įasanah 

The good example (of the 

Prophet �) 

الحَسَنَة الاُسْوَة  

Al ʿUrwah Al 

WuĖqā 

The indissoluble bond (of 

Islām) 

الوُثْـقَى العُرْوَة  
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