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In the Name of Allah, the Most Beneficent, the Most Merciful,
Praise be to Allah, Lord of the Universe,
And Peace and Salawat be upon

His Final Prophet and Messenger.
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... and say: “My Lord!

Increase (cause me to grow) me in knowledge.™

1 English interpretation of Siirah Ta-Ha (20), ayah 114 above.
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Recite in the name of your Lord who created -
Created man from a clinging substance.
Recite, and your Lord is the most Generous -
Who taught by the pen -

Taught man that which he knew not.2

And Allah has brought you out from the wombs of your
mothers while you know nothing. And He gave you hearing,

sight, and hearts that you might give thanks (to Allah).3

2 English interpretation of Stirah Al °Alaq (96), ayat 1-5 above.
3 English interpretation of Siirah An-Nahl (16), ayah 78 above.
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INTRODUCTION
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All thanks and praise are due to Allah, we seek His help and
forgiveness. We seek refuge in Allah from the evil within ourselves
and the consequences of our evil deeds. Whoever Allah guides will
never be led astray, and whoever Allah leads astray will never find
guidance. I bear witness there is no deity but Allah, alone without any
partners, and I bear witness that Muhammad is His servant and His

Messenger.
To begin:

Many years ago, not long after I first embraced Islam, I came across
a booklet entitled, “Toward Islamic English’. The author of that
booklet was the late Dr. Isma‘il Raji al Faruqi. The immediate effect
of the book’s contents, were and still are, the belief that what is

necessary in today’s world for the English-speaking Muslim to
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maintain and uphold ‘his’ Islam is not only an understanding of

Arabic but also an ‘Islamic English’.

‘Islamic English’ is an English that empowers the characterization
and embodiment of the Islam of the English-speaking Muslim. More
and more Muslim English-speaking students of Islam and Islamic
matters, are traveling to non-English-speaking nations — Saudi
Arabia, Egypt, Pakistan, etc., - with the intention of learning the

precepts of Islam in more detail.

Almost certainly, what they will have learnt, since it was and is about
Islam and that which pertains to Islam, would have been sourced
from the Arabic language, namely Al Qur’an and the Sunnah of the

Prophet Muhammad .

s P o - P a > ;,.«/
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Indeed, We have sent it down as an Arabic Qur’an that you

might understand.4

The Arabic utilized within Al Qur’an and the Sunnah of the Prophet
Muhammad # is known as a3l el 4y )l a:dl — Al Lughat ul
‘Arabiyat ul Fusha at-Turathiyah — ‘the Most eloquent Arabic

language’. This will be the Arabic that the English-speaking students

of Islam and Islamic matters will have learnt or will be learning.5

4 English interpretation of Surah Yisuf (12), ayah 2 above.

5 According to As-Sa“1d Muhammad Badaw1 (s & palaall u j2ll @il sius — ‘levels of Contemporary Arabic
in Egypt’) there are 5 levels of Arabic (used in Egypt — and elsewhere):

1. 453 el 440 220 — Al Lughat ul °Arabiyyah al-Fusha at-Turathiyah — Classical Arabic — Recitation

of Al Qur’an (and hadith); dramatic recreation of events in Islamic history.
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Most Western scholars® distinguish two standard (al-) fusha (_~.=4)

varieties of Arabic: the Classical Arabic (CA) (') au <)l @l — Al

Lughah al-¢Arabiyah at-Turathiyah) of the Quran and early Islamic
(7th to 9th centuries?) literature; and Modern Standard Arabic

(MSA) - (a4 aLall 4 +)) a2l - Al Lughah al-¢Arabiyah al-Mi¢yariyah

al-Hadithah), the standard language in use today. MSA is based on
classical Arabic, and differences between the two varieties of the
language are directly related to modernizing and simplification, both
in speaking and writing styles. Most Arabic speakers consider the two

varieties to be two registers of one language, although the two

registers can be referred to in Arabic as i:,s) >~«=? fusha al-*Asr

(MSA) and a3\ >3 fusha al-turath (CA).8

And, once their studies have been completed, the students of Al

Qur’an and as-Sunnah would return to the respective English-

2. 4yl il 4,4 2l - Al Lughat ul *Arabiyyah al-Fusha al-°Asr — Modern Standard Arabic — Political

speech to the nation, read from a prepared text; news bulletin; voice-over commentary on serious
documentary.

3. (nifll duls iy 2l - Al Lughat ul “Arabiyyah ¢Ammiyat al-Muthaqqafin — Educated Spoken Arabic —

Studio discussion on any serious topic, for example, literature, the environment; unprepared interview
with government minister, scientist, writer.

4. w3 ale iya) wl - Al Lugbat ul “Arabiyyah ¢Ammiyat al-Mutanawwirin — Semi-literate Spoken

Arabic — “Vox pop” interviews in the street with ordinary people; “ordinary people” depicted in
television/radio plays, serials, sopa operas; discussions, interviews on nonserious topics, especially if
involving women (e.g., cooking, fashion); game shows; sports commentary.

5. oo s 1 ! @l - Al Lughat ul °Arabiyyah “Ammiyat al-°Ummiyyin — Illiterate Spoken Arabic —

Rarely represented except by speech of stereotypical working-class characters (doormen, porters,
messengers, cleaners) in comedies and soap operas.

6 Western scholars are those scholars who are/were ‘non-Arab’, ‘non-Muslim’ scholars.

7 AC — After Christ.

8 https://en.wikipedia.org/wiki/Modern_Standard Arabic - Alaa Elgibali and El-Said M. Badawi.
Understanding Arabic: Essays in Contemporary Arabic Linguistics in Honor of El-Said M. Badawi,
1996. Page 105.
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speaking nations from whence they came and they would for the most
part recommence conversing once again in English. However, since
they have now been imbued with ‘Islamic knowledge in Arabic’ there
will be the need to relate (relay and narrate) that learnt ‘Islamic
knowledge in Arabic’ to their fellow Muslims, those who are less

knowledgeable with the Arabic language, in English.

In contrast to the subtleties involved within the Arabic language there
are 2 basic forms of spoken English. The ‘Queen’s English’, which is
formal in manner, and ‘regional English’, which is imbued with

colloquialisms and is generally informal in manner.

The question arises then, as to how to maintain and safeguard the
‘Islamic knowledge in Arabic’ - swathed within Al Fusha, without any
loss of its hierarchical authority, into an English, that is for the most
part, based upon and beset with colloquialisms? And since the
‘Islamic knowledge in Arabic’ concerns itself with the announcement

and declaration of the Oneness of Allah & and how to maintain and

uphold that essence, how then does it correctly impart this to within
a language that, to all intents and purposes has no real perception of

what ‘religion’ in relation to Islam actually is?

That is, how does one go about the task of relating or connecting from
a primary ‘non-colloquial’ source, namely, ‘Islamic knowledge in
Arabic’, into a secondary, typically colloquial outcome, in this case
English, without the reduction, decrease and lessening of the primary

sources’ import?
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The answer is relatively simple. The primary language, namely, the
Arabic that is the bearer of ‘Islamic knowledge’, cannot be
misconstrued in any way. To do such would be to tarnish, damage

and blemish the Speech of Allah & and that which was given to and
brought by His Prophet #. It therefore becomes necessary to utilize

the host or outcome language in such a way that it is capable of
efficiently and without loss of import from the source, safeguard what
has been learnt, that ‘Islamic knowledge in Arabic’, and transfer it in
such a manner that it does not succumb to or is capitulated by, that

is submissive to, the ‘cultural norms’ of the target language.

The ‘cultural norms’ of the target language, namely English, do not
necessarily equate themselves or are parallel to the meanings, the
semantic associations and religious connotations, inherent within the
primary source, ‘Islamic knowledge in Arabic’. This is especially the
case in relation to ‘Islamic knowledge in Arabic’, since it is based
solely upon knowledge (read: the truth) and not upon the many,
continually fluctuating instabilities that manifest themselves in the

ambiguities of the ‘cultural norms’ of English.

What the are ‘cultural norms’? ‘Cultural norms’ are the standards we
live by. They are the shared expectations and rules that guide
behavior of people within social groups. Cultural norms are learned
and reinforced from parents, friends, teachers and others while

growing up in a society.9

9 https://www.globalcognition.org/cultural-norms/
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In theory the above definition is fine. In reality, especially in the case
of propagating ‘Islamic English’ within the confines of the ‘cultural
norms’ upheld by the English language as a whole, there are and will
be complications. Not that these complications cannot be overcome.

It calls for ‘willingness’ from the parties involved.

English ‘cultural norms’, in theory at least, endorse and encourage
moral and ethical standards. However, English ‘cultural norms’ also
include and allow for ambiguities. Ambiguities wherein immoral and
unethical ‘paradigms’ are also upheld. Thus, fact and fiction, truth
and falsehood, honesty and dishonesty are more often than not,
granted equal status. As Muslims we know that that is not the case

and cannot be the case:

< s(mzesi. G118 ssz ao PR AN
52055 2ty AT gl 347,205 Y5
And do not mix the truth with falsehood or conceal the truth

while you know [it].10

Furthermore, English ‘cultural norms’ do not allow for nor tolerate
certain names and terms, namely Islamic names and terms, and as a
result of this, their semantic associations and religious connotations
are surreptitiously dismissed, fraudulently misrepresented, and lost.
That is not part of the methodology employed within the universally
wholistic or monotheistic conceptual structure that is Islamic

knowledge.

10 English interpretation of Stirah Al Bagarah (2), ayah 42 above.
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There are, it must be said, elements of universality in all of the ‘isms’
that are represented throughout the globality of ‘mankind’. It is
however, only Islam that transcends all of these ‘manmade’ ‘isms’.
Therefore, those concepts and practices that exist within the ‘isms’
and which accord themselves and are in consensus with and to that
which is within the universally wholistic or monotheistic boundaries
of Islam, are admissible and acceptable, as long as they do not

countermand that which is within the Shariah of Islam.

Failure to maintain and uphold within the English language (since it
is ‘Islamic English’ that we are focusing upon here) the Islamic
semantic associations and religious connotations would lead to an
ideological modification, something which we as Muslims have

absolutely no prerogative to do:

~
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“Whomsoever Allah & guides, none can lead him astray, and

@

whomsoever Allah sends astray, none can guide. The truest of
word is the Book of Allah and best of guidance is the guidance
of Muhammad. The worst of things are those that are newly

invented; every newly-invented thing is an innovation and
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every innovation is going astray, and every going astray is in

the Fire” 1
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It is not for a believing man or a believing woman, when Allah

f

ol

and His Messenger have decided a matter, that they should
[thereafter] have any choice about their affair. And whoever
disobeys Allah and His Messenger has certainly strayed into

clear error.12

Thus, in order to correctly and truly represent ‘Islamic knowledge’
within the English language, a variant or modification of English,
which whilst being English in its spoken and written format, is
necessary and must be proposed and implemented in such a manner
that it is capable of disseminating and upholding that learnt ‘Islamic
knowledge’, those ‘Islamic semantic associations and religious
connotations’, which have their origins in the Arabic language. The
creation therefore of a framework within the English language that
supports the embodiment of Islam within it. This therefore is where

the need for an ‘Islamic English’ comes to bear.

Thus, as practitioners of ‘Islamic English’, we need to know and

uphold certain criteria. We need to understand that the English we as

11 Synan An-Nasa'l, 1578.
12 English interpretation of Siirah Al Ahzab (33), ayah 36 above.
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Muslims practice is such that it does not allow, and further rebuffs
and prohibits any and all modifications or distortions of the essence
of Islam. It is the purpose of this book therefore, to explain and
elaborate upon what ‘Islamic English’ is and why ‘Islamic English’ is

necessary for the Muslim user of English.

It is the hope of the assembler of this humble work that the ‘twain

shall meet’*3 under the guidelines of ‘Islamic English’.

13 Kipling, Rudyard, ‘The Ballad of East and West’, 1889...
Oh, East is East, and West is West, and never the twain shall meet,
Till Earth and Sky stand presently at God's great Judgment seat;
But there is neither East nor West, Border, nor Breed, nor Birth,
When two strong men stand face to face, though they come from the ends of the earth!
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WHAT IS ENGLISH?

English is the language spoken, written and expressed by the English-
speaking people. As with any language, its expression represents,
bears and serves to illustrate and convey the culture and customs of
the people who use English as their language. It is the communicator
of and that which illustrates the English identity. The Indonesian
language, for example, represents, bears and serves to illustrate the
culture and customs of the Indonesian language. And so, it is, with

other individual languages.

To understand the synthesis or fusion that is English, namely, what
is behind or related to the culture and customs carried within the
‘standard’ English language of today, we must first look at a basic

history of the development of the English language.

The history of the English language bears witness to many changes
and assimilations within its culture, customs and wording. Very
basically, prior to the ‘Roman Invasion’ of ‘Britain’ (England and
Wales), the Celts (originally from mainland Europe) had established
themselves throughout parts of Britain (England, Wales, Scotland
and Ireland).

During the 1st millennium BC, they (the Celtic languages) were
spoken across much of Europe, in the Iberian Peninsula, from the

Atlantic and North Sea coastlines, up to the Rhine valley and down
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the Danube valley to the Black Sea, the northern Balkan Peninsula

and in central Asia Minor.14

Distribution of Celtic speakers:

:] Hallstatt culture area, 6th century BC
|:| Maximal Celtic expansion, c. 275 BC

:l Lusitanian area; Celtic affiliation unclear

|:| Areas where Celtic languages are widely spoken in the 21st century

Prior to about the fifth century CE, most people in what is now
England spoke Celtic languages. The fundamental reason for the
death of these languages in early medieval England was the arrival in
Britain of immigrants who spoke the Germanic language now known
as Old English, particularly around the fifth century CE. Gradually,
Celtic-speakers switched to speaking this English language until

Celtic languages were no longer extensively spoken in England.15

Some 2000 years ago, ‘Britain’ was invaded by the Romans under the
command of Julius Caesar. The Romans remained in Britain for a
‘direct rule’ of 410 years. The Romans made use of the ‘Latin’
language and as a result of their 410-year colonization, much of the

‘Latin’ language assimilated itself with the ‘English’ of the day. Most

14 https://en.wikipedia.org/wiki/Celtic_languages
15 https://en.wikipedia.org/wiki/Celtic_language_decline_in_England
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inhabitants spoke British Celtic and/or British Latin until the Roman
economy and administrative structures collapsed, around the early
fifth century.¢ The first inklings of the Christian religion were
introduced into Britain by the Romans and subsequently the

introduction of ‘Latin’ within many of its observances.

After, the end of the Roman occupation of ‘Britain’, England was
repeatedly attacked and often settled by invaders from the ‘North’ —
Vikings  (Swedish, Danish, Norwegian), Danes, Jutes
(Danish/Germanic), Angles (Germanic), Saxons (Germanic), Gaels
(Western European), etc. This continued for a few hundred years.
Once again, their languages assimilated themselves with the English
language and in fact it was their languages that lead to the

displacement of the previous Celtic languages.

In 1066 AC (After Christ) England was invaded by the French and
their progeny has remained in ‘Britain’ until the present day. French
also assimilated itself into the English language. French introduced
many words used within the church, the court system and

government.

What passes for English today has a vocabulary that makes use of
words from the various languages of the invaders, from their own
regional languages and imported words gained through their history

of the colonization of nations throughout the world.

There was a period in the mid-1300s in English history when some

900 words of Arabic origin were introduced into English by the poet

16 Tbid.
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Geoffrey Chaucer who had travelled to Spain.” Spain had been the
hub of Islamic knowledge prior to Chaucer’s visiting there. The

presence of ‘Islam’ as a constant was in Spain for some 9 centuries.

Origins of modern English words 8

With the influx and ingression of these various languages the customs
and cultures of the varying invaders also assimilated themselves with
the already present customs and cultures within Britain. Historically
speaking, there is no consensus as to when the ‘English’ became

‘English’ and as to what an ‘English’ person is.

17 Prof. Abdul-Settar Abdul-Latif Al-Assady, ‘THE MATTER OF ARABIC IN CHAUCER: Arabic Loan
Words in Chaucer’s Complete Works’, Journal of Basrah Researches (The Humanities), Basrah, Iraq,
September 2007. http://www.wata.cc/forums/uploaded/6135 1199076501.pdf

18 https://en.wikipedia.org/wiki/Foreign_language_influences_in_English
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A further salient point is that as with most languages there are 2 basic
forms of the language — namely, formal and informal. Some regional
languages in other languages have more than 2 basic forms but in
English it is 2. Within English, formal English is more often than not
referred to as the ‘Queen’s English’.19 This varies dependent upon the
ruling monarch of the time. For instance, were the monarch to be a

king then it would be known as the ‘King’s English’.

The other form of spoken English is referred to as being a ‘regional
accent or dialect’. Being ‘regional’ it means that each and every region
within Britain has its own unique accent or dialect. These ‘regional
accents or dialects’ are spoken by about 98% of the people. Quite
often one particular region is not able to be understood by another
region. These types of English are more often than not intensely

colloquial and in that respect are very much informal in manner.

19 Most people in Britain speak with a regional accent or dialect. However, about 2% of Britons speak
with an accent called ‘Received Pronunciation’ (also called as “the Queen's English’, “Oxford
English” “and "BBC English”, that is essentially region-less. (Sweet, Henry, The Sounds of English,
Oxford Clarendon Press, p. 7, 1908.; Fowler, H. W., Fowlers modern English Usage, Oxford
University Press, p. 697, 1996.) - https:
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WHO ARE THE USERS OF ENGLISH TODAY?

The English language, as it is today, is to some extent at least used by,
between 1V/2-2 billion people throughout the world. The populations
of the United States, the United Kingdom, Canada, Australia and New
Zealand number in the region of 400 million native English speakers.
Furthermore, 57 nations throughout the world use English as their

official language.

If the “inner circle” of a language is native first-language speakers and
the “outer circle” is second-language speakers and the official
language of some countries, there is then a third, “expanding circle”
of countries that recognize the standing of English as an international

language and teach it in schools as their foreign language of choice.z?

English is the most widely taught foreign language in schools across
the globe, with over 100 countries - from China to Russia to Israel
(read: Palestine), Germany, Spain, Egypt, Brazil, etc., - teaching it to
at least a working level. Over 1 billion people throughout the world
are currently learning English, and there are estimated to be more
students of English in China alone than there are inhabitants of the
USA.21

English has become the ‘lingua franca’, the common language of the
world in the fields of business, science, aviation, computing,

education, politics and entertainment, ‘religion’, etc.

20 http://thehistoryofenglish.com/history today.html
21 Thid.
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WHO ARE THE MUSLIM USERS OF ENGLISH
TODAY?

The Muslim users of English today are those Muslims who live in the
English-speaking nations of the United States (depending on source,
3 450 00022 — 7 000 00023), the United Kingdom (3 106 368)24,
Canada (1 053 945)25, Australia (604 000)26 and New Zealand (41
000).27

According to the above figures, Muslims ‘English-speaking’ citizens
within the above 5 English-speaking nations only number between
approximately 8 and 12 million. They are, it has to be said, very much
in the minority. Considering that the combined populations of those
5 English-speaking nations number slightly under 460 million28 the
percentage of Muslims numbers is between 1.74% and 2.62%

dependent upon the sourced figures for the United States.

However, these figures do not take into account nor consider the non-
citizen Muslims who are resident in those above-mentioned nations.
Moreover, to be included amongst the English-speaking Muslims
must be those Muslim citizens, whether permanent or transient

residents, in nations where English is the official language -

22 "New estimates show U.S. Muslim population continues to grow". Pew Research Center. 2018-01-03.
Retrieved 2018-01-09.

23 Ghazali, Abdus Sattar. "The Politics of American Muslim demographics". www.milligazette.com.
Retrieved 2018-01-02.

24 https://en.wikipedia.org/wiki/Islam by country

25 National Household Survey (NHS) Profile, 2011 - Option 2: Select from a list. Statistics Canada.

26 Reflecting a Nation: Reflecting Australia - Stories from the Census, 2016". Abs.gov.au.

27 https://en.wikipedia.org/wiki/Islam by country

28 http://www.worldometers.info/world-population/population-by-country/
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Pakistan,29 India,3¢ (Ceylon) — Sri Lanka,3t Malaysia,32 the
Philippines33 in Asia, and Nigeria,34 Ghana,35 Uganda,3¢ Kenya,37

Ethiopia,38 Tanzania,39 and others in Africa and around the globe.4°

Moreover, those Muslims who have mastered or acquainted
themselves with the English language, using it as a language of
reading and research, for writing and or communication, must also
be included.4* Thus, the figure for Muslim users of the English
language equates to over 500 million people. Dependent upon source
figures, the Muslim users of the English language account for
between 25% - 33% of the total users of the English language
throughout the world.

29198 000 000 - "The World Factbook — Central Intelligence Agency". www.cia.gov. Archived from
the original on 3 July 2015. Retrieved 5 November 2017.

30189 000 000 - "Muslim Population in India - Muslims in Indian States". www.indiaonlinepages.com.
Retrieved 2017-10-04.

31 1 967 227 - "A3 : Population by religion according to districts, 2012". Department of Census &
Statistics, Sri Lanka.

3219 237 161 - "The World Factbook". Retrieved 14 February 2015.

335000 000 — 10 700 000 - 2013 Report on International Religious Freedom (Report). United States
Department of State. July 28, 2014. SECTION I. RELIGIOUS DEMOGRAPHY. The 2000 survey states
that Islam is the largest minority religion, constituting approximately 5 percent of the population. A
2012 estimate by the National Commission on Muslim Filipinos (NCMF), however, states that there are
10.7 million Muslims, which is approximately 11 percent of the total population.

3476 000 000 — 95 316 131 - "The World Factbook". Retrieved 31 December 2017.

35 4 914 000 - "Numbers and Percentage of Muslims in African Countries". Research on Islam and
Muslims in Africa. Retrieved 25 January 2016.

36 5030 000

372 868 000 — 5 332 963 - United Nations High Commissioner for Refugees. "Refworld - 2008 Report
on International Religious Freedom - Kenya". Refworld. Retrieved 14 February 2015.

38 28 680 000 — 35 713 657 - "The Future of World Religions: Population Growth Projections, 2010—
2050". Pew Research Center. 2 April 2015. Retrieved 22 February 2017.

39 19 426 814 - United Nations High Commissioner for Refugees. "Refworld - 2010 Report on
International Religious Freedom - Tanzania". Refworld. Retrieved 14 February 2015.

40 Isma ‘1l Raj1 al Faraqi, ‘Toward Islamic English’, p.7, International Islamic Publishing House, Riyad,
1402/1982.

41 Tbid.
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WHAT IS ISLAMIC ENGLISH?

Islamic English is the English language modified to enable
it to carry Islamic proper nouns and meanings without

distortion...’s2

Essentially, ‘Islamic English’ is the English language utilized by any
Muslim who communicates, whether it be spoken and or written, by
making use of the English language. As previously mentioned, there
are altogether some several hundred million Muslims who make use

of the English language today.

The first and key use of ‘Islamic English’, must incorporate and
encompass within it the essentiality of the Muslim user’s Islam. Being
Muslim is not something that can or may be ‘turned off’, willy-nilly,
when it suits the whims and desires of the person. The maintenance

of a Muslim’s Islam is ¢ibadah (‘worship’) as decreed:

o osiia M) T B AT s
And I (Allah) created not the jinns and humans except they
should worship Me (Alone).43

The purpose of ‘his’ being is at all times to be a Muslim and act as a

Muslim. This assuredly goes without saying! Once a person enters

42 Isma“il Raj1 al Fariiqi, ‘Toward Islamic English’, p.7, International Islamic Publishing House, Riyad,
1402/1982.
43 English interpretation of Strah Adh-Dhariyat (51), ayah 56 above.
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into Islam, ‘he’ enters into a contract and just as in any other
‘contractual obligation’, which embracing Islam most certainly is,
certain, specific responsibilities become requisites to be followed and

upheld (as a result of that decision to embrace Islam):

~
\ /W/

XE\
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There is no compulsion in the Deen. Verily, the Right Path has
become distinct from the wrong path. Whoever disbelieves in
Taghut and believes in Allah, then he has grasped the most
trustworthy handhold that will never break. And Allah is All-

Hearer, All-Knower.44

The above ayah is often misunderstood. ‘There is no compulsion in

the Deen’ - fﬁ.\ﬁ 3 dRY | Y - means that no-one can be forced or

compelled to accept and embrace Islam. It must be a decision made
by the individual. Furthermore, it does not mean that once a person
has embraced Islam, has become and is a Muslim, that said person
can do whatever ‘he’ likes or can disregard whatever ‘he’ likes within

Islam dependent upon ‘his’ desires.

44 English interpretation of Siirah Al Bagarah (2), ayah 256 above.
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What it does mean however, is that once a person accepts Islam,
acknowledges ‘himself’ to be Muslim, then that person does so by
making a verbal contractual agreement with Allah and with Allah as
‘his’ witness, to carry out the practices of Islam in accordance with
that which is stipulated within Al Qur’an and the Sunnah of the

Prophet Muhammad #. The verbal contractual agreement is

encompassed within  w3s\lgz)l — Ash-Shahadatain — the two clauses

that constitute the declaration or testification of belief in Islam:

44 d}w)JﬂS’-QTJ_@Jij 44\ QLJLYQTJ_@_&T

‘I testify that there is no deity except Allah
and
I testify that Muhammad is the messenger of Allah’.

Clearly then, a Muslim’s very existence, the very essence of ‘his’ being
a Muslim, necessitates that ‘he’ presents ‘himself as a ‘worshipper’,
as a servant whose absolute exclusiveness of ¢ibadah, is to Allah

(Alone). Once again:

o opiiad N T 24T esis
And I (Allah) created not the jinns and humans except they
should worship Me (Alone).45

This demonstration of ‘himself as a ‘worshipper’ exclusively towards

Allah Alone, without exception, must be in effect, no matter where

45 English interpretation of Surah Adh-Dhariyat (51), ayah 56 above.
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‘he’ may be. ‘His’ being a Muslim is not restricted by boundaries of
nation, language, color, etc. Islam is universal in language, nation,
color, etc. And so, the English language, or any other language,

should not present itself as a barrier to the practice of Islam.

O mankind! We have created you from a male and a female,
and made you into nations and tribes, that you may know one
another. Verily, the most honourable of you with Allah is that

(believer) who has At-Taqwa. Verily, Allah is All-Knowing,
All-Aware.46

Thus, the necessity of their being an ‘Islamic English’, an English that
whilst having as its foundations the English language, is inevitable.
Islam is unequivocally reliant upon its tenets and the representation

of those tenets in its revealed language, namely Arabic.

Many Islamic terms are quite simply uninterpretable into the English
language, that is, unable to be correctly construed within the English
language, since the essence of the meanings of those Islamic terms is

not present as such in English. Likewise, many English ‘religious’

46 English interpretation of Stirah Al Hujurat (49), ayah 13 above.
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terms are incapable of correctly and properly representing Islamic

terms, ideas and thought.

The vast majority of English speakers, as a result of English cultural
history, maintain and project pre-conceived, ‘generationally primed’,
collective ideas regarding and in respect of ‘religion’ and other

concepts. This is not something new in the culture of any peoples. The

Prophet Ibrahim # faced this reasonless, irrational form of worship

as carried out by his own father and his tribespeople.

And ( remember) when Ibrahlm (Abraham ) said to his father
Azar: “Do you take idols as aliha (gods)? Verily, I see you and

your people in manifest error”.47

Religious concepts of who ‘God’ is, what ‘religion” and ‘worship’ are,
are far removed in their understanding as compared to those
concepts within Islam. A simple illustration of this is the generally
upheld mindset within the English language that ‘religion’ and

‘science’ are two distinct and disparate branches of credence.

The main representation of ‘religion’ in the English language is
realized as ‘Christian’ in concept. Much of Christianity’s vocabulary
is sourced from Greek or Roman. However, Christianity as a belief or
as a concept has waned over the course of its history throughout

Britain.

47 Stirah Al An°am (6), ayah 74.
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The decline of Christianity as a ‘power’ within England (read: Britain)
as authority had its beginnings in the early 1500s around the time
when Henry the Eighth (Henry VIII) divorced himself from the
Roman Catholic church. The Roman Catholic church, the theological
leadership throughout mainland Europe at the time, with its center
in Rome, refused to grant Henry the Eighth a divorce, on the grounds
of the infertility of his first wife, Catherine of Aragon. The ‘English
Church’ was formed, with Henry VIII as its leader. It had then split

away from the Roman Catholic church.

After that many of the nation’s affairs, which had previously and to a
large extent been subservient to Roman Catholic rulings, persuasions
and decisions, acquiesced to the judgements of the nation’s Ruler.
The church over the course of the next few hundred years slowly
began its reluctant relinquishment of control over ‘nation’. To the
point where today’s ‘Church in Britain’ is part and parcel of and

acquiescent to ‘Democracy’.

Examples of today’s ‘Church in Britain’ subservience to ‘Democracy’
are for instance the acceptance of the legitimacy of both
homosexuality and adultery. Whereas it is the case that they are

condemned in the Bible — both Old and New Testaments.43 However,

48 The Bible consistently tells us that homosexual activity is a sin:

(Genesis 19:1-13; Leviticus 18:22; 20:13; Romans 1:26-27; 1 Corinthians 6:9).

Genesis 19 1-13

1 And there came two angels to Sodom at even; and Lot sat in the gate of Sodom: and Lot seeing them
rose up to meet them; and he bowed himself with his face toward the ground;
2 And he said, Behold now, my lords, turn in, I pray you, into your servant's house, and tarry all night,
and wash your feet, and ye shall rise up early, and go on your ways. And they said, Nay; but we will
abide in the street all night.
3 And he pressed upon them greatly; and they turned in unto him, and entered into his house; and he
made them a feast, and did bake unleavened bread, and they did eat.
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the church now maintains the acceptability of both homosexuality
and adultery as is appropriate to its subservience to the ‘-ism’ that is
Democracy. The upset of these kinds of perverse compromises is that
in the majority of English speaking nations, adultery is permissible

whilst bigamy is still against the law!

4 But before they lay down, the men of the city, even the men of Sodom, compassed the house round,
both old and young, all the people from every quarter:

5 And they called unto Lot, and said unto him, Where are the men which came in to thee this night?
bring them out unto us, that we may know them.

6 And Lot went out at the door unto them, and shut the door after him,

7 And said, I pray you, brethren, do not so wickedly.

8 Behold now, I have two daughters which have not known man; let me, I pray you, bring them out
unto you, and do ye to them as is good in your eyes: only unto these men do nothing; for therefore
came they under the shadow of my roof.

9 And they said, Stand back. And they said again, This one fellow came in to sojourn, and he will
needs be a judge: now will we deal worse with thee, than with them. And they pressed sore upon the
man, even Lot, and came near to break the door.

10 But the men put forth their hand, and pulled Lot into the house to them, and shut to the door.

11 And they smote the men that were at the door of the house with blindness, both small and great: so
that they wearied themselves to find the door.

12 And the men said unto Lot, Hast thou here any besides? son in law, and thy sons, and thy
daughters, and whatsoever thou hast in the city, bring them out of this place:

13 For we will destroy this place, because the cry of them is waxen great before the face of the LORD;
and the LORD hath sent us to destroy it.

Leviticus 18:22
22 Thou shalt not lie with mankind, as with womankind: it is an abomination.

Leviticus 20:13

13 If a man also lie with mankind, as he lieth with a woman, both of them have committed an
abomination: they shall surely be put to death; their blood shall be upon them.

Romans 1: 26-27

26 For this cause god gave them up unto vile affections: for even their women did change the natural
use into that which is against nature.
27 And likewise also the men, leaving the natural use of the woman, burned in their lust one toward
another; men with men working that which is unseemly, and receiving in themselves that recompence
of their error which was meet

1 Corinthians 6:9
9 Know ye not that the unrighteous shall not inherit the kingdom og God? Be not deceived: neither
fornicators, nor adulterers, nor effeminate, nor abusers of themselves with mankind,
10 Nor thieves, nor covetous, nor drunkards, nor revilers, nor extortioners, shall inherit the kingdom
of God.

Adultery
Exodus 20:14
14 Thou shalt not commit adultery.
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New ideas emerged throughout the history of Britain after the
churches subservience to the ideal of ‘nation’. In the following
centuries the English language was influenced and predisposed to the
adoption and implementation of many new words. New words that
were at variance with much of the Christian doctrines. Many of the
new words leaned towards cementing the idea of non-belief in ‘God’.
The strongest movements regarding this insensibility towards the
existence of ‘God’ were primarily brought about by the advocates of

Darwinism and Communism.

Todays ‘standard’ English still bears notions of early Christian beliefs.
Bear in mind that many of those early Christian beliefs had
amalgamated and integrated themselves with the previously extant
pagan beliefs. Furthermore, their mergence together with the many
other introduced beliefs that have taken place in the past two

millennia of Britain’s history.

Moreover, todays ‘standard’ English exemplifies the cultures and
customs of all of those combined times and ideologies. It is a ‘hotch-
potch’, a ‘potpourri’, a ‘mishmash’, a ‘gado-gado’ of many ‘-isms’,
none of which, as far as the Muslim is concerned, are representative

of ‘Islam’ per se.

As such, the culture and customs inherent within today’s English can
at one and the same time be seen to be upholding both belief and
disbelief, since within the ‘Democratic system’ ‘all citizens are equal
under the law and no-one may be discriminated against on the basis

of their race, religion, ethnic group, or gender’.49 This ‘Rule of law’

49 https://web.stanford.edu/~ldiamond/iraq/WhalsDemocracy012004.htm
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means equal application to whatever sexual persuasion a person may

chose or desire to adhere to.

This contrast is poles apart from the values upheld by Islam:

> 2 0
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And do not mix the truth with falsehood or conceal the truth

while you know [it].

So, whilst within the Bible, both Old and New testaments, glimpses
of the tenets of what is truth and what is false and compliance to truth
as opposed to upholding what is false are readily founds°, the

predilection towards falsehood is more alluring than that of truth.

It was reported in ‘The Spectator’s! some 2 years ago that for the first
time in recorded history, ‘those declaring themselves to have no

religion have exceeded the number of Christians in Britain.’

In the past 35 years alone, the population that ascribes itself as not

belonging to any ‘religion’ has risen from 31.4% in 1983 t0 50.6% in

50 ‘who did change the truth of God into a falsehood, and did honour and serve the creature rather
than the Creator,...Romans 1:25; Young’s Literal translation.

‘Therefore each of you must put off falsehood and speak truthfully to your neighbor’...Ephesians
4:25; New International Version.

‘And they bend their tongue, as it were their bow, for falsehood; and they are grown strong in the
land, but not for truth:’ Jeremiah 9:3; American Standard.

‘They bend their tongues like bows; they have grown strong in the land for falsehood, and not for
truth;’ Jeremiah 9:3; New Revised Standard Version, Anglicised Catholic Edition.

5t https: //www.spectator.co.uk/2016/05/britain-really-is-ceasing-to-be-a-christian-country/
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2013. Also, those who identify themselves as Christians has declined
from 65.2% in 1983 to 41.7% in 2013.52 That is, over 50% of the
population do not believe in any form of deity and those who call
themselves Christians has declined by over 23% in the past 30 years.
Only 27% of the UK’s population said that ‘People need religious
teachings in order to understand what is right and wrong’. Belief in

a deity is clearly on the decline.

Whereas in Islam, as mentioned above:

[

...Verily, the Right Path has become distinct from the wrong
path...53

There can be no equivalency between right and wrong, ‘belief’ and
‘disbelief’. The two are not the same as clearly declared within that
ayah of Al Qur’an. As decreed:

52 In the UK, the percentage of the population which describes itself as belonging to no religion has
risen from 31.4% to 50.6% between 1983 and 2013 according to the British Social Attitudes Survey’s
31st report issued in 2014. Conversely, the report found that only 41.7% of people in the UK identify as
Christians compared to 49.9% in 2008 and 65.2% in 1983. The Church of England has seen the
greatest decline in its numbers; membership has more than halved from 40.3% of the population in
1983 to just 16.3% in 2014.

Among people aged between 18 and 24, the incidence of religious affiliation is only 30.7%. It is only
amongst the over 55s that the majority of respondents are religious. But even then, only 47% of
English funerals in 2012 were performed by the Church of England, Roman Catholic Church, and
Methodist Church, down from 59% in 2005.

A 2014 Survation poll found 60% of the British public describing themselves as not religious at all,
compared with a third being somewhat religious and 8% very religious.

A 2014 YouGov poll found that 50% of the population do not ‘regard themselves as belonging to any
particular religion’, compared to 43% who do. It also found that only 3% of the population consider
themselves to be ‘very religious’ and only 20% ‘fairly religious’, while 37% consider themselves to be
‘not very religious’ and 40% ‘not religious at all’...A 2014 YouGov survey found 10% saying religion is
‘very important’ to their own lives, 19% ‘“fairly important’, 24% ‘not very important’ and 44% ‘not
important at all’.
https://humanism.org.uk/campaigns/religion-and-belief-some-surveys-and-statistics/

53 English interpretation of Surah Al Baqarah (2), ayah 256 above.




Page | 32

-l aas1y

There is no compulsion in the Deen...54

The English language however, in its current state, willingly upholds

as reasonable these two and many other contradictory poles.

‘Debate’, whereby two opposites, two inverses, are treated as having
equivalent feasibility, is an active and entirely appropriate premise
within the system and language that the English language upholds,
indorses and maintains. In fact, it is part of the curriculum of the
university system of education, parliament and other formal
institutions within Britain, other English-speaking nations and the

majority of the world’s nations.

‘Debate’ is more often than not, two separate entities, whether groups
or individuals, who systematically put forward opposing arguments,
in a formal manner, vying to outwit their respective oppositions. The
premises of ‘right and wrong’, ‘truth or falsehood’, ‘honesty or
dishonesty’, ‘sincerity or insincerity’, etc., are variables subject to
transformation as a result of the continual inconsistencies of their
arguments fickle foundations. ‘Islamic English’, it is hoped, steers

clear of such absurd forms of speech.

The vocabularies made use of in English are more often than not

insufficient to carry and support the creed that is Islam. Some very

54 English interpretation of Siirah Al Baqarah (2), ayah 256 above.
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simple examples of Islamic terminology followed by their usually

assigned meanings or equivalents are:

salah - prayer
zakah - charity
huda - guidance
tagwa - fear
halal - permissible, allowed

qist - justice
wahy - revelation
siyam - fasting

hajj - pilgrimage

figh - knowledge

usul al figh - root of knowledge

hadith - saying

...and so on.

Take for example the English word ‘prayer’, often used to translate

the Arabic word :D.» — salah.

“Prayer” is any communication with whatever is taken to be one's
god, even if that is an idol. To say that one prays to God, to Jesus or
to Fitzliputzli, that one prays for a juicy apple in the morning or for
one's beloved to recover from a sickness, to pray at any place or
time, in any position or under any condition, all these constitute
sound English usage. What distortion of salah to translate it as
prayer. Being the supreme act of worship in Islam, salah must be

held at its five times, for the purposes defined by the Shari‘ah. It
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should consist of precise recitations, genuflections, prostrations,
standings and sittings with orientation towards the Ka‘bah, and
should be entered into only after ablutions and a solemn declaration
of intention or niyah Now can all this ever be compressed in a word
like “prayer”? Doesn't reason dictate that salah should always be
called salah? “Prayer” corresponds to the meaning of du‘a, and may

well stand as translation of it. But certainly not for salah.55

Or consider the term zakah which is often translated as charity,
alms, poor-due or alms-giving. All these English terms apply to any
act of voluntary, altruistic giving of anything useful in any amount,
made with the intention of helping those in need. Such would
correspond to the Arabic term sadaqah. On the other hand, zakah
is something quite different. It is more of the nature of a public
welfare tax, with the specific amount of 2%2 per cent of appropriate
wealth beyond a certain minimum amount (excluding capital
goods, lands, residence, personal house furnishings and consumer's
goods for domestic use). Its payment is religiously and publicly
obligatory for all Muslims without exception, and it is levied on all
inheritances before distribution. As the etymology of the word
indicates, zakah is a “sweetening” of the total income of the year and
of the owner's continued holding of accumulated wealth. Obviously,
zakah is not the equivalent of any one of the English terms
mentioned. It must therefore never be translated. Rather, it must be

understood as it stands in its Arabic form.56

55 Isma‘il Raji al Faruqi, ‘Toward Islamic English’, p.11, International Islamic Publishing House, Riyad,
1402/1982.
56 Ibid., p.12.



Page |35

The history of the English language already bears witness to its
incorporation of ‘foreign’ words into its vocabulary. To further integrate
words pertaining to Islam, that is, to inject into the English vocabulary
will do no harm. Rather, it will not only increase the English vocabulary
or lexicon, but also rejuvenate and enrich its spiritual and moral

decline.
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HOW TO ‘CHARACTERIZE’ WRITTEN ISLAMIC
ENGLISH IN THE ENGLISH LANGUAGE?

Spoken Islamic English is relatively simple. It simply necessitates the
Muslim’s application and injection of Islamic terminology — the use

of Arabic Islamic terms — into ‘his’ speech.

Written Islamic English can be considered to be a twofold matter —

A) translation
and

B) transliteration or transcription.

TRANSLATION

The issue of the importance of translation in regards to establishing
it correctly and maintaining its correctness cannot be ignored. Quite
simply, many of the Arabic words pertinent to Islam cannot be
directly translated into English. There is a need for caution when

translating words of any nation into the language of any other nation.

Language is not one-dimensional in format. As has been stated by
Gordon Fieldens7, formerly of the Translator’s Association, in London,
‘... 1t rarely is the case that you can just transfer horizontally from one
language to another. Languages have different tones and

resonances’. ‘Horizontal transference’ therefore, is not enough. There

57 Former secretary of the Translators’ Association of the Society of Authors
(https://www.societyofauthors.org/Groups/Translators ).
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needs to be some ‘tweaking’, adjustments and modification, of not only
the horizontal aspect (‘syntax’ - the grammar structure - its
framework) but also of the vertical aspect (‘morphology’ - what the
grammar conveys) and a third ‘diagonal aspect (‘tense’ - social

functions and discourse patterns).58

syt

Thus, in reality translation of a language is three-dimensional in aspect
so that it is capable of rendering what is inherent within a clearly
understandable sourced language into being also clearly

understandable in another targeted or secondary language.

58https://www.researchgate.net/publication/271386731_An_ Exploration_of a_Three-

Dimensional Grammar_Framework in_Foreign_Language Teaching The Case of the English
Passive_Voice

http://understandingcontext.com/2014/05/three-dimensional-model/
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As stated previously, each language represents, bears and serves to
illustrate the culture and customs of the people who use it. There can
be an enormous difference between one nations cultural
interpretation of a word compared to the translated cultural
interpretation assigned to it by another nation. The culture and
customs associated with a specific word are more often than not lost
in translation and if not cautious, can be insulting to the addressed

nation itself.

A pertinent example of this difference can be found between the
words in the Malaysian language and the Indonesian language. Both
are very similar and in fact can generally be utilized in each other’s
nations — Malaysian in Indonesia and Indonesian in Malaysia.
However, certain words, whilst extant in both languages, can have
entirely different meanings. In Indonesia the primary meaning of the
word ‘butuh’ means ‘need’, whereas in Malaysian the primary

meaning of ‘butuh’ means ’penis’!

‘Religion’ per se, can be a particularly sensitive topic. It does not serve
to benefit the understanding of any parties by clumsily ‘trampling’
upon another person’s or nations understandings of religion.
However, having said that, the truth must be the primary function of

‘religion’.

It is often said that ‘History is written by the victors’.59 In line with

such a premise, ‘orientalists’ disseminated the history of the victors.

59 ,History is written by the Victors® is a misquote of the work of Walter Bendix Schonflies Benjamin
(15 July 1892 — 26 September 1940), Uber den Begriff der Geschichte — Thesis on the Philosophy of
History, early 1940 - Die Natur dieser Traurigkeit wird deutlimer, wenn man die Frage aufwirft, in
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The beginnings of ‘orientalism’ was in the 18th century whilst in the
throes of colonialism. Those ‘orientalists’ of old have now been

supplanted by many ‘scholars’ from within the world’s universities.

When debating Islam, the orientalists used (use) translations with
impunity based on the understanding that ‘...all Islamic meanings
must fit themselves under Western categories’.6¢ That is, the
meanings governing Islam and Islamic ideas are ‘subservient to’
western notions in order for them to be relevant, appropriate and

applicable. supplanted

In regard to the implementation and submission of Islamic English it
must be borne in mind that ‘...many of the meanings of Arabic words
and phrases are of divine provenance and may not be separated
from their Arabic forms. And when Islamic meanings are altered,
transformed and transvalued through translation, it is an

inseparable loss to Islam, to the Muslim and to the human spirit’.6

Consideration, thought and reflection therefore, must be given to
how specific, unique Islamic words of Arabic origin are rendered into
English. Is translation reasonably possible or must the original term
be maintained in order to safeguard its integrity and true meaning?

An English translation often reduces, ruins and bankrupts their

wen sim denn der Gesmimtssmreiber des Historismus eigentlim einfiihlt. Die Antwort lautet
unweigerlim in den Sieger. Die jeweils Herrsmenden sind aber die Erben aller, die je gesiegt haben.
Die Einfiihlung in den Sieger kommt demnam den jeweils Herrschenden allemal zugut. Damit ist
dem historischen Materialisten genug gesagt — ‘The nature of this melancholy becomes clearer, once
one asks the question, with whom does the historical writer of historicism actually empathize. The
answer is irrefutably with the victor. Those who currently rule are however the heirs of all those who
have ever been victorious. Empathy with the victors thus comes to benefit the current rulers every
time’.

60 Isma“il Raji al Fariiqi, ‘Toward Islamic English’, p.11, International Islamic Publishing House, Riyad,
1402/1982.

61 Tbid.



Page | 40

meanings. It therefore is more appropriate to maintain use of the

original word.

The question of loyalty often affects the outcome of decision on
whether to translate or to preserve the original word. For any Muslim,
regardless of their intellectual or scholastic standing, loyalty — fidelity
— must always, without exception, be given to Allah (Alone). Once

again:

...Verily, the Right Path has become distinct from the wrong
path...o2

There must be no question of assigning loyalty to the preservation of
the English language as being above and over loyalty towards Allah.
‘The latter is the realm of truth; and truth must take precedence over

all other values... 63

As stated earlier, the premise for Islamic English, besides the priority
of maintaining and adhering to the ‘Right Path’ is to rejuvenate and
give enrichment to the English language. Distorted translations like
distorted ideologies lead ‘man’ away from the truth — away from the
‘Right Path’. This would appear to be the demise of religion per se in

Britain and in other nations throughout the world.

62 English interpretation of Stirah Al Bagarah (2), ayah 256 above.
63 Isma“il Raji al Faruqi, ‘Toward Islamic English’, p.12, International Islamic Publishing House, Riyad,
1402/1982.
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‘Mankind’ has ‘the built-in human tendency to practice what one
thinks’, and to think what the majority of one’s peers usually
understand by the words in common use’.%4 And so it is that we have
reactions to the mention of words like ‘God’ and ‘religion’ bringing
forth denials and negative responses because of, to a great extent,
these ‘acting-before-thinking conventions’, these ‘generationally
primed’ responses within the societal framework. ‘Oh, I don’t believe

in God’, or ‘I don'’t believe in or follow a religion’.

‘God’ has become an anthropomorphic entity — a being that can only
be visualized within the English mindset as fallible, like themselves,
and therefore unworthy of ‘worship’. They have no true concept of
who Allah is, and for that matter what Islam is. Allah is translated as
‘God’ and immediately the meaning of the word Allah is consigned
and relegated to some anthropomorphic understanding that has for

centuries been implanted within the English psyche.

The words Islam and Muslim have furthermore, been reduced and
relegated in meaning. Words that have been within the English
lexicon for up to 250 years, but whose use virtually became obsolete
in the late 1800s, have in the past 3 decades or so been ‘resurrected’
and ‘crusaderized’ into carrying the meaning designated by the
modern-day ‘orientalists’ as derogatorily westernized, unqualified

terms for use with anything in reference to or associated with Islam.

Words like ‘Islamism’, ‘Islamist’, ‘Islamize’, whilst having origins in
the mid-18t century onwards and at the time bearing the meanings

of ‘Islam’, ‘Muslim’ and ‘to embrace Islam’, are now referents, within

64 Tbid. p.13.
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the post ‘Gulf War’ era, to anything associated with Islam as being
extreme in nature. These terms are now generally accepted as valid
in their newly designated meanings by the English-speaking
populaces. Let it not be the case that Muslims lend themselves to
using such words and in doing so, capitulate to the whims of those
who do not believe and who would unwittingly bring enmity upon

themselves.

Muslims must resist those conventions surrounding them that are in
opposition and hostile towards the teachings of Islam. Their fidelity
and dependency must be upon Al Qur’an and the language of Al
Qur’an. Allah has decreed many times within Al Qur’an that Al

Qur’an is an Arabic Qur’an:
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Verily, We have sent it down as an Arabic Qur’an in order

that you may understand.65
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And thus We have sent it down as a Qur’an in Arabic, and
have explained therein in detail the warnings, in order that

they may fear Allah, or that it may cause them to have a

65 Muhsin Khan’s English interpretation of Surah Yusuf (12), ayah 12 above.
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lesson from it (or to have the honour for believing and acting

on its teachings).66
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An Arabic Qur’an, without any crookedness (therein) in order
that they may avoid all evil which Allah has ordered them to
avoid, fear Him and keep their duty to Him.67
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A Book whereof the Ayat are explained in detail; A Qur’an in

Arabic for people who know.68

And thus We have inspired unto you a Qur’an (in Arabic) that
you may warn the Mother of the Towns (Makkah) and all
around it. And warn of the Day of Assembling, of which there

66 Muhsin Khan’s English interpretation of Siirah Ta-Ha (20), ayah 113 above.
67 Muhsin Khan’s English interpretation of Stirah Az-Zumar (39), ayah 28 above.
68 Muhsin Khan’s English interpretation of Siirah Fussilat (41), ayah 3 above.
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is no doubt, when a party will be in Paradise and a party in

the blazing Fire.69
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We verily, have made it a Qur’an in Arabic, that you may be

able to understand (its meanings and its admonitions).”®
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And before this was the Scripture of Musa (Moses) as a guide
and a mercy. And this is a confirming Book (the Qur’an) in the
Arabic language, to warn those who do wrong, and as glad

tidings to the Muhsinun.”
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And indeed We know that they (polytheists and pagans) say:

“It is only a human being who teaches him.” The tongue of the

69 Muhsin Khan’s English interpretation of Siirah Ash-Shura (42), ayah 7 above.
70 Muhsin Khan’s English interpretation of Stirah Az-Zukhruf (43), ayah 3 above.
7t Muhsin Khan’s English interpretation of Strah Al Ahqaf (46), ayah 12 above.
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man they refer to is foreign, while this (the Qur’an) is a clear

Arabic tongue.”2

Everything within Al Qur’an is in the Arabic language, a language
within which it is preserved. Were it not for that, its old meanings,
percepts and categories would have faded away and disappeared
from consciousness because of their lack of use - just as happened to

the English language.

The i‘jaz, the inimitability, ‘‘mmutability and permanence of
Arabic’73 of Al Qur’an has saved Al Qur’an ‘from the hermeneutical
problems besetting the Old and New Testaments’74. Improper
translation is a serious threat to the ‘continuity of Islamic

understanding’7s.

Muslims must beware of distorting or mutilating the Arabic
vocabulary of Islam, ‘whether through transliteration,
pronunciation or translation’. ‘He’ has a responsibility as a Muslim
to oppose and object to the mutilation of the Arabic language of Al
Qur’an by others. There are 3 reasons why such irresponsibility is

objectionable:

1. Disrespectful and defiant in manner towards the names of

Allah &.

72 Muhsin Khan’s English interpretation of Siirah An-Nahl (16), ayah 103 above.

73 Isma‘il Raj1 al Faruq, ‘Toward Islamic English’, p.13, International Islamic Publishing House, Riyad,
1402/1982.

74 Ibid.

75 Isma“il Raji al Fariiq, ‘Toward Islamic English’, p.14, International Islamic Publishing House, Riyad,
1402/1982.

76 Ibid.
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2. Disrespectful towards the names of the Prophet #, his

companions , the great men and women of Islam and to

Islamic meanings and values.?7

3. The use of colloquialisms78. To speak in a colloquial manner is
to speak informally whereas the speech in Al Qur’an is not
colloquial in manner. Al Qur°an cannot be colloquialized — it is
the speech of Allah. ‘It is not by accident that every enemy of
Islam has blessed, promoted, and encouraged the colloquial
dialects of the Muslim peoples...colloquialisms are the end of

unity and beginning of division’.79

As written by Dr. Isma‘il Raji al Faruqi, ‘...colloquial language
and/or the vernacular is the mirror of shu‘ubiyah, the promoter of
ethnocentrism’se. The vernacular is that language native to a
particular region. Colloquialisms and the vernacular belong to
common speech and are characteristic of ordinary conversation, as
distinguished from formal or elevated language as used within Al
Qur’an. They are generally stereotyped (fixed or perpetuated in an
unchanging form), hackneyed (indiscriminate or vulgar), or clichéd

(stereotyped expressions, commonplace phrases).

There is a tendency for parents, and even individuals themselves, to

want to name their child with a name that they think of as unique.

77 Ibid.

78 Colloquialisms belong to common speech and are characteristic of ordinary (read: informal)
conversation, as distinguished from formal or elevated language as used within Al Qur’an. They are
generally stereotyped (fixed or perpetuated in an unchanging form), hackneyed (indiscriminate or
vulgar), or Clichéd (stereotyped expressions, commonplace phrases).

79 Ibid.

8o Isma“il Raji al Faruqi, ‘Toward Islamic English’, p.14, International Islamic Publishing House, Riyad,
1402/1982.
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The name could be a name that has been made up — just a jumble of

letters that sets it aside from any other name — meaningless.

Muslims usually make use of names that exist within the history of
Islam — a name that has gone before, names with meanings. The
names of prophets, companions, etc. These names will be derived
from Arabic names. As Arabic names they have a specific structure

and that structure cannot be altered.

For instance, take the name JE2 Muhammad. Its structure is

definite and it cannot be written any other way in Arabic. Its exact

transcription from Arabic into English should also render it as fixed.

Regrettably, many Muslims when having their names ‘translated’ or
‘transcribed’ from an original Arabic to English, alter the essential
structure and create names that detract from the core presentation of

the name and consequently, its original meaning.

The name Muhammad above is often rendered as ‘Mohamad’,

b

‘Mohamed’, ‘Mahomet’, ‘Mohamet’ or even ‘Maumet’. The ‘u’ in ‘Mu
becomes ‘0’, the double ‘m’ — ‘mm’ — becomes a single ‘m’ and the

final vowel sound ‘a’ becomes an ‘e’, and in the worst scenario, ends

. -3
up as ‘Maumet’! In Arabic “<= would never appear as such -

‘Mohamad’, ‘Mohamed’, ‘Mahomet’, ‘Mohamet’ or even ‘Maumet’.

The Arabic vowel indicators, fathah (i), kasrah (525, and

PR z. 2
dammah (4-2), represented as, <: : <: above a consonant
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respectively, do not change. Thus, in ‘transcription’ from Arabic to

. 2 PR

English the & ¢ & must remain constant as ‘a’ ‘i’ and ‘u’.

It is a different matter when the vowel sounds are long vowel sounds.

The long vowels or vowel sounds in Arabic are represented as I: or

S, S j-:f:::- whereby the fathah (?\533), kasrah (5}2«5 ), and

e

dammah (332) - & Z are followed by the long vowel indicators of

€=y

)& or s, S 9+, These long vowels can be transcribed as ‘@’, ‘1
and ‘0’ respectively.

The sounds of the ‘short vowels’ in English are as follows:

a — as in the ‘a’ in the English word ‘hat’
i — as in the ‘T’ in the English word ‘hit’

i — as in the ‘v’ in the English word ‘hut’
The sounds of the ‘long vowels’ in English are as follows:
a — as in the ‘a’ in the English word ‘father’

1— as in the English word ‘sheep’

u — as in the English word ‘moon’
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A further misrepresentation is to render beautiful Islamic names

such as, for example, the names ... o217 , L 52 s , Bl S gand , it

, (Yusuf, Ya°qub, Ishaq, Yunus, Musa, Ibrahim, etc) etc. are hastily

changed into their Biblical equivalents of Joseph, Jacob, Isaac,

Jonah, Moses, Abraham, etc. 81

The first issue of objection, with the changing/altering of the names
from the Arabic to the English translation of them, is that the original
names are no longer represented as such. The new representation
may appease the objections raised by the native English speakers —
usually on the basis that the native English speakers are unable or
unwilling to pronounce the originals and want to say something that
they know, accept and relate to — but it belittles the real meanings

behind such Arabic words.

Secondly, these names within the Christian/Jewish Biblical
understandings represent entirely different meanings and persons to

those understood by Muslims. Take for instance the Arabic name

&> — Ishaq. Within Biblical theological doctrine, whether Jewish

or Christian, ‘Isaac’ — as they call Ishaq ¥ - was the “first born’ son of

Abraham — «2!7:] — Ibrahim # in Islamic/Arabic teachings. In Islam

Ishaq ¥ was not the first-born son of Ibrahim #.. To change it to Isaac

therefore would be a travesty of the truth since its understanding

81 Isma‘il Raji al Faraqi, ‘Toward Islamic English’, p.10, International Islamic Publishing House, Riyad,
1402/1982.
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within English, for those, that is, who have to some extent studied or

read the Bible, is as the first-born son.

Thus, loyalty must be towards Islam rather than towards that which
is not Islam. To be disloyal towards Islam gives rise to, as mentioned
earlier, ‘shu‘ubiyah’, which is to divide into branches or sub-
divisions, away from Islam. It is at the forefront of ideologies such as
nationalism, whereby ‘loyalty’ or ‘fidelity’ is towards a nation rather
than towards Allah Alone.

A final word from Dr. Isma‘il Raj1 al Faruqi:

In modern times, the English language stands in need of the
percepts and values of Islam which only the Qur’anic language can
provide. Constant use of their Arabic form will help to shield the
English-speaking Muslims from the onslaught of materialism82,
utilitarianism83, skepticism84, relativism8s, secularism8¢ and
hedonism37 that the last two hundred years have established firmly
in English consciousness. And it will — in sha’a Allah — inject a
reforming and salutary influence into the consciousness of all
English speaking Muslims, pulling them out of their tragic

predicament in modern times’.88

82 That nothing exists except matter.

83 That the greatest happiness of the greatest number should be the guiding principle of conduct.

84 That true knowledge is uncertain and unavailable.

85 That knowledge is only of relations; truth is not absolute.

86 That morality should be based solely in regard to mankind in the present life.

87 That pleasure is regarded as the chief good.

88 Isma“1l Raji al Faruqi, ‘Toward Islamic English’, p.15, International Islamic Publishing House, Riyad,
1402/1982.
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TRANSLITERATION — TRANSCRIPTION

‘Transliteration’ and ‘transcription’ are not one and the same thing.
‘Transliteration’ is the rendering of the letters or characters of one
alphabet in those of another — in the case of Islamic English — the
rendering or depiction of Arabic letters as Latin or Roman letters. It
is literally, the direct representation of foreign letters, in the case here
that is Arabic letters, using Latin symbols. An accurate, exact
‘transliteration’ would need to omit vowels and vowel indicators.
Whereas ‘transcription’ includes the consonants and the vowels or
vowel indicators thereby representing the sound of, the
pronunciation of the words within the language. Throughout the

course of this booklet, ‘transcription’ has already been in use.

Islam
Islamic
Allah
Qur’°an
salah
zakah
huda
tagwa
halal
qist
wahy
siyam
hajj
figh
usul al figh
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hadith

The above words are some of the already ‘transcribed’ words.

There are a number of versions of Arabic — Latinized or Romanized
transliterations/transcriptions that are utilized as transliterated
alphabets of the Arabic language into the Latinized alphabet. The
majority of these Arabic — Latinized or Romanized
transliterations/transcriptions have been created by scholastic
institutions and or publishers for their own purposes or needs.
Presently, and in real terms it has always been the case. There is no
extant internationally accepted version of an Arabic — Latinized

transliterated/transcribed alphabet.

The Arabic — Latinized or Romanized transliterations/transcriptions
are in general the same. There are however, weaknesses and
idiosyncrasies within some of these transliterations/transcriptions
that need to be rectified in order to bring them into use as an
internationally accepted version of an Arabic - Latinized
transliterated/transcribed alphabet. Below is a table comparing a
number of ‘transliteration’ tables89 currently in use throughout the

world:

89 https://en.wikipedia.org/wiki/Romanization_of Arabic#Comparison_table




Mixed digraphic and diacritical [edit

BGN/PCGN romanization (1956) 1L
UNGEGN (1972). United Nations Group of Experts on Geographical Names, or "Variant A of the Amended Beirut System”. Adopted

from BGN/PCGN 12
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o IGN System 1973 or "Variant B of the Amended Beirut System”, that conforms to the French orthography and is preferred

to the Variant A in French-speaking countries as in Maghreb and Lebanon 214

o ADEGN romanization (2007) is different from UNGEGN in two ways: (1) 2is dh instead of z; (2) the cedilla is replaced

by a sub-macron () in all the characters with the cedilla. 2

®  ALA LC (first published 1991), from the American Library Association and the Library of Congress 2! This romanization is close to
the romanization of the Deutsche Morgenléindische Gesellschaft and Hans Wehr, which is used internationally in scientific

publications by Arabisls.
o LIMES, used by Infernational Journal of Middle East Studies, very similar to ALA-LC 18

o EL Encyclopaedia of Islam (1st ed., 1913-1938; 2nd ed., 1960-2005).0

Fully diacritical[edit]

& DMG ( Deutsche Morgenlindische Gesellschaft, 1935), adopted by the International Convention of Orientalist Scholars in Rome £
o DIN 31635 (1982), developed by the German Institute for Standardization (Dewtsches Institut filr Normung).

o Hans Wehr transliteration (1961, 1994), a modification to DIN 31635.

o EALL, Encyclopedia of Arabic Language and Linguistics (edited by Kees Versteegh, Brill, 2006-2009) 2
o Spanish romanization, identical to DMG/DIN with the exception of three letters: § =9, h > j, g > g 10

®  ISO 233(1984), letter-to-letter; vowels are transliterated only if they are shown with diacritics, otherwise they are omitted.

o ISO 233-2 (1993), simplified transliteration; vowels are always shown [erfeaton needed]
®  BS4280(1968), developed by the British Standards Instite 14

ASCII-based[edit

ArabTeX (since 1992) "has been modelled closely after the transliteration standards ISO/R 233 and DIN 3163 5" [ auotenced: a citaion]
Tim Buckwalter; doesn't require unusual diacritics 4404

Buckwalter Transliteration (1990s), developed at ALPNET by
Arabic chat alphabet2 an ad hoc solution for conveniently entering Arabic using a Latin keyboard.

Comparison table[edit]

Letter Unicode

I~
I

Name

0621 hamzah

l 0627 alif
o 0628 ba’
& 0624 ta’
& 062B tha’
z 0e62C jim
el 062D ha'
t 062E kha’
X 062F dal
3 0630 dhal
¥} 0631 ra’
| 0632 2avn/zay
- 0633 sin
ob 0634 shin
wa 0635 sad
oa 0636 dad
h 0637 1a’
p-] 0638 7’
£ 0639 ‘amn
E 0634 ghayvn

&)

BGN/

IPA @MMQW{:M-LEALLBSD
? »4 vk
a: a
b
t
] th? t
~0-3 J
h hi
X kh 2
d
& dh d
r
Z
s
i sh2 3§
<t s
& dZ
te 11

ezt zl
q < [noted]

ArabTeX

"

A

Veddi
Kkh/7Y5

z/dh/th

sh/ch
/9
49
V6
z/dh/e'

gh/3'



|oa

e v c_&ﬁ‘»;ll;.

=ik
2

S o

e I
e

I e

ke B ke

R T

0641 fa’
0642 gaf
0643 haf
0644 lam
0645 mim
0646 nin
0647 ha’
0648 WaW
0644 yva’'

0622 alif maddah

0629 ta’ marbittah
06210644  gliflam

0648 alif mogsirah

064E Jfathah
0650 Fasrah
064F dammah
064E0627  fathah alif
06500648 Jasrahyva’
064F0648 dammah waw
064E064R  fathah ya'
064E0648  fathah waw
064B Jathatan
064D hasratan
064C dammatan

— o -

an

us

W,
¥
a8
h;t
al- 10
Vocalization
a
1
i

ay
aw

un

-~

= s
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w, U
v, 1
‘a ‘a ‘A
h;t i T
“al al-
b A
a’ Afaa
iw Iy
uw  Umw
a aN
i iN
u uN

2/g/q/8

w/ol/oo/u/o
yi‘eeleifal
2a/aa
a/e(h); etfat
elfal
a

alelé
ifefé
ou/o/u
a
ifee
ou/oo/l
ay/ai/eyrel
aw/aou
an
in‘en
oun/on/oon/un

1 Hans Wehr transliteration does not capitalize the first letter at the beginning of sentences nor in proper names.
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LIST OF TRANSLITERATIONS

SYSTEM OF TRANSLITERATION OF ARABIC CHARACTERS :

Comsonants Long Vowels Diphthomgs
: ’whnlnﬂ:ll.ll} ' 3 8 \"i‘ 5 — aw
o b o os S ok » @ F oy
o ¢t v~ sh J o Wt
& B w8 - m —— iyy (final form 1)
F e 4 ¢y B Shert Vowels .
- Lot = b - a e uww (final form 0)
Z w + s s W = u
K d E. ¥ k: ¥ i |
S ¢h £
r -

5 a; al (comstruct state)
' (article), al- and *1- feven before the antero-palatals)

FERSIAN, TURKISH AND URDU ADDITIONS TO THE ARABIC ALPHABET:

- P 5 = i ot

- & o or & g (sometimes B in Tarkish) : .
[ s d
Additional wowels !

a) Tuckish: e, [ o, &, U. Diacritical signs proper to Arabic sre, in principle, not used in words of Turkish
etymology.
b) Urdu: & &,

For modern Turkish, the official orthography adopted by the Turkish Republic in 1928 is used,
The following letters may be noted :
e=dgj E=m j =ah ke=k and & t =1t and {
¢=2¢ h=h, b and kb $ =~ sh s =8 4 and th t =2z, ¢ ¢ and db

SYSTEM OF TRANSLITERATION OF CYRILLIC CHARACTERS:

a a e e K k n p b f w she w0 yu
6 b I a 1 p T x kb Bl a y_g-
B v 8 2 M m c s u B ? +

r =« ] i H 0 T ¢t y & » "

n 4 [ o o y u w sh a2 &

‘List of Transliterations’ from Brill’9?

To amalgamate the above ‘transliteration’ tables would be to produce
a ‘transliteration’ table - as used by the majority of scholastic

institutions and/or publishers — such as the one demonstrated below:

90 Brill, E. J., The Encyclopaedia of Islam, ‘List of Transliterations’, p.13, Leiden, 1986.
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N
&

gh ¢
f <

S

&
1 J
m ¢
n O
h 2
w 3
y S

Since the majority of these Arabic — Latinized or Romanized
transliterations/transcriptions have been created by scholastic
institutions and or publishers, largely non-Muslim, it is expected, on
the part of subscribers to scholastic institutions and or publishers,
that the user or reader of such transliterations/transcriptions already

know or is already familiar with the letters of the Arabic alphabet and
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the Latinized or Romanized letters that represent them. Indeed, such
transliterations or transcriptions are found and utilized within the
‘scholastic’ environment. Thus, should the user or reader encounter
the Arabic alphabetical letters transliterated as, th, dh, kh, sh and gh,
it is expected that ‘he’ will, in theory at least, be able to understand

that they are in fact representative of a ‘single Arabic letter’.

However, today there are many books, written by Muslims and non-
Muslims alike, that discuss Islam whether in a formal manner or
otherwise. The readers of these books are not necessarily familiar
with the Arabic alphabet and as such many of them are unable to
recognize that the letters ‘th, kh, dh, sh, and gh’ are in fact to be read
as conjoined and representative of a single Arabic letter. Thus, ‘th’ is
representative of a single Arabic letter; ‘kh’ is representative of a

single Arabic letter; and so on.

Books that now deal with Islam and Islamic issues are no longer
restricted to the domain of scholastic institutions and or publishers,
which to more than some extent still retain and promote an
‘Orientalist’ bent. There is, and has been for some time, an awakening
that promulgates the concept that ‘(knowledge’ is not some form of
‘copywritten exclusivity’ and that in fact, knowledge is free to anyone
who wants to attain it. Da°wah, therefore, in this arena is a very real

purpose.

In order to avoid mis-pronunciation such as could take place with the
following examples (the correctly transcribed word, in accordance

with the proposed system of transliteration is in brackets
beforehand):
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(Kathir) Kathir
(Bukhari) Bukhari
(Bidhar) Bidhar
(Rashad) Rashad
(Taghut) Taghut

They could be pronounced as:

Kat-hir
Buk-hari
Bad-har
Ras-had
Tag-hut

as a result of each visibly presented letter being pronounced
separately, and in order to be rid of that misconception, there is the
need to remove the possibility of such mis-pronunciation occurring
and thereby failure to understand the meaning or import of the word

being transliterated/transcribed.

What is proposed therefore, in respect to the Latinized — Romanized

transliterations/transcriptions of those 5 Arabic letters is as follows:
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a3

B B

E
a

Very simply, the underlining of the 2 Latinized — Romanized letters,
used to represent their respective Arabic letters, serves to more
clearly signify and epitomize them as a single letter. Therefore, the
Arabic alphabet together with its Latinized - Romanized

transliterated/transcribed alphabet would and should be as follows:

a |
b -
t <
th &
) d
b d
ih d

=W
v



G

- & % %
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n O
h 2
w 9
y <
d

s

The 3 vowel sounds in Arabic, fathah (2&533), kasrah (5}2«5 ), and

RS “ 2
dammah (is->), are represented as, <: ¢ : above a consonant

respectively. These represent the short vowels, a, i, and u.

Unfortunately, in many ‘Islamized’ words within the English of the

United States, the &+ — u vowel sound is transliterated and

pronounced as ‘0’. Thus V’L“”‘ﬁ — Muslim, is more often than not written

and pronounced ‘Moslem’. ‘O’ tends to be used instead of ‘v’ and ‘e’ is
inclined to be used in place of ’. The result is the word ‘Muslim’
sounding like ‘Mosslem’ (with ‘s’ furthermore stressed as double even

though there is no signification for that in the original Arabic letter).

Long vowels in Arabic commonly place the letters | or ¢, s and

after the vowel indicators < ; &:. Thus we have:
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For example in the words & - ¢abid; -* - “abid; and 854 -

‘ubuda. They are transliterated as, a, 1, and u rather than, as is
moderately common in some transliterations/transcriptions,
doubling the vowelling as in — aa, ii, uu. This ‘vowel doubling’ in itself
serves to give a representation, a signifier of the vowel’s length of
pronunciation. However, a dash above the vowel is more commonly

acceptable.

Sometimes the long1is represented as ‘ee’ - long u represented as ‘00’
and both are also acceptable - and this can be tolerable, since the
resultant sound is very similar to the real sound found in Arabic - as
for example:

Deen in place of Din

or, munafiqoon in place of munafiqun

[

Arabic words beginning with an initial vowel are represented as

A - I,T — U. For example:

!

Adhan - O13i

Imam - e\ﬁl
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N

Ummah - 4

It should be noted that ‘word transliterations should be of the Arabic

word in its literary, not colloquial, form’o.

Arabic letters are divided into 2 classes or categories — moon letters

(o 3 9>~ — huruf qamariyah) and sun letters ( L 2 9>~ -

huruf shamsiyah).

For example, the moon letters (4 J«J - 9, are:

sorpfd e
...and do not assimilate the lam (J) in the definite article ‘A’ (J N with
the preceding letter. Moon in Arabic is ,«® — qamar whereas ‘the

moon’ is J«-ﬁ\ — Al Qamar. The lam of ‘A’ (Jh joining the qaf of ( o2

— gamar) remains unchanged in form and pronunciation.

91 Isma‘il Raji al Faraqi, ‘Toward Islamic English’, p.18, International Islamic Publishing House, Riyad,
1402/1982.
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The sun letters assimilate the letter lam ()) in a preceding lam of the
definite article (J). The sun letters (duws® 2 9,>) are:
Odbb o priydsew
...and assimilate the 1am (J) in the definite article ‘Al’ (J))) with the
preceding letter. Sun in Arabic is umf“ — shams whereas ‘the sun’ is
M\ — Al Shams. However, since the lam (J) of ‘Al (J))
assimilates with the sun letter - shin the pronunciation sounds like
— Ash-Shams, with the lam (J) of ‘Al (J\) assuming the sound of the

_* —shinin & —shams.

Scholastic or institutional convention leans toward representing the

definite article ‘A’ (J\) as ‘Al’ in transcription with any Arabic letter,

whether a moon or sun letter. As in &)l — Al Qamar or u«-«-«ﬁ\ — Al

Shams, for example.
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However, many modern Islamic based publishers of books in English

have demonstrated an inclination, a propensity towards displaying

the lam (J) of ‘Al (J )) transcribed as the same letter as the sun letter
that succeeds it. For example, rather than printing Al Shams (M\)

as the transcribed rendering in English of um-«ﬁ\, it is written as Ash

Shams, the way it would sound upon pronunciation.

In keeping with the above proposed internationally transliterated, or
rather transcribed version of the Arabic letters of the alphabet, it
would best be written as Ash-Shams, with a hyphen inserted between

the two assimilated letters in order to demonstrate the assimilation

that has taken place in pronunciation between the lam (J) of ‘Al (J D)

and the _j — shin of _~&* — shams.

The Arabic remains as it is — as it must be. It would be a simple
enough procedure to inform the reader, in the introduction to the
book, that the process of transcribing the Arabic, in regard to words
that in Arabic begin with a sun letter and which are in the definite
article, assumes the form as pronounced and not as would be literally
written. There is no harm or alteration to the original Arabic text — as
must be - and making use of such a method renders it not only easier
for the reader to correctly pronounce the sound of the Arabic word
being represented but also acts as a form of da‘wah, towards both

Muslim and non-Muslim reader, as well as introducing into the
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English language the Arabic word rather than an English word that
does no justice to the import of the meaning implied within the

original Arabic word.92

92 The main reason for representing the 1am in the Arabic definite article ‘Al’ as the same as the first
letter of a word that begins with a sun letter is since it does justice to the correct pronunciation of said
word. There is and has been a proclivity, a bent by the Western media in reports concerning, in
particular the designated terrorist group ‘Ash-Shabab’ to refer to it as ‘Al Shabaab’ and to pronounce it
as such. Even Al Jazeera English does this: https://www.youtube.com/watch?v=1aMTK7S9-BE Clearly,
this is deliberate act by the media to denigrate Islam.
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KNOWLEDGE

It is all too clear, that the English as practiced throughout the world,
in its current condition, is unable to carry, convey or deliver Islam’s
vitality in its entirety. English can only perform the function of
delivering Islam if and when it has been modified ‘to enable it to
carry Islamic proper nouns and meanings without distortion’9s.
‘Standard English’ does not satisfy nor ‘serve the linguistic needs of

Muslim users of the English language’94.

For those who feel or think that some kind of alteration to the English
language would be an invasion upon it, then please think again. The
history of English, as mentioned before, clearly demonstrates that
English as it stands today is the consolidation of many, many ‘foreign’
languages. Surely then, the addition of a number of words into its

vocabulary will cause it no pain?!

Thus, we need to be able to modify ‘standard English’ into being
‘Islamic English’, principally for Islamic users of the English
language, and by doing so enrich, enhance, aggrandize, and augment
its value. No words from its immense vocabulary are going to be
stolen or gotten rid of, but those words would be invigorated and
become more dynamic as the result of the addition of Islamic

terminology.

93 Isma“il Raj1 al Fariiqi, ‘Toward Islamic English’, p.7, International Islamic Publishing House, Riyad,
1402/1982
94 Thid.
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These fears, of a ruination of the English language are xenophobic in
origin and have no basis whatsoever in the rational thinking that has
been bestowed upon ‘mankind’. The introduction of Islamic
terminology into the English language will be an injection of

knowledge, not an embrasure of ignorance.

There are chauvinistic and dogmatically prejudiced elements within
some English socio-political groups, that uphold and maintain
xenophobia as a valid form of rationality - a raison d’étre. Their deep
antipathy towards ‘strangers’ and that which they believe to be
strange, has already, throughout the history of Britain and the

English language, injected their misconceived notions into English.

Words like ‘Islamism’, ‘Islamist’, ‘Islamize’, as mentioned earlier,
whilst once used as referents to the ‘religion’ and adherents of Islam
in an acceptant manner, without openly prejudicial tones, have now
come to symbolize the theoretically injected and supposed threat that
Islam and Muslims are bringing against the world. It is the old

‘Orientalists’ ploy — the resonance of colonialist imperialism.

These kinds of thought patterns and practices, those that re-interpret
words in order to vouchsafe predispositions, are based on ignorance
and the ‘rejection of knowledge’. Within Islam, ignorance and the
rejection of knowledge’ are measured or evaluated in relation to
tawhid — belief in the Oneness of Allah. In general, this notion — that

of tawhid - is not in the mindset of non-Muslim English speakers.

Their ideas of ignorance and rejection of knowledge are limited to the

affairs of this world alone since the basic stance in the English-
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speaking nations is one of secularism — part and parcel of which is
the exclusion of belief in ‘God’ - disbelief. This disbelief has become

commonplace and is now more prevalent than belief in ‘God’ itself.

These notions of ignorance and rejection of knowledge are a
manufactured set of concepts, that is, they are not based on anything
concrete or of substance. They ‘lionize’ Christian culture whilst not
even practicing the ‘religion’ of Christianity. They are designed by an
‘elite’, which at one and the same time, creates or brings into being a
‘common enemy and thereby beleaguers and inculcates societal
thought to be in unison with their notions, however absurd they may
be.

Whereas the basis of Islam is knowledge. Islam is unequivocal about
this point. It is plain and clear. Speech or action must be based upon
knowledge. Chapter 10 of the Book of Knowledge within Sahih Al
Bukhari is entitled, ‘It is essential to know a thing first before saying

or acting upon it’9.
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According to the Statement of Allah "So know (0 Muhammad ) that “La ilaha illlallah... (none has the
right to be worshipped but Allah),” (V.47:19) So Allah stated that one should acquire knowledge first.
And religious scholars are the inheritors of the Prophets, i.e., they inherit knowledge. And whoever gains

knowledge is lucky and gains a great thing.
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In the rapid decline of ‘religion’ within native speaking nations of
English, and in the Judeo-Christian values that are still extant within
the standard English language, the use of ‘Islamic English’ serves as
da‘wah (calling to Islam) in itself since it embodies within it Islamic

concepts and ideas.

Those Muslims who are citizens of English-speaking nations; those
Muslim residents of English-speaking nations; those Muslim visitors
to English-speaking nations; all are duty bound to serve Allah and
exemplify in behavior, in actions, in speech, their Islam. ‘Islamic

English’ serves also therefore, to ‘protect’ them and their Islam.

Being Muslim — one who surrenders ‘his’ will to the Will of Allah &: -

the exemplification of Islam — is a gift bestowed by Allah & upon

And whoever followed a way to seek (religious) knowledge, Allah & will make easy for him the way to
Paradise. Allah & said, “...It is only those who have knowledge among His slaves that fear Allah...”
(V.35 :28) And Allah said, “...But none will understand them except those who have knowledge.”
(V.29:43).

(And also Allah's Statement): ‘And they will say: Had we but listened or used our intelligence, we
would not have been among the dwellers of the blazing Fire”. (V.67:10)

And Allah & also said, “...Are those who know equal to those who know not”. (V.39:9)

And the Prophet # said, “If Allah wants to do good to a person, He makes him comprehend the
religion and verily, knowledge is attained by learning”. Abta Darr pointing towards his neck said, “If
you put the sword on this (my neck to kill me) and then I think that, before this sword could work, I
can say even one sentence which I heard from the Prophet 4, I would surely say it. (Indicating that
one should convey the knowledge that one has acquired to the others)”. And Ibn °Abbas said, “You
should be Rabbaniyyiin (religious scholars) forgiving, wise, and learned men”. And it is said that a
Rabbaniy (religious scholar) is the one who starts teaching people simple subjects of knowledge

before touching big (difficult) ones.
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those of His servants who acknowledge themselves as Muslim. It is

not something to be squandered. It is not something fruitless.

A Muslim accepts and shoulders the responsibilities associated with
the ‘Kalimatut-Tawhid’e¢ — that ‘there is no deity (worthy of
‘worship’) excepting Allah Alone and Muhammad # is His

Messenger’ — that ‘he’ attests to.

All languages convey important social and political consequences of
the cultures and customs they represent. The English and Arabic
languages are no exceptions to that. However, the foremost
distinction and differentiation between English and Arabic is, as
suggested before, that whereas Arabic is the bearer of Islam, being

the language in which Al Qur°an was revealed, English is not.

As also suggested before, whatever intrinsic connections the English
language may have had before in relation to ‘religion” have long since
been negated, submerged and relegated into the mire that is

‘Democracy’. The ‘Church’ is subservient to ‘Democracy’.

‘Democracy’, and the other ‘-isms’ are propagated as solutions for
‘mankind’. However, the only true panacea, the only true solution for
‘mankind’ is Islam. ‘Democracy’ and the other ‘-isms’ attempt to
integrate all of the ‘mankind’s’ quirks into their own grand practices,
noticeably without any distinct authorities — since they are subject to

the whims and caprices of the day — the wind direction on the day!

96 Kalimatut-Tawhid — meaning, ‘the utterance of the Oneness of Allah’.
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Islam however, has a single, unique authority. Everything within the

daily lives of Muslims is at one and the same time an embodiment of

the legislation that belongs to Allah & as practiced and exemplified
by the Prophet Muhammad .
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ENGLISH WORDS TO AVOID?

As occasionally mentioned throughout the course of this discussive,
there is a vast difference in the perceptions of belief in ‘God’, and the
workings associated with ‘religion’ — belief and worship -, between
the principles held and maintained by those who follow Christianity

and those who follow Islam.

It must be said, that as a Muslim who makes use of English, there are
certain words that are best avoided. Making such a statement gives

rise to the question ‘why would it be best to avoid certain words?’

In order to answer that, let us first of all look at the more common
English words that should and ought to be avoided. On the whole, the
words to be avoided relate to religion — ‘religion’ as generally
understood within the context of the English language. As previously
mentioned, ‘religion’ within Britain, in an overall understanding,

refers to the doctrines and dogma of Christianity.

In actual fact the list of words that should be avoided is short. It is not
the aim here to destroy or ruin the English language. However, there
are specific words that connote and imply Christian understandings
and as such, are difficult to be divorced from the Christian religion

per se.

Each of the following 7 words will be addressed separately with the
reason/s given for their incompatibility and inappropriateness with

their use in Islamic English.
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‘God’
religion
worship

faith

AD
apostle

verse

‘God’ is the name used in English to represent a) the Supreme being;
and b) Jesus — as the case may be. ‘God’ as ‘defined’ within the
English language can therefore be, anything prescribed as a deity
worshipped by an individual or a group. It can be both ‘indefinite’ and

‘definite’ dependent on the users use of it.

In Islam, and therefore in Islamic English, the word ‘God’ is a

misnomer, that is, a misleading term. The word used in Islam to

represent the unique and only deity is Al — Allah. Its meaning in

English is literally “The God’ — not ‘a God’ or ‘any old god’ but ‘“The
God’. There is no question as to whether it is ‘indefinite or definite’ —

it is unequivocally ‘definite’.

The name S - Allah is known as ‘2\-537\3-\ Lallh Al Lafaz al Jalalah

— ‘the Most Sublime pronunciation’. This means that no other word
can be substituted for or replace it. Not ‘God’, ‘Tuhan’, ‘Gusti’, ‘Gott’;

‘Deus’; ‘Dieu’; ‘Zot’, etc.
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And your ilah (‘god’) is ‘one ilah’. There is no deity [worthy of
worship] except Him, the Entirely Merciful, the Especially
Merciful.97

Twice within Al Qur°an the reader will find, there is no deity (worthy
of performing °ibadah towards) than Allah Alone:

RN EUIRN

“...There is no deity but Allah,”...98
BTN
“...There is no deity except Allah...”@

Besides that, there are many other ayat, some 37 in all, that declare

the ‘Oneness’ of Allah Alone.1o0

€&\

97 English interpretation of Siirah Al Baqarah (2), ayah 163.

98 English interpretation of Strah As-Saffat (37), ayah 35.

99 English interpretation of Sirah Muhammad (47), ayah 19.

100 Siirah Al Baqarah (2), ayat 163 & 255; Siirah Al <Imran (3), ayat 2, 6, 18 (twice) & 62; Siirah An-Nisa®
(4), ayah 86; Surah Al An‘am (6), ayat 102 & 106; Surah Al A°raf (77), ayah 158; Sarah At-Tawbah (9),
ayat 31 & 129; Suirah Yunus (10), ayah 9o; Stirah Hud (11), ayah 14; Surah Ar-Ra‘ad (13), ayah 30; Sturah
An-Nahl (16), ayah 2; Sirah Ta-Ha (20), ayat 8, 14 & 98; Siirah Al Anbiya® (21), ayah 87; Surah Al
Mu’minin (23), ayah 116; Stirah An-Naml (27), ayah 26; Sturah Al Qasas (28), ayat 70 & 88; Sarah Fatir
(35), ayah 3; Surah Sad (38), ayah 65; Sturah Az-Zumar (39), ayah 6; Surah Ghafir (40), ayat 3, 62 & 65;
Surah Ad-Dukhan (44), ayah 8; Sirah Muhammad (47), ayah 19; Surah Al Hashr (59), ayat 22 & 23;
Sturah At-Taghabun (64), ayah 13; Sturah Al Muzzammil (73), ayah 9.
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“...There is no deity [worthy of worship] except He,... 101
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“Indeed, I am Allah. There is no deity except Me,...”102 20:14

~

AY oo SO

“...There is no deity except You;...” 103 21:87

SN FURN

“...there is no deity except He,...”104
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“...I believe that there is no deity except that in whom the

Children of Isra’il believe,...”105

This ‘Oneness’, this belief in Allah Alone used to be present within the

mindset of Jewish and Christian communities. In fact, it can still be

101 English interpretation of Stirah Al Baqarah (2), ayah 163 given above.
102 English interpretation of Stirah Ta-Ha (20), ayah 14 given above.

103 English interpretation of Strah Al Anbiya® (21), ayah 87 given above.
104 English interpretation of Siirah Al °Imran (3), ayah 2 given above.

105 English interpretation of Stirah Yiinus (10), ayah 9o given above.
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found within both the Old and New testaments of the Bible, in
English and Arabic:

Hear, O Israel: The Lord our god is one Lord.106

oy &5 W) 1 J G
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Hear, O Israel: The Lord our god is one Lord.1o8
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It is surely clear within the 4 ‘verses’ from the Bible above that the

reference is to ‘One God’ alone?!

“The meaning seems to be that God is ‘the only God’, so that
participation in the covenant precludes the recognition of any

other deity’.110

However, the adherence to this first of all commandments has for the
majority of those who call themselves Christian or Jew, long since
been left by the wayside in pursuit of self-manufactured ‘manmade’
laws rather than abiding by the troth and covenant previously made

with Allah. No longer is there the exclusion of any other deity.

106 KJV Bible — Deuteronomy 6:4.

107
http://www.copticchurch.net/cgibin/bible/index.php?r=Deuteronomy+6&version=SVD&btn=View&
showVN=1

108 KJV Bible — Mark 12 :29.

109
http://www.copticchurch.net/cgibin/bible/index.php?r=Mark+12&version=SVD&btn=View&showV
N=1

1o New Bible Commentary, 3rd Edition (1970 — ‘1982 revision’), p. 215, Inter-Varsity Press. Leicester,
UK.
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There are approximately 2.4 billion Christians in the world today.11
The vast majority of these people believe in the “Trinity’. The “Trinity’
is the Christian doctrine whereby 3 three coeternal (all exist for
eternity), consubstantial (of one and the same substance or essence)
persons or hypostasest'2 — the Father, the Son (Jesus Christ), and the
Holy Spirit—as “one God in three Divine Persons”. The most common
conclusion brought about by belief in the “Trinity’ is that Jesus is the
Lord, Jesus is ‘God’!

Such is the corruption of thought regarding the concept of the
‘Trinity’ that deviant steps are often undertaken to try and provide
proof that the concept of ‘“Trinity’ is real. Any rational person, upon
hearing of the “Trinity’, that it is “one God in three Divine Persons”,
visualizes this as 1 + 1 + 1 = 3. However, some overly zealous
advocates of the ‘“Trinity’ try to rationalize “one God in three Divine

Persons” by means of 1 x 1 x 1 = 1! Such corruption of thought!

The Catholic church specifically has taken this distorted view, that
Jesus is the son of God and also God, and further elaborated upon it
by stating that Mary — Maryam — the mother of Jesus is therefore the
‘Mother of God’13!

Al Qur’an is very specific about this issue:

1 https://en.wikipedia.org/wiki/List of Christian_denominations_by_number_of members

112 Hypostases pl. Hypostasis sing. - In this sense the word could be used of God either as the Trinity or

as each person of the Trinity.

13 The English title "Mother of God" is a literal translation of the Latin title Mater Dei, which in turn is

a looser rendering of the corresponding Greek title ®@eotokog (Theotokos), literally meaning "Bearer of

God' dogmatically adopted by the First Council of Ephesus (431).
://www.ncregister.com/site/article/start-the-new-year-with-the-holy-family-and-ma
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O people of the Scripture (Jews and Christians)! Do not exceed

f

the limits in your religion, nor say of Allah aught but the truth.
The Messiah ‘Isa (Jesus), son of Maryam (Mary), was (no
more than) a Messenger of Allah and His Word, ("Be!" - and
he was) which He bestowed on Maryam (Mary) and a spirit
(Ruh) created by Him; so believe in Allah and His Messengers.
Say not: "Three (trinity)!" Cease! (it is) better for you. For
Allah is (the only) One Ilah (God), Glory be to Him (Far
Exalted is He) above having a son. To Him belongs all that is
in the heavens and all that is in the earth. And Allah is All-
Sufficient as a Disposer of affairs.114

14 English interpretation of Stirah An-Nisa® (4), ayah 171 given above.
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Surely, disbelievers are those who said: "Allah is the third of
the three (in a Trinity)." But there is no ilah (god) (none who
has the right to be worshipped) but One Ilah (Allah). And if
they cease not from what they say, verily, a painful torment

will befall the disbelievers among them.115

Clearly then, the covenant taken by the Christians has been
renounced in favour of the anthropomorphism of ‘God’ by declaring
that Jesus is ‘God’ in human form. Bear in mind that according to the
New Testament itself, posted earlier, Jesus himself, according to the
scriptures that they claim to follow and adhere to as belief, states that,

‘The Lord our god is one Lord'.

Therefore, for the above given reasons, it is better when in discussion

to make use of the word Allah rather than using the word ‘God’.

‘Religion’ as defined by the Oxford English Dictionary is, ‘Action or
conduct indicating a belief in, reverence for, and desire to please, a
divine ruling power; the exercise or practice of rites or observances

implying this’; and, ‘A particular system of faith and worship’.

Its origin is from the Latin, ‘religare’ meaning:

u5 English interpretation of Stirah Al Ma’idah (5), ayah 73 given above.



Page | 82

‘to bind’, ‘to bind fast’, ‘to secure’; ‘to place an obligation upon’.
It is composed of ‘re-* + ‘ligare’, that is

‘back’, ‘backwards’, ‘back towards’ + ‘that which binds or ties’.

The forebear of the English word ‘religion’ is the Latin, ‘religio’, a
construct derived from ‘religare’. Bearing all of these in mind, (‘to
bind’, ‘to bind fast’, ‘to secure’; ‘to place an obligation upon’; ‘back’;
‘backwards’; ‘back towards’; + ‘that which binds or ties’) there is
surely the need to ask, ‘to bind fast, place an obligation upon what’?

The answer to, ‘to bind fast, place an obligation upon what’?, is to
Allah.

This ‘need to ask’, this question, no longer appears to be a requisite
in the English language when the word ‘religion’ occurs — or at the
very least, that is the way it appears. As mentioned earlier, ‘...mention
of words like ‘God’ and °‘religion’ bring forth denials and negative
responses. ‘Oh, I don'’t believe in God’, or ‘I don'’t believe in or follow
a religion’. These quick responses are more than likely not based on
sound, analyses, but rather on the basis of what has been culturally

assigned, cultural norms.

In Islam the word used to represent ‘religion’ is ‘2> — Deen/Din -or

Cﬁ‘m — Ad-Deen/Ad-Din. Its ‘primary signification16 is obedience

and submission thereby becoming a servant of Allah. It is the true

religion namely, Islam’.

16 http://www.studyquran.org/LaneLexicon/Volume3/00000108.pdf
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...This day I have perfected for you your Din (religion)...117
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Indeed, the Din (religion) in the sight of Allah is Islam...118

In discussion, as with the word ‘God’ it is better to use the word
Deen/Din or Ad-Deen/Ad-Din rather than the word ‘religion’. As
with the word ‘God’, the correct meaning of the word ‘religion’ can be
explained beforehand. According to a survey carried out by Pew
Forum19, only 10% of the UK’s population consider ‘religion’ to be

important within their lives.

People in Europe and East Asia say religion is not very important to them

% who say religion is very important in their Kves
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Israel 36% ¢ T
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Nigeria 88% Ry Ethiopia 98% i
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Australia 18%
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»
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Source: Pew Resesrch . T SUNeEYs, 2008 to 2017
“The Age Gapin Religion Around the Wordd™

PEW RESEARCH CENTER

People in Europe and East Asia say religion is not very important to them

17 English interpretation of Surah Al Ma°idah (5), ayah 3 given above.
u8 English interpretation of Stirah Al ‘Imran (3), ayah 19 given above.
19 http://www.pewforum.org/2018/06/13/how-religious-commitment-varies-by-country-among-

people-of-all-ages/pf-06-13-18 religiouscommitment-03-05/
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Thus, as just stated, it is better to use the word Deen/Din or Ad-
Deen/Ad-Din rather than the word ‘religion’. As mentioned earlier,
the usual responses to belief in ‘God’ or ‘religion’ are, ‘Oh, I don’t
believe in God’, or ‘I don'’t believe in or follow a religion’, and so the
very mention of these 2 words brings about instantaneous denials as

a result of the acculturated norms present within the English culture.

‘Worship’, in the Oxford English Dictionary, has as one of its
classifications, ‘...To honour or revere as a supernatural being or
power, or as a holy thing; to regard or approach with veneration;
to adore with appropriate acts, rites, or ceremonies.” Unfortunately,
‘worship’ no longer applies solely to the ‘honouring or reverence of a

supernatural being or power’.

The simplest example of this ‘honouring or reverence of a being or
power’ towards other than a ‘supernatural being or power’ is found
in English-based courts of law wherein the sitting magistrate or judge
is referred to as ‘Your honour’ and or ‘Your worship’; or within
ecclesiastical circles whereby members of the clergy are often

referred to as, ‘Your reverence’.

These simple acts belie a culture whose norms have been
accommodated into ‘honouring and revering’ human figures rather
than directing that honour and reverence towards a supernatural
being or power. This is an additional introduced aspect of
anthropomorphism, whereby the antithesis of anthropomorphism,

the ‘deification’ or over veneration of humans (by the ascription of
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the attributes synonymous to a deity alone), is extant and resonates

throughout the Christian religion.

The figure of ‘God’ in English has been anthropomorphized by the
majority of Christian teachings, by means of attributing the attributes
of humanity to the deity; specifically, in the attribution of ‘Godly’
attributes to Jesus. However, this culture of anthropomorphism is
not a one-way street, but rather it is in fact a two-way street. As
suggested above, the antithesis of anthropomorphism also occurs by
the attribution of ‘Godly’ attributes, ‘deityship’, towards humans —

the honouring or revering of humans!

‘Worship’ in Islamic English, in Islam, is 53\;?‘ - ‘Al °Ibadah’.

‘““Ibadah’ within Islam truly reveres and honours ‘a supernatural

being’, the one and only supernatural being, the one and only power

&

- &l — Allah &. There is no question of there being any other being

or power other than Allah &. Furthermore, the purpose of life on

earth for ‘mankind’ has been clearly defined:

o O VI AN Bl Eals S
And I did not create the jinn and mankind except to ‘worship’
Me.120

20 English interpretation of Stirah Adh-Dhariyat (51), ayah 56 given above.
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Likewise, ‘faith’ as a word in the English language has, to all intents
and purposes, lost its due meaning. According to the Oxford English
Dictionary, the origin of the English word ‘faith’ is from the Latin
word ‘Fides’. ‘Fides’ (like its etymological cognate Gr. miotig, which
it renders in the N.T. [and therefore inextricably linked to the
Christian religion]) had the following principle senses: 1. Belief,
trust. 2. That which produces belief, evidence, token, pledge,
engagement. 3. Trust in its objective aspect, troth; observance of

trust, fidelity.

The actual word ‘faith’ itself appears in the mid-13th century as ‘fei’ or
‘fai’, which is derived from the Anglo-French and Old French feid, foi.
The word ‘fai’ gradually had the suffix ‘-th’ added to it, so as to sound

similar to words ending in ‘-th’ like ‘truth’, ‘ruth’, ‘wealth’, etc.

On the basis of the above Oxford English Dictionary definition of the
meaning of the word ‘faith’, it is clear that ‘faith’ is not some form of
‘blind faith’. ‘Blind faith’ is belief or faith without any supporting
evidence or proof for its belief and thus contrary to the Oxford
English Dictionary definition of ‘faith’ and surely, also what should
be the English Christian definition of faith?!

Within Islam, the English word ‘faith’ is embodied by the Arabic word

- °Iman. Within Islam, °Iman is not only manifested by its

pronunciation alone:
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It was narrated that °Ali bin Abu Talib said:
“The Messenger of Allah (2) said: ‘Al °Iman (Faith) is

knowledge in the heart, words on the tongue and action with

the physical faculties. (limbs of the body).” 121

Furthermore, that °Iman has over 70 branches:
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It is narrated on the authority ofAbu Huraira that the
Prophet #said:

Al °Iman (faith) has over seventy branches,..122

It is clear within the above 2 hadith that the precursor for ‘faith’ is

firstly, knowledge and that that knowledge is not restricted to

knowledge in the heart alone.
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121 Sunan Ibn Majah, Vol. 1, Book 1, hadith 65.
122 Synan Ibn Majah, Vol. 1, Book 1, hadith 75.
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It is narrated on the authority ‘Abdullah bin Mas‘“ud 2 that
the Messenger of Allah # observed:

“Never a Prophet had been sent before me by Allah towards
his nation who had not among his people (his) disciples and
companions who followed his ways and obeyed his command.
Then there came after them their successors who said
whatever they did not practice, and practiced whatever they
were not commanded to do. He who strove against them with
his hand was a believer: he who strove against them with his
tongue was a believer, and he who strove against them with
his heart was a believer and beyond that there is no faith even

to the extent of a mustard seed”.123

Therefore, faith in Islam means to submit to Allah, not despite a lack
of evidence, but rather because the proofs of His Lordship are

overwhelming.

True faith, then, must manifest itself in the heart as sincerity, on the

tongue as affirmation, and on the limbs as action.

Ibn Taymiyyah writes:

123 Sahih Muslim, hadith 50.
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Among the principles of the people of the Sunnah and the
community is that the religion and faith consists of sayings
and actions: the sayings of the heart and the tongue, and the

actions of the heart, tongue, and limbs.124

Ibn Taymiyyah further writes:
S5 el 352 Y 50 5 01 31,0555
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It is understood that faith is affirmation and not merely belief.

Affirmation includes the words of the heart, which is belief,

and the actions of the heart, which is compliance.125

?
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124 Sharh Al °Aqidah Al Wasitiyah, 1/264.
125 Majmu‘a Al Fatawa, 7/638.
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Abu Sa“d 2 said:
“I heard the Messenger of Allah #say: ‘Whoever among you
sees an evil, let him change it with his hand; if he cannot, then

with his tongue; if he cannot, then with his heart- and that is

the weakest of Faith.”126

Secondly, that that knowledge is all-embracing in its comprehension

of that which is the truth. Knowledge here means the truth and the

foundation of truth, the basis of knowledge, is the knowledge that N

— Lailaha illallah — There is no deity except Allah. This is

the first aspect of knowledge, the first aspect of truth.

However, as with the previous words (‘God’, ‘religion’, ‘worship’),
‘faith’ within the context of belief is regarded within the English
cultural norm as something that is personal, something that is
private, and not as something that is indispensable or a requisite of
life itself. It is regarded as something that can be taken or left aside —
dependent upon what satisfies individual desires. ‘Faith’ within the
English culture, the English language, is therefore not the same in

meaning as Al °Iman is in Islam.

126 Sunan An-Nasa’i, hadith 5008.
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We often come across the initials ‘AD’. These initials stand for ‘Anno
Domini’ — ‘In the Year of our Lord’. Often AD is translated as, ‘In the
Year of the Lord’ but that is incorrect since the word ‘domini’ is the
genitive case of the Latin word ‘dominus’ and so is to show possession

— ‘our Lord’ and not ‘the Lord’.

‘AD’ cannot be used by Muslims since the ‘our Lord’ referred to is
Jesus and not Allah. It is much more appropriate and apt for Muslim

users to use ‘AH’ — Anno Hijriah — In the year of the Hijrah.

‘Apostle’ is another word that is to be avoided. Its meaning has
already been fixed within the mindset of the native English speaker.
It originates from the Greek ‘apostolos’ — ‘messenger, envoy,’ literally
‘person sent forth’ - into the Latin ‘apostolus’ and hence into old

English ‘apostol’ and then into its present day form of ‘apostle’.

In early to mid-19th century English, the word ‘apostle’ was popular.
Yet, towards the end of the 19t century it waned. This was primarily
because of the inculcation within English cultural thought of the
principles and ideologies promulgated by both Darwinism and

Communism.

However, the use of ‘apostle’ first came about through early
Christianity. The vast majority of the first Christians were Greek
speaking and as a result of that the earliest written book of the New
Testament, written no earlier than 50 AC — After Christ, was written

in Greek. The occurrence of the word ‘apostle’ in the English language
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has always been Christian in origin and as such, ‘apostle’ resonates

with Christian assumptions and dogma.

Consequently, in Islamic English it is better to use the word

‘messenger’ — the actual meaning of ‘apostle’ rather than ‘apostle’.

‘Messenger’ in Arabic is J s — rasiil.

Another word that smacks of Christian dogma is ‘verse’. A ‘verse’ in
the English language refers to a line or section of poetry or to the
smallest available section within the chapters of what constitutes the
Bible. It is a ‘line of poetry, poetry, a stanza, a short section of the

Bible or of a hymn’.127

A ‘verse’ was apparently invented as an aid to memory and it first
appeared in the English New Testament in the Geneva version of the

1550s wherein it was divided fully into ‘verses’.128

A ‘verse’ or ‘verses’ are not to be identified, likened or related to an
4l - ayah or oLl - ayat129 of Al Qur’an. An ayah is, ‘A sign, token,
or mark, by which a person or thing is known; syn. i (IAar, T,
S, M, Msb, K130) and 5 Ll (M, K:) it properly signifies any apparent

thing inseparable from a thing not equally apparent, so that when

one perceives the former, he knows that he perceives the other,

127 Skeat, Rev. Walter W., ‘An Etymological Dictionary of the English Language’, Clarendon Press,
Oxford, 1882.

128 https://www.etymonline.com/word/verse

129 Ayat is the plural of ayah.

130 JAar = Ibn Al “Arabi; T = The Tahdhib Al Lughah of Al Azhari; S = As-Sihah As-Sittah (‘The Authentic
Six’ — Sahih Bukhari, Sahih Muslim, Sunan Aba Dawud, Sunan Tirmidhi, Sunan An-Nasa’i, Sunan Ibn
Majah); M = The Muhkam; Msb = Al Misbah Al Munir of Al Faiyiimi; K = The Qamiis.
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which he cannot perceive by itself, when the two things are of one
predicament; and this is apparent in the object of sense and in that
of the intellect: (Er-Raghib, TA:13t) Furthermore, it is clarified as ‘...A
sign as meaning an indication, an evidence, or a proof...An example,

as a warning (TA.)...’.132

355 cuas oLE B ade wls AT o als

r/ " -

< s 2 N @ 7
v O g catblzy 4|
These are the Ayat (proofs, evidences, verses, lessons,
revelations, etc.) of Allah, which We recite to you with truth.
Then in which speech after Allah and His Ayat will they

believe?133

Furthermore, to this list of words to be avoided must be added the
names used within the Bible, particularly the Old Testament, for the
names of the prophets and messengers mentioned therein. The basis
for this is that ‘...these Biblical personalities represent entirely
different meanings to the Christian and/or Jew than the Quranic

names do to the Muslim’.134 .

131 Ar-Réaghib; TA = The Taj Al “Ardis.

132 http: //www.studyquran.org/LanelLexicon/Volume1/00000172.pdf

133 English interpretation of Strah Al Jathiyah (45), ayah 5 above.

134 Isma‘ll Raji al Fariqi, ‘Toward Islamic English’, p.10, International Islamic Publishing House,
Riyad, 1402/1982




Page |94

LIST OF ISLAMIC WORDS/CONCEPTS

The following is a list of Islamic words or concepts as written by Dr.
Isma“il Raji al Farugqi, in his book ‘Toward Islamic English’, pages 23
— 48. The transliterated - transcribed Arabic letters however have
been altered where appropriate in order to match the above proposed

international transliteration/transcription system.

the time appointed by Allah & for

AJ al any event J.;-

judgement; eternal consummation

Al Akhlrah of judgement in Paradise or Hell "’J/’;'y\

(pl. Ikhwah, Ikhwan)

brother in faith 2
Akh %
C
call to the supreme act of ‘ibadah -
a ‘worship’ <%
Adban P 1KY
nocturnal journey of Muhammad
# to Al Quds (Jerusalem) and
ad
Al Isra return to Makkah 9\}3}[\
the good, normative example of .
Uswah Hasanah the Prophet #, which is Ll "}fj

constitutive of the sunnah




Allah

the name of the divine majesty

Allahumma

The invocational form of Allah

used in ‘ibadah and salah

Ummah

the community as identified by its
ideology, law, ‘religion’, and group
consciousness, ethic and mores,

culture and art

%
«®

s,

Imam

community leader in ‘religious’ as

well as lay matters

Iman

the conviction, or certainty, that

Allah is indeed the one and only

God and that Muhammad is His
last peophet

Mu’min

(pl. Mu’mintin) the male who

possesses Iman

Mu’'minah

(pl. Mu’minat) the female who

possesses Iman

Awwab

(pl. Awwabiin) the Muslim who
repents to Allah & after any

misdemeanor

Al Awwal

the First, a divine name

Awwala

(v.n. Tawil) to interpret the
unknowable (e.g. dreams or

esoteric meanings of a text)

Ayah

(pl. Ayat) a verse from Al Qur°an
al Karim; a phenomenon pointing

to the Creator

(n. Tabtil) to pursue a life of total

Tabattala 455
b purity and devotion to Allah & ’
-7 (also Al Mubdi®) a divine name,
Al Badi® s
the Beginner of all things $S2%
- . A divine name, the Creator of all
Al Bary® e, )

things




Al Birr

A collective noun designating all

conduct approved by Allah &

(v.n. Tabarruj) to expose oneself,

Tabarraja one’s beauty or one’s property in &
vanity

- To infuse with the grace and oy

Baraka e

approval of Allah &

Mubarak

past participle of Baraka

Bashir

a name of the Prophet Muhammad

4, Messenger of glad tidings

Al Basir

A divine name, He Who sees

everything

Batil

opposite of Haqq, the false in
theoretical sense, and the evil or

wrong in the practical

Al Batin

A divine name, He Who is hidden
behind all phenomena; opp. Of Az-
Zahir

Al Ba‘th

resurrection to face judgement by
Allah &

Al Baghi

false or evil endeavour, one
vitiated by false/evil intention

and/or consequence

Al Baqi

a divine name, He Who is eternally
existent, Who survives after all has

passed away

Al Balagh

A name for Al Qur’an al Karim,
that which has reached humans
from Allah &

Al Bayt

a name of the ka‘bah, the first
house built by Ibrahim #.and his

son Isma‘il & as devotion to Allah

e

Al Al Bayt

the members of the household of

the Prophet 4
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Bai‘ah

the nomination of the Khalifah by
the leaders of the ummabh, or the
seconding of that nomination by
the members of the ummah at
large; the covenant the first
muslims of Madinah entered into
with the Prophet i, giving him
their obedience, allegiance,

protection

A name of Al Qur°an al Karim,

Al Bayyinah

. o)
— that which is clear and makes o
Al Bayan , .
other things clear; literary
eloquence
(pl. Bayyinat) a name for every .
- _ _ , a2
ayat of Al Qur’an al Karim and, in :

the plural form, for all of its ayat;
the clear proof which establishes

truth from falsehood

At-Tabi"

(pl. At-Tabi‘lin) literally, the
follower; a member of the first
generation of Muslims to follow
the contemporaries of the Prophet

Tala

(v.n. Tilawah) to recite Al Qur’an

al Karim

Taba

(v.n. Tawbah) to repent to Allah &

for one’s sins and to commit

oneself never to repeat them

At-Tawwab

a divine name, He Who always
accepts the repentance of His

creatures

Al Mathani

The oft-repeated ayat of Al Qur’an
al Karim, namely, those which
compose the first Stirah, Al

Fatihah

Thawab

the reward granted by Allah & on

the Day of Judgement
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Al Jabbar

a divine name, He Who is
almighty and Whose might does

indeed determine everything

Blvey

Jibril

the angel entrusted with conveying

the revelation to the Prophet

(v.n. Jaza®) to give each person

- ‘his’ due on the Day of Judgement, 2
Jaza , ,
reward for the life of virtue, or
punishment for the life of sin
the poll-tax payable by non- e
oz

Jizyah

Muslim lay, male, adult citizens of
the Islamic state who are capable
of paying it. Its rate may vary from
year to year, or place to place. It is
a substitute for the Zakah which is
obligatory for all Muslims

Al Jumu‘ah

the supreme Islamic act of ibadah
performed by the Muslim
congregation every Friday noon;
the day (Friday) on which such
¢‘ibadah takes place

s }).! ‘

Al Janabah

any act which breaks the ritual
purity of the Muslim; the state of

such impurity

Jinn

invisible, non-human creatures

created by Allah to serve Him

Jannah

the Garden, Paradise; the eternal

abode of the meritorious humans

who have been granted the reward
of Allah i on the Day of

Judgement

Jihad

self-exertion in the cause of Allah
& including peaceful as well as

violent means

Mujahid

(pl. Mujahidun) those who
practice jihad
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Al Jahiliyyah

the order or regime in which the
law of Allah & is not in force; pre-

Islamic Arabia

ald

o

Jahannam

the eternal fire which is the
ultimate recompense of the life of

disobedience and sin

Al Mujib

a divine name, He Who responds

favorably to du‘a®

Hijab

the covering of a Muslim woman;
the Islamic style of dress for

women

Hajj

the fifth pillar of Islam, consisting
of Niyyah, Thram, Tawaf, Wuqf,
Adhiyah, and Rajm — acts
performed at makkah on the ninth
and tenth days of Dhii al Hijjah,

the last month of the lunar year

conclusive proof of the work,

Hujjah afs
AU revelation or purpose of Allah & ’
(pl. Ahadith) the verbalized form .
f a tradition of the Prophet —
- of a tradi -
Hadith © Trophet
* Muhammad £ constitutive of his
sunnah
that which Allah & has explicitly .
_ o=
Haram

forbidden humans to do and for

which He specified a penalty

Al Hisab

the Final Judgement rendered by
Allah % in which every human
action will be reckoned for its

merit or demerit

Al Hasib

a divine name, He Who reckons
‘men’s’ deeds and renders

judgment on them

Ihsan

the perfect fulfillment of the

commandments of Allah &; the

state of the person whose deeds

achieve such fulfillment




Page | 100

Al Hasan

that which accords with the will of
Allah % and is equivalent to the
good, right and beautiful

ol

Al Hasanah

(pl. Al Hasanat) a deed done with
Thsan, meritorious of the pleasure
of Allah &; equivalent to the deed

of righteousness

Al Husna

the positive reward of Allah & for

virtue and righteousness. In the
dual form (Al Husnayayn), the

term means Allah’s & rewards on

earth and in heaven

Al Hashr

resurrection and bringing together
of all humans to receive

judgement

Ahsana

(and derivatives Muhsin, pl.
Muhsintin; Muhsanah, pl.
Mubhsanat) to keep one’s purity
from the pollution of illegitimate

sexual contact

Al Hafiz

a divine name, the Keeper of all
things; without the demonstrative,
anyone who has memorized Al

Qur’an al Karim

Al Hafiz

a divine name, He Who keeps

constantly and eternally

Al Haqq

a divine name, the Ultimately
True, the Ultimately Righteous,
the Ultimately Real; the quality of
the ultimate truth, righteousness

and reality

Hikmah

wisdom based on revelation of the
Will of Allah &

Al Hakim

a divine name, He Whose words
and deeds constitute Hikmah
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-

- that which Allah & has made .
Halal BpES
legitimate
to praise Allah & and thank Him “Z
Hamada -
for all His deeds
Al Hamd verbal noun of Hamada A
- . a divine name, He Who is worth; -
Al Hamid , , Y Al
of being the object of Al Hamd
names of the Prophet i, the ,\_;;/T
Ahmad praiseworthy, or praised one
Mahmud (resp.), for his virtue and -
righteousness
a Muslim before the revelation of
Al Qur°an al Karim; a righteous
Hanif monotheist carrying out the >
message of the prophets before
Muhammad #
Al Hayy’ divine names, the Living, 6:;,\\ s
Al Muhyi He Who causes to live ) )
that which does not accord with Y
_ the Will of Allah & and is "
Al Khabith
equivalent with the bad, wrong
and evil
(pl. Khaba*ith) the deed or thing A

Al Khabithah

qualified as Khabith

Al Khabir

a divine name, the All-Knowing

Khaza

(v.n. Khizy) to cause shame and
sorrow to befall the person who
violates the commandments of

Allah & in this world and the next
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the state of sincerity, conviction, T
_ ., o=
Ik_hlas loyalty to Allah & and

commitment to His Will

(pl. Mukhlistin) active participle o

Mukhlis . _
and adj. from Ikhlas

_ (pl. Khuladfa®, Khalaif) viceregent i
Khalifah aals

of Allah & in space-time

the institution of man as /%
viceregent of Allah #:; the
Khilafah institution of government as
continuation of the worldly
government of the Prophet
Muhammad #

Al K_hé.llq a divine name, the Creator &u“

the good, or that which counts as “

Khayr pe
My such with Allah &

a name of the Prophet #, “the one

®
‘o

\\Lpl

covered with his mantle”, as Allah

Muddaththir & called him in Al Qur’an al

Karim (Sarah Al Muddaththir
[74], ayah 1)

any invocation or ‘prayer’ 2
cled

Du‘a’
addressed to Allah &

the lower values of this world, od
— when compared to the other
Ad-Dunya P

world; life dedicated to the pursuit

of such values

the normative or perfect ‘religion’ 2
which Allah & ordained for G
Ad-Din humanity, including faith, ethics,

law, devotions, institutions and

judgement
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°

Dhikr

the remembrance of Allah &, or

His being held mindful in the

consciousness of ‘mankind’

A3

Dhimmi

(pl. Dhimmiyyiin), covenanter, or
‘he’ who covenants with the
Islamic state to make peace with it
under the guarantee of Allah
Himself &; generally, the non-
Muslim citizens of the Islamic

state

Ar-Ra’uf

a divine name, the Empathetically
Concerned with the lot of human

beings

Rabb

a divine name, loving Lord and
commanding Master; used in the
possessive form of Rabbi (my
Lord), Rabbana (our Master) for

invocational purposes

Riba

interest on the value of money

commodity borrowed or used

Rijs

evil deed or thing prohibited by
Allah &

Ar-Rahman

a divine name, the Most
Beneficent

Ar-Rahim

a divine name, the Most Merciful

Rahima

(and its derivatives) to consider or

act sympathetically and mercifully

Riddah

abjuration of allegiance to Allah &
as well as to the Islamic state of

which one is a citizen

Rizq

What Allah & grants ‘man’ from

His material bounty

Ar-Raziq

a divine name, He Who grants

Rizq

G
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Ar-Risalah

the commissioning by Allah & of a
human to convey and exemplify
His message; the life lived in
constant consciousness of that

purpose and in loyalty to it

AL )

nouns derived from the same root,

Rasul AR
and denoting the person devoted J‘ﬂj‘ S
Mursal to Ar-Risalah
— name of Muhammad i, the 5
Ar-Rasil Jso)
Prophet
Radiya to be pleased 2
Ar-Rida the pleasure of Allah & L;*‘/JH
to kneel as required in Islamic L&
Raka‘a reamr 3
worship;
the obligatory sharing of wealth (&
[*]
with the poor and the community 7
Zakah at the yearly rate of 2%/2 % of

appropriated wealth above a

certain minimum

Al Muzzammil

a name of the Prophet Muhammad
#, “the one enwrapped”, as Allah
2 called him in Al Quran al

Karim (Surah Al Muzzammil [73],

et

ayah 1)
Zina illegitimate practice of sex Lb;
thing or act of ornamentation, ..
i e 4y
Zinah beautification taken as a source of ’
enjoyment
to praise Allah i and thank Him P
Sabbaha T
for His deeds
_ invocative usually said whenever 27, o4
Subhanahu Wl

Allah & is mentioned
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to prostrate oneself, forehead,

-
Saj ada knees, toes and palms touching
the floor, in ‘worship’ to Allah &
place where the act of Sajada is .
Masjid performed, often rendered as g
‘mosque”
Sak_hk_hara to make subservient to man Bt
Task_hir v.n. from Sakhkhara Jﬁ"/‘:"‘;
_ the peace of Allah &, 7.
Salam . . . PO
His greeting and blessing
- a divine name, the Source of i.
As-Salam , 2l
peace and blessing
. the proper designation of the o 3
Muslim .
person who adheres to Islam
- a divine name, He Who hears .
As-Sami® ’ ol
and responds to all calls
the pattern of Allah & in ordering "y
Sunnah ' A
creation or any part or aspect of it
to resist evil or tragedy and remain »
Sabara firm in adherence to the cause of 7
Islam
(pl. Sabirtn) the one who
i
Sabir consistently resists evil or tragedy ’
: and remains firm in commitment
to Islam
to be convinced of and accept the ‘s
ity and lue of th d.,\ﬂ
veracity and supreme value of the
Sadaqa
: q cause of Islam, and to remain true
to it in practice
3l

Sidq

v.n. of Sadaqa
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As-Sirat

the straight path of righteousness

which Allah & has revealed to the
Prophet Muhammad  for the
guidance of humanity, usually

joined to the epithet Al Mustaqim

Ll

As-Salihat

(pl. of Salihah) the good works
called for by Allah & to be done

by men and women in order that
they may deserve the reward of

paradise

KAV

Salla

to perform the act of Islamic
‘worship’, which is to be
performed by all adult Muslims
five times a day at prescribed

hours

Salah

the act of ‘worship’ in Islam

Ad-Duha

the time of the day beginning
when the sun has risen high in the

sky and ending at noon

Al Mustad‘¢afun

those who are taken to be weak
and are exploited and tyrannized

over by the mighty of the earth

Istadcafa

to exploit the weak or imperialize

over them

Dalla

to err and go astray from the
straight path Allah & has revealed
ot the Prophet Muhammad

Dalal

v.n. from Dalla

Dall

(pl. Dallin) the person who errs or
goes astray from the straight path
of Allah & especially human
history
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the act of legislation by Allah & for 8 -
Pt
Shara‘a any matter of concern in human

life, personal, familial or public

the collective name for all the laws
- of Islam, including Islam’s whole ’

Ash-Sari‘ah - ns e

‘religious’ and liturgical, ethical

and jurisprudetial systems

. association of other beings with o
Shirk . . _ 3
Allah #:; opposite of Tawhid

. (pl. Mushrikan) the person who % 2
Mushrik _— Jopemon By
practices or believes in shirk
intercede with Allah & on the Day L ia
of Judgement, permissible only to
Shafaa 8 P Y
those whom Allah & grants such a
favor
Shafacah intercession with Allah & aslad
- a divine name, He Who is always <
Ash-Shakur , Y graectl
worthy of being thanked
to witness that there is no ilah but PPt
Allah & and that Muhammad  is
Shahada
His Prophet, servant and
messenger
th t of wit ing that th i P
e act of witnessing that there is Sl
no ilah but Allah & and that
Asll—S_hahédah Muhammad # is His Prophet,

servant and messenger; the verbal

content of that act

(pl. Shuhada) the martyr who falls

shahid e
= in the cause of Allah & g

the consultative/representational s

oy

form of government, ordered by

Shura Allah & (Strah Al ‘Imran [3],

ayah 159; Stirah Ash-Shiira [42],
ayah 38) and practiced by the




Page | 108

Prophet % and Al Khulafa’ ar-

Rashidun after him

Tagha

to assume illegitimate power, or to
enforce prescriptions in violation
of the Shari°ah

Taghiyah

(pl. Tughah) v.n. from Tagha

Taharah

the state of being pure; the body of
laws concerning purity and

purification

Tawaf

the ritual of anticlockwise
circumambulation around the

Ka‘bah as part of al Hajj

Zulm

the act or action of committing

injustice, as in Zalama

Zalim

(pl. Zalimiin) the one who

commits injustice, as in Zalama

Zann

doubt or suspicion affecting the
weightier matters of ‘religion’ and

ethics; opposite of Iman and Yagin

Az-Zahir

a divine name, He Who is manifest

through all phenomena

-

A

°Abada

to serve Allah &, to ‘worship’ Him,
to obey Him in what He has
ordered, and to the example of His
Prophet Muhammad #. The
meaning of the term moves to the
most abject and derogatory form
when the object of the act is
anything other than Allah &, and
to the most meritorious and
noblest when that object is Allah
&

L

‘Ibadah

the act or action of serving Allah

&, as in ‘Abada
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=
*Abd (pl. ‘Ibad; ‘Abidiin) the person
CAbld who serves Allah &, as in ‘Abada L
punishment, due pain and Gz
o

°Adhab

suffering in this world or the next,
inflicted by Allah & upon humans

who violate His Sharicah

Al Ma‘ruf

that which is commonly known to
be good, and hence desirable and

obligatory for all

Al °Az1z

a divine name, the Glorious and

Almighty

Afazza

to ennoble, promote and raise in

society

‘Izzah

the high position belonging to
Allah %, to His Prophet
Muhammad %, and to the Muslims
in their respective realms (Siirah
Al Munafiqan[63], ayah 8)

‘Ismah

infallibility of the Prophet # in his

conveyance of the divine message

Al °‘Azim

a divine name, the Great, the
High, the Glorious, the Mighty

Al “Ilm

knowledge of the patterns of Allah
& in creation, which are
constitutive of reality. In nature it
includes the natural and “exact”
sciences; in the personal realm,
the “humanities”; in the social
realm, the “social sciences”. The
patterns of Allah & are empirical
and knowable through the senses,
theoretical and practical intuition,

and reason
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a divine name, He Who knows

Al ‘Alim . 2|
everything
reason or, collectively, the o
CAql faculties through which ‘Ilm is
achieved
to reason and thereby to achieve %2
‘Aqala Y
‘IIm
- . (pl. <Aqiliin) the person who "y
‘Aqil P perse g
reasons and thereby achieves ‘Ilm
= - creation in its totality in space and . Tie
Al ‘Alamin ATy SP el Wl
time
to transcend everything, an act of ‘;L;./?
which only Allah & is capable. In
Tacala invocative form, it means “May
Allah be affirmed to stand
transcendently above all things”.
Al Clelyy a diine name, the Highest ;sl;'“
to build or operate; to fulfill the o
‘Amara purposes of a land, site, building
or equipment
‘Imran civilization and culture O\}i.f
‘man’s’ divine commission to .
. Slesss]
reconstruct the material and 4
Istimar human world in fulfillment of the
patterns Allah i has revealed to
His Prophet 4
to do the good or evil works in an P
activist, participatory life in full
°Amala parteipatory
engagement with the processes of
history
(pl. A*mal) work (s); often refers sl -
°Amal to the good work (s) performed by

the innocent and righteous person
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Al °Ahd

the covenant between Allah & and
‘mankind’ by which every human
commits ‘himself to obey Allah &,
and Allah agrees to reward or
punish accordingly; executed
between two humans, any
legitimate ‘Ahd is in Islamic law a

most serious commitment

A&

a divine name, He Whose help

T\

Ol
- ought to be sought; the only One
Al Musta‘an
Whose help will be ultimately
effective
Allah’s & forgiving act and His };;
Ghafara acceptance of the applicant as
rehabilitated in relation to Him
Al Ghafur

Al Ghaffar

divine names, the Forgiver; the

One Who repeatedly forgives

Istaghfara to seek Allah’s & forgiveness AR l
total self-cleaning of the body, or 0 A
G_hUSI ritual purification in preparation

for Salah or burial

Al Ghalib

a divine name, He Who always

conquers

Ghayb

the transcendent realm;
knowledge of it which is
impossible for ‘man’ to achieve

except through revelation

Fataha

(for Allah i) to grant victory to
His servants over their enemies, or
to provide them with a
breakthrough from their
difficulties, be they moral or

material

Fath

the act of granting (as in Fataha)
or the victory or breakthrough
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granted; see the plural form, Al
Futiihat

the moral and material victories
granted to the Prophet

Muhammad # and his early

QL;-jfiﬂ

— - followers, and hence the
Al Futuhat ’
: conversions (read: reversions) to
Islam of large masses of the
population of any country or
region
Al Fatlh divine names, He Who grants and C.:;ZJ\ ¢ C? &)
Al Fattah He Who always grants Fath
- the opening Strah of Al Qur’an al 12\
Al Fatihah as
: Karim
to beguile, misguide or influence
Fatana
away from As-Sirat al Mustaqim
N =
. misguidance, dissuasion from
Fitnah
one’s Islamic commitments
a juristic opinion given by an &< oz
Fatwa ‘Alim (hence Muft1) on any matter tae
pertiment to Islamic law
— . ‘.‘ /:. b w‘
Al Fahishah
a grave sin, such as adultery
° 4 0 %
Al FahSlla 9\ £ ; S‘
to commit a sin, to follow a course o
Fasaqa of sinfulness and evil, short of S
apostasy or blasphemy
to know the ordinances of Allah &, 35
Faqaha

His revelation, and His patterns in

ceration, synonymous with Tlm;
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to know Islamic law and its proper

applications

Faqih

(pl. Fugaha®) synonymous with
<Alim

Fakkara

to think and ponder, and
eventually to perceive and know

the patterns and will of Allah &

Fikr

thought and intellection in their

general sense

Aflaha

to succeed in one’s endeavor

Falah

success in attaining full conviction

and realization of the divine will

Muflih

(pl. Muflihin) Muslims who have
successfully fulfilled their Islamic

commitment

Qaddara

to measure, assign and make
happen according to plan; to be
capable of making something

happen

Qadar

‘man’s’ capacity for moral action;
Allah’s & assignment of ends to all
processes of life and existence on
earth. In the latter case, the term

is conjoined with Qada®

Qada®

divine judgement, usually

associated with Qadar

Al Qur’an al

Karim

the final revelation of Allah’s &
will to the Prophet Muhammad #,
conveyed in Arabic and relayed to
his companions, memorized
verbatim and publicly and
continuously recited by them and
their descendants to the present

time. It was given written form by
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order of “Uthman ibn °Affan .,
third Rashidiin caliph, in the year
24-25 A.H./646-647 A.C.

Aqsata to do justice Lol
. justice, equity and uprightedness “‘5 o -
Qist in dealing with all matters, v.n. of -
Agsata
to relate reports or matters s =
Qassa pertaining to previous times, =
especially to previous prophets
- the reports of those who relate a in -3
Qasas P 8
Qassa
- to establish; to hold; to fulfill; to 26t
Agama , ¢
make present again
- the inception of Salah or any other A
Iqamah P ' FA aals)
ritual of ‘worship’
Akbar a divine attribute, the Greater }:5 ‘
to proclaim — liturgically or }1/{
Kabbara otherwise — that Allah & is the ’
Greater
to assume falsely that one is the P
Istakbara Y !
greater
1 — the assumption by tyrants of e
Istikbar prROn DYV LSt
excessive power
Kitab book, scripture u\%f
Al Kitab equivalent of Al Qur’an al Karim “-’L:S-“
the adherents of scriptural P %
- adherents of scriptura q\JQ\ J'M
Ahl al Kitab religions, especially the Jews and g

Christians
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Kafara

to say solemnly that Allah % is not
‘God’, or is not the subject of each
of His attributes, or that

Muhammad # is not the Prophet
of Allah i, or that anything in Al
Qur’an al Karim is not verbatim

truth or revelation from Allah &

PP
}55

Kufr

the act of decalring solemnly one’s

disbelief, as in Kafara

Kafir

(pl. Kafiruin) the person guilty of
declaring his/her disbelief, as in

Kafara

Nabiyy

(pl. Anbiya®) the person whose

prophethood consists of receiving
verbatim a message from Allah &
with the express order to convey it
to the people and to exemplify its

percepts in his own life

w

Nazzala

to bring down from heavens to
earth

Tanzil

any message which Allah & had
sent to humanity through the
prophets

At-Tanzil

the message sent through
Muhammad #, i.e., Al Qur’an al

Karim

Ansar

the Muslims of Madinah who

covenanted to assume
responsibility for the Prophet
Muhammad # and to give him
their protection

Al Munkar

the evil or undesirable thing or act
which is not the object of social

convention and is condemned by

the Shari°ah
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Hajara

to emigrate, to leave unattended

Hijrah

the departure of the Prophet
Muhammad % from Makkah to
Tathrib (later known as Madinah
al Nabiyy — the city of the
Prophet); designation for the
Islamic lunar calendar which
began on the day of departure
from Makkah (July 622 A.C.)

Muhajir

(pl. Muhajiriin) whoever
undertakes to transfer ‘himself’

spatially for the sake of Islam

Hada

to guide to truth and value of

Islam

Huda

divine guidance or revelation of

Islam

Al Hadi

a divine name, the Ultimate Guide

to truth and value

Muhtad:

(pl. Muhtadiin) the person who

has received Huda

Wajh

(pl. Wujiih) face; record or path;
career; when ascribed to Allah &,

“the sake (of Allah)””

Al Wacd

the divine promise of reward for
the good deeds, i.e., Allah’s & part
of °Ahd or Mithaq between Him

and ‘man’

Al Wa‘id

the divine promise of punishment
for evil deeds, part of Allah’s &
¢Ahd or Mithaq with ‘mankind’

Taqwa

the combination of piety, faith,
loyalty, commitment called for in

Islam
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(pl. Muttaqun) the one who acts in P
Muttaqi pursuit of Taqwa or in -
consequence of possession of it
absolute confidence that Allah & ‘/ Y
is indeed the M C f all J%J
Tawakkul is indeed the Mover or Cause of a
that is or will be, as well as

reliance upon Him as such

(pl. Awliya®) friend, patron, saint

Waliyy
that which is possible without #o 8
Yusr ) 2
hardship
- apodictic certainty of the truth of .o
Yaqin pociere Yo s
Islam and its claims

LIST OF TERMS/EXPRESSIONS RELEVANT TO THE
ISLAMIC SCIENCES

a. Sciences of Al Qur’an al Karim

verbatim revelation of an ayah s |

or more containing a message -

Al Wahy from Allah & to the Prophet i,
as in the case of Al Qur°an al

Karim

intoned recitation of Qur’anic

Tartil
Tajwid text i
S
seven renderings or ways of o /T o
Sab‘atu Ahrufin pronouncing certain words in oo
the Qur’anic text
the situational contexts in ) o 3
ituati xts i J} jr'J‘ o]

Asbab an-Nuzul which each of the ayat of Al
Qur’an al Karim was revealed
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Al Makki wa’l
Madani

said of the ayat revealed in
Makkah al Mukarramah or in
Madinah al Munawwarah

aiks S

Fawatih as-Suwar

the letters of the Arbic
alphabet which stand at the

opening of a number of Suwar

Jreal G‘ﬁ-’

those ayat of Al Qur’an al . @‘
An-Nasikh Karim whose contents have c”
_ revoked a meaning in another
Al ManSUk—h ayah, which is therefore called C)’f";‘
Al Mansukh
Ar-Rasm al the Qur°anic calligraphy and u‘ﬂfi“ (,LJ”J\
Qurﬁén 1 orthography )
the ayat whose prescriptions PR v@‘
are specific and precise (Al
Al Muhkam Muhkam); in contrast to those
(Al Mutashabah) whose
Al MUtaSllﬁbah meanings are susceptible to

more than one interpretation

or application

At-Tafsir bi’l
Ma’thur

exegesis of Al Qur’an by
means of traditions received
from the Prophet 4 and his

companions

S et

At-Tafsir bi'r-
Ra’y

exegesis of Al Qur’an by
means of free exercise of the

mind — personal opinion

P i

I9jaz al Qur’an

the absolute inimitability of Al
Qur’an al Karim, which gives
evidence of its divine

provenance

dT;fzS\ )pr\

b. Sciences of the Hadith
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Riwayah Al
Hadith

the reporting of words, deeds,
descriptions, attitudes of the

Prophet Muhammad

ol &3,

Dirayah Al Hadith

the studies pertaining to the
validity of the reporting and of
what is reported about the

Prophet 4

Gl L1

Rijal Al Hadith

a science which studies the
reporters of hadith in so far as

they are reporters

Coddl s,

Al Jarh wa’t-
Tacdil

a science which seeks to
investigate the reporters of
hadith in order to establish

their trustworthiness or

untrustworthiness

Jeady

As-Sunnah

the path and example of the
Prophet Muhammad #,
consisting of all that he said,
did, approved of, or

condemned

222)

Tlal Al Hadith

a science which studies the
qualities or circumstances

which may vitiate a hadith

Mukhtalaf Al
Hadith

a science which studies the
apparent discrepancies
between the varying ahadith

with a view to reconciling them

Nasikh Al Hadith

wa Mansukhuhu

a science which studies those
ahadith whose contents have
revoked the meanings of other
ahadith, or were revoked by

them

As-Sahih

any of the six collections of
ahadith widely regarded as
trustworthy — namely, those of
Al Bukhari, Muslim, Abu
Dawud, At-Tirmidhi, An-
Nasa‘l and Ibn Majah
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any collection of ahadith in
which the ahadith are arranged

according to the reporters who

L

Al Musnad related them — e.g., Al Musnad
of Abt Dawiid, or At-Tayalisi,
Al Bayhaqiy ibn Mulad, or
Ahmad ibn Hanbal
any collection of ahadith in 22l
Al Mu°j am which the individual items are '
arranged alphabetically
Mustalah Al a science which studies the ey CIM
. —J
_ methodology of hadith "
Hadlth criticism
Al Hadith As- any hadith whose veracity is cg&p)\ INeN
Sahih absolutely without question
any hadith whose matn (text) R
- LA Egud
Al Hadl1i1 Al is absolutely true, but whose o
Hasan reporters do not pass the test
of complete reliability
any hadith whose truthfulness ol o
L) IV
(in both matn [text] and sanad ”
B [reporters]) is not absolutely
Al Hadlth Ad' beyond question. There are as
Dacif many varieties of Al Hadith Ad-
Dac‘if as there are kinds of
vitiating characteristics
affecting them
Al Hadlth Al any hadith spurious in content tjip },U Eo ./.G-\
Mawdu© or sanad
ascension of the Prophet 2
Al Micrﬁj Muhammad # to heaven and &~

return in 3 A.H./619 A.C.

c. Sciences of the Shari‘ah
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o

knowledge of Islam through its

. 4q8
quh laws; science of the laws of g
Islam
science of Islamic i J Eﬁ
jurisprudence, or the > &2
-1 1o methodology of deriving laws
Usul Figh
: q from the sources of Islam and
of establishing their juristic or
constitutional validity
2
USl_ll Al quh the sources of Islamic law “'E'éj‘ J}D ‘
Ahkam Al Qur°€1n the prescriptions directly oT ;ﬁ‘ f‘i o /T
: taken from the Qur°anic text
the body of deeds and IRl
As-Sunnah Al practices which the Prophet v
. taught his companions to do
C
Fi hyyah which have been performed by
Muslims ever since
As-Sunnah Al the body of sayings of the 4 jﬁ\ Z\ZU\
. Prophet # which contain i
QaWhyyah prescriptions for Muslims
the body of ahadith ti 6 ooy LG
e body of aha 1_1j(i:por1ng 3@3}1&“ £
As-Sunnah At- that the Prophet # had s
_ . approved or disapproved,
Taqurlyyah commended or condemned
certain types of conduct
Al Timae consensus as a source of t\ﬁiw
L Islamic law g
Al IjméC As-Sarih the clearly expressed = Al tu;?r‘
T consensus - -
the consensus established by . & s
o - - RTSEN| gLy
Al IJma° As- the jurists not objecting to the
o derivation of a certain
Sukutl prescription from a given
source
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logical deduction from Al sl

Qur°an al Karim and the I

Al Qiyas .
Sunnah as source of Islamic

law

creative self-exertion to derive

RPN

Al Ijtihad laws from the legitimate
sources
public welfare neither Ao .
. | =2l
Al Masahh Al commanded nor prohibited in )L CJ/

Mursalah any Islamic source, as souce of

Islamic law

as source of Islamic law, the

O‘ . o 0 .‘y‘
acceptance of a rule because of 2
Al Istihsan its superior equity in
comparison with an already
established law
in the ab f hing t .
1}r11 ea senczo.an?ft 1n;g£> Jjﬁ\
the contrary, derivation of the
Al <Urf v
law from the common and
approved mores of a people
th ti ti f o o
ble. c:r(lillnua 1onk(;1 an Ol Nl
. 1 — established law not known to c 2
Al Istishab
have been revoked or
rescinded
e the law or deed which is .
Al Wajib , <=3l
obligatory
- the law or deed which is A0
Al Mandiib e

commended and expected

_ the law or deed which is
Al Makruh 09>

condemned and discouraged

_ the law or deed which is >
Al Haram . v
prohibited
the law or deed which stands \.;L\
_ in no other category, and C
Al Mubah sory

which is, therefore, neither

legitimate nor illegitimate
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Al Hudd (s.
Hadd)

the specific punishment
assigned to prohibited deeds
by Allah & or the Prophet i -
namely, intoxication, theft,
armed rebellion, adultery,
false accusation of adultery,

and apostasy

J)j:;-‘

Al Qisas

punishment — both retributive
and compensatory — for
homicide and injury to

humans

el

At-Ta‘azir

discretionary punishments
decided by the Islamic
judiciary as worthy of the

offence in question

gajesll

Magqasid Ash-
Shariah

the ultimate purposes of all
Islamic law — namely,
‘religion’, life, reason, honor

and wealth

Adh-Dhawq Ash-
Sharc1

the intuitive, well-informed
and critical faculty by which
the judge arrives at
solutions/verdicts which fulfill
completely or give closest
approximation of the ultimate

purposes of the Shari‘ah

2 3ol

Al Qawa‘id Al
Usuliyyah

the general rules of juristic
deduction, whether linguistic

or contextual

31wz

Al Qawa‘id Al
Fighiyyah

the general principles followed

in legal process

2gadl) szl

d. List of Islamic devotional and Social Terms/Expressions
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- )]
Wudu® ablutions £3+9
.. o 28
Mushaf a copy of Al Qur°an al Karim ATA
. the direction of Makkah al =Tes
Qiblah 2
Mukarramah
= the niche indicating direction 2
Mihrab 5 bz
of Makkah
‘Immah head-covering s
wd 8
Jubbah outer covering clothes e
- y 4s
Wuquf standing up in Salah 529
kneeling, genuflection in t j—é
_ . )
_ Salah. The singular (Rak°ah)
Ruku® © .
refers to one genuflection in
the course of Salah
prostration allowing the . s
> 3
. forehead to touch the floor, as
Sujud s
practiced in Salah. The
singular is Sajdah
— 24
Qu°ud sitting down during Salah o

termination of the Salah with

the salutation, “As-Salamu

-
0 -

Taslim ‘alaykum Wa Rahmatullah”,
addressed in a low voice to the
right and then to the left
_ the ritual of Salah which the
Salah Al Fard '

Sharicah regards as obligatory

L2l el

Salah As-Sunnah

the ritual of Salah which the

Shari‘ah regards as

commendable but not

®
e

220 35l
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obligatory and whose neglect

is not regarded as punishable

Salah An-Nafilah

the ritual of Salah which the
Shari‘ah regards as

commendable but not

obligatory
Istawu “Straighten your rows; may y 5 \)53;5
Allah show you His mercy” —
Yarhamukum Howyou s merey
) said by the Imam in A
Allah preparation for Salah
E G HPIN]
a A
Inna Allah Wa “Allah and His angels bless the G/L; g 1P
Mala’ikatahu Prophet. O believers, invoke

Yusalluna °Ala
An-Nabiyy. Ya

Allah’s blessings and peace
upon the Prophet”. — said by

the Imam in the course of the

A ha Alladhina Khutbah, to which the \jlﬂ \j:ﬂ &J.,U\
o congregation responds in a
Sallu CAlayhl Wa low voice with the proper |2 i/ 3 f\,:lfc
Sallimu Tasliman nvocation
Ll Z
“I seek Allah’s forgiveness for J & aaie f
you and for me. Do seek His i g
. _ forgiveness” - said by the .
AStagh firu Allah Imam at the end of the first (’Qj
L1 Wa Lakum khutbah on Friday and on the
Ista gh firih ‘id day. The congregation is to 09 3an5 ° ;

respond with a plea for Allah
& to grant forgiveness -

Istaghfirah

Inni Da‘in Fa

Amminu

“I shall now invoke Allah.
Follow my du‘a® with “Amin” -
said at the end of the Khutbah
or after the Salah, before

reciting invocations

\kg" \
G
o

o

3!
\
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“In the name of Allah, the

. . - _ . 23 ‘ 43':“ °
Bismi Allah Ar Most Beneficent, the Most g&) e
Rahman Ar- Merciful” — said at the
Rahim beginning of any activity; a ("2’/'35‘
) prelude to eating or drinking
“All praise and thanksgiving S led
Al Hamdu Lillah1 be to Allah”
Al Hamdu Lillahi “All praise and thanksgiving PrRer
_ be to Allah, Lord of the oy NeE
c -
Rabb Al “Alamin Universe” — said at the
termination of any activity u};’w‘

—_ - w . .~ 028
Subhan Allah “Glory be to Allah” RRNIES
Subhanhu Wa “Glory be to Allah and may His ‘;L;./? . e

transcendence be affirmed” —
dence be affirmed” ?
c=1=
Ta"ala said on all occasions
“There is no deity (worthy of &1 ‘jl U | q
L ilaha illa Allih being ‘worshipped’) except 7
Allah (Alone)” — said on all
occasions
Allahu Akbar “Allah is Greater than all” — f\fi 53
said on all occasions
NI
La ilaha illa Allah.
1.2 Sharika lah. “There is no deity (worthy of d .4 él,’j-&‘
‘worship’) except Allah. He has
Lahu Al Mulk wa no associates. To Him belongs 4 gjj s 1L
lahu Al Hamd wa all dominion, and all praise.
_ . His might passes all things” — i e
c w AT
Huwa “Ala Kulli said on all occasions L;L{ k}c >
Shay‘in Qadir
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& Sl
Subhana Allah wa “All glory belongs to Allah and O
. . . all praise” — said on all
Bi Hamdih occasions 0JeX 3
La Hawla wa La “There is neither strength nor @;:3 /3 1 j_;.‘y/’
— ower except through Allah” —
Quwwata illa po! P s _
said whenever one meets with AL ’}?\
Billah a superior power of any kind -7
— ye11=1 “Verily we belong to Allah and & 4
Inna lillahi wa 4J) Bls ay O)

Inna ilayhi

verily to Him we shall all

return” — said whenever one

. A2 ~
Raji°ﬁn meets with tragedy, loss or Osr b
SOrrow
Hasbuna Allahu “Sufficient unto us is Allah. He (;_;,, 5 5% Llos
. is the best Guardian” — said
Wa Ni‘ma Al . ) _
whenever one reckons or is
- Al
Wakail reckoned with chj
Acudhu Billahi “I seek refuge in Allah from K2 f\g\_, 5 j_’cj
. — the accursed Shaytan” — said ’
Min Ash-Shaytan yian
whenever one feels ‘himself’ I ]
. . T J.S\ Ol 2l
Ar- Rajim threatened in any way g

As-Salatu Wa’s-

Salamu ¢Ala

“May the peace and blessings
of Allah be upon our master

Muhammad , on his kin and

Sayyidin{l all his companions” — said on ’
Muhammad Wa all occasions. In conjunction ajT k;/L“j
o — . with the preceding phrase, it g
°Ala Alihi Wa
opens any speech, essay or »
Sahbihi Ajma‘in activity ) 4;>=D 3
_ _ “May the peace and blessings Loay, @
Salla Allahu of Allah be upon him” — said e 4 éﬂ
°A1ayhi Wa whenever the name of the .
Sallam Prophet Muhammad # is ;"L‘/”‘j

mentioned, or whenever he is
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referred to as the Prophet of

Allah
“H derful are th ki oo
L _ ow wonderful are the works & GG
Ma Slla a Allah of Allah” — said whenever one
witnesses something good
“If Allah wills it” — said IR
- - 3
In slla°a Allah whenever one refers to the >
future
d ol &
Rabbi Ishrah Li
Sadri Wa Yassir Li “My Lord! Expand for me my ‘,; oy < -’ﬂ
) B vision and ease my task. Make
Amr1 Wa Uhllll me strong of expression, that Ji;j - J_;’
°quatan Min they may clearly understand 7
Lisani Yafaah me” — said at the opening of L ol ik
1sani Yaiqanu any speech G G oles
Qawh
k}j—’; ‘ A ‘3:
Wa Akhiru “Our concluding statement is ] U}ES J",g-.j
o that ‘All praise and
Dawana Anna Al thanksgiving belong to Allah, :Jj ‘}llé ey
Hamda Lillahi Lord of the universe” — said at
- _ the end of any speech, meeting -
Rabb Al ¢Alamin . BA|
or activity Ep
AP
Astaghflr Allah “I seek the forgiveness of
Alladhi La Ilaha Allah, other than Whom there SFRNEURN
- is no deity, the Living, the
Illa Huwa Al Hayy , Y &
Active, and repent to Him” — EP | :5/;‘
Al Qaqyyum Wa said upon rising and at EAaNE
Atubu Ilayh retiring, and after every Salah
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Taaraka Ismu

“Blessed be the name of your

~

g e A

. _ Lord, Lord of majesty and i- :
Rabbika Dhi Al Jore, RorG o maAIesy IV 53
dignity” — said whenever the
Jalal W’al Tkram name of Allah is mentioned o
Rl
Ya Arham Ar- « : S ol 2ot
a 1a O most Merciful of all” — said u}e’:‘;“ > 1R
Rahimin whenever one needs help
odd & 15Ul
Allahummal!
Rabba Héd_hlhl A g | 3}0933\
Ad-Da‘wah At-
Tammah Wa’s- A3l el
) “0 Allah! Lord of this perfect
3 593 . .
0 ) ) z . & z
Slah Al Qa°imah call, of this worship ritual to be 4 s
- s ol
Ati Muhammadan performed! Grant Muhammad -
) _ , strength and virtue and the
Al Wasllah Wa'l great place of honour which B-Lyf}ﬂ
Fadilah, Wa You promised” — said after
hearing a complete Adhan Soo(. w1 .
Tbeathhu BAEomP )y caloadly
Magaman
_ 5,42 <ks
Mahmudan
3 C L0 &
Alladh1 Wacadtah Eies o
Allahumma Anta .

Rabbi. La Ilaha

Illa Ant. °Alayka

Tawakkaltu Wa
Anta Rabb Al
°Arsh Al ‘Azim

“You are indeed my Lord.
There is no deity but You.
Upon You I depend, You, Lord
of the great throne” — said
whenever one sets out for an

activity
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S &5 &

“May peace be upon you and

As-Salamu the mercy of Allah ” — said
whenever a Muslim meets a
‘Alaykum Wa , TRy
Muslim; also whenever a Al 4
Rahmah Allah Muslim enters a house or
room
Wa °Alaykum As- “And may peace be upon you f)}\/ 2 < e )
Salam Wa and the mercy of Allah and His
blessings” — said whenever Nee A O
a Ay A
Rahman Allah Wa answering ‘As-Salmu 79 09
Barakatuh ¢Alaykum Wa Rahmah Allal’
_ “May Allah be pleased with 22 b
Radlya Allahu him” — said whenever a 5
cAnhu companion of the Prophet’s &
name is mentioned
_ “May Allah be pleased with A B
Radlya Allahu them” - said whenever C
cAnhum companions of the Prophet’s &
names are mentioned
“Upon him be the blessing (of - TR

‘Alayh As-Salam

Allah)” — said whenever a
prophet other than
Muhammad % is mentioned by

name

“Upon them be the blessings

f)j\fms\ V.é.é}a

CAlayhlm As- (of Allah)” — said whenever the
Salam names of prophets other than
Muhammad % are mentioned
\ A
. i} A WS
S_hafakum Allah May Allah cure you and Vf
_ restore you to your health” —
¢ 2ic
Wa “Afakum said when visiting the sick V"( Lleg
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Taghammada Ladll & AgaF
Allah Al Faqld Bi- “May Allah grant the departed .
Rahmatih Wa His mercy, enter him into &‘j 4-3}}/’
aradise, and grant you His
Askanahu paracise, anc granty s .
reconciliation and patience” — < ‘5 %
Jannatah Wa’l said to the family which has
Hamakum As- lost a member s
' s[5 sl
Sabra wa’l °Aza
“May Allah’s mercy fall upon b s
_ e A &
Rahmah Allah him” — said whenever the ) K
c A]ayh departed Muslim is mentioned
by name
“May Allah’s mercy fall upon PR R
= Lele & 4
Rahmah Allah her” - said whenever the ) K
¢ A]ayhé departed Muslim is mentioned
by name
“May Allah’s mercy fall upon PR
= v.@,i.:— P IV g
Rahmah Allah them” - said whenever the - K
c A]ayhim departed Muslims are
mentioned by name
“May Allah bless you” (sing. .ob 7
_ _ Sle A S50
Baraka Allah Fik Or pl) — said as a compliment ~ .
on any occasion
Baraka Allah “May Allah bless you” (sing. >/\" s & A
Or pl) - said as a compliment e 7
Fikum on any occasion
5
Mubarak “May it be blessed” — said 2
_ whenever something new is
Mubruk acquired 4 )j:)i
- _ “Blessed feast. May you & s
°Id Mubarak. Kull L . BB s
witness it again and again in
‘Am Wa Antum Bi happiness and wellbeing” —
< 21, -
Khayr said on the occasion of <Id Al b ("""J ¢ e
- Fitr and °Id Al Adha
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“May Allah grant you the best

reward” — said as an

8 ST

Jazakum Allah expression of gratitude to
Khayr Al Jaza? anyone who has given 952-" ‘
something or rendered a
service
Ajrukum cAla “May Allah compensate you” — & ‘_;\2— V-}(};‘ /T
said to anyone who deserves '
Allah compensation
. “O Allah, grant me sufficiency
Allahumma Akfini with legitimate gain, and u—/‘* @43)\3;
Bi Halalika ‘An relieve me of the need for the
- . illegitimate. Enrich me with LiTe -2
Haramik, Wa & , 1y (ki
Your grace alone” — said -
Aghnlnl bi Fadlika before starting any new P
 Amman Siwak enterprise, or any day of o 3 g
productive work
s
“All prai d thanksgivi g e
. pra;sde1 a}rll and sitlvmg A |
. e to Allah” — said after g
Al Hamdu lillah o , o
finishing eating, drinking or
any other activity
AR
Allahumma Inni
Acudhu Bika Min » /
“O Allah. I take shelter in Y b o b
1 ah. I take shelter in You S’
Al Hamm Wa from all cares and burdens,
°Ajzi Wa’l Kasal, from impotence and laziness, o ORs
. . from cowardice and avarice,
Min Al Jubni Wa’l trom humiliating indebted
rom humiliating indebtedness . o .
. ¢ m I3 ,.>ut5 f
Buk_hl, Min and the tyranny of men” — said 2 2
Ghalabah Ad- when facing trouble or grave
o concern 9":;' b o
Dayn Wa Qahr
_DRiia e (P
Ar-Rijal ide e (3l
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5435 )

Jis

“All praise and thanksgiving

Al Hamdu lillah be to Allah who granted me
Alladhi Kasani this clothing” — said each time >
one wears one’s clothes <
Bismi Allah “In the name of Allah, other N LS:J‘ & V:M)
- - than Whom there is no deity” ’
Alladh1 La Ilaha , , Y
— said each time one s g‘ i
I11a Huwa undresses oneself >
“M be blessed” — said t . <
. ay you be blesse said to L
Na‘iman whomever has completed a g
bath, a shave or a haircut
An‘ama Allahu “May Allah bless you too” — d).gl./c ) (;SJ
¢ A]ayk the response to Na‘Iman
jC a P 5 oo
Astawdi® Allah “I entrust you to Allah that He wa'eE bl & ]
Dinaka Wa may guard your faithfulness,

Amanataka Wa
Khawatima
°Amalik

sincerity and crown your
works with righteousness” —
said by the departing to his

friends or relatives

g5 LSl

Maca Salamah

“With the security and
guardianship of Allah” — said

Allah Wa Bi .
to the departing by those who bissg
Hlelhl stay behind S
Subhéna Alladhi “Praised be Allah Who made P j‘ e
_ this subservient to us, for -
Sakhkhara Lana .
which we are not worthy, or o
Had_ha Wa Ma without which we would be /5 s U 3""/"
unable to move” — said when
Kunna Lahu e
AU

Mugqrinin

one mounts any means of

conveyance
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Bismi Allah “In the name of Allah shall be Lé\j; & V:M)
. —q = its take-off and its coming to o
Majraha Wa _ '
rest” — said when boarding a L as
L Lliss
Mursaha ship, plane or vehicle
_ “We return with repentance ijé O " 6 O ji_ﬂ
Aylbun Ta’ibun Li and praise to our Lord” — said
ina Hamidi by the ret ‘his’
Rabbina Hamidun y the returnee upon “his Sedals
return
Al Hamdu lillah o & e
_ _ “All praise and thanksgiving ) -
C
Alladbi At*amana be to Allah Who gave us to eat o .
Wa Saqﬁna Wa and drink and made us d\.a.&j Laab|
Jacalana Muslims” — said at the )
conclusion of every meal SN L:l;_;_j
Muslimin ’
Allahumma e 20t «af
Ahillahu ¢Alayna
3] . ’ qu\’ .2 ’S\_,
BilYumni Wa’l “O Allah. Grant us that this AR ey
Imani Wa’s- new month be one of benefit .
. 5 and faith, of security and 3}\*‘}1‘/ 2/\.2.113\’
Salamati wa’l o yane ¢ ? ?
islamicity, of success in doing
Islami wa’t- Your pleasure” — said at g 2 e &3}3‘5
Tawfiqi Lima sighting the new moon T
Tuhibbu Wa P
Tardam
“All praise and thanksgiving &a °/j |

Al Hamdu lillah ...
Yarhamuk Allah
... Yahdikum
Allah Wa Yuslih
Ba Lakum

belong to Allah...Lord of the
Universe. May Allah’s mercy
be upon you...All of us
together” — The first phrase is
said by the person who
sneezes; the second phrase is
said by those in attendance;

the third phrase is said by the
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person who has sneezed and

received the compliment

Rabbana Hab
Lana Min
Azwajina Wa
Dhurriyyatina
Qurrata A°yunin

wa Ijacalna lil

“Our Lord! Grant that our
spouses and progeny be such
as we may be proud of and
make us and them leaders of
the people in piety” — said in
any conversation concerning

spouses or children

Was gy o437 555

L) il

335 L)

-
e

Muttaqgina
Imaman
Al °Amr Bi'l The commanding of the = )j;;@ J,f‘y’\
_ _ common good and the
Ma‘ruf wa'n-Nahi h_b,t_g ol
prohibition of evil or o, L s
S e
°An Al Munkar undesirable o gg-Jj
Al Mu’allafah Those whose hearts are yet to V'% jij Zujé,&\
Qu]ﬁbuhum be reconciled

Ta°awanu °Ala Al
Birri Wa’'t-Taqwa
Wa La Ta®awanu
°Ala Al Ithmi Wa’l

‘Udwan

Cooperate for piety and
goodness, not for evil and

aggression

o e 5
Y5 s3adls

N e gl

15l

Ahl As-Sunnah

wa’l Jamacah

The community united behind
the Sunnah of the Prophet

A0 AT
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Wa I°tasimu Bi

Habl Allahi

“And hold firm to the rope of

S sl

Allah together and do not ‘}[3 \';‘1"‘3& &
- -
Jami‘an Wa La separate yourselves”
Tafarraqii \$945
Al Bayt Al Haram The Holy House — the Ka*bah ¢ A el
° 4
Al Quds Jerusalem v Al
. O
Bayt Al Maqdls Jerusalem o e
Muhammad, ol Al g2
K—hatam An- Muhammad, seal of the
Nabiyyin Wa prophets and master of those u“”’,u“;“ J:,‘:”j
Sayyi d Al sent (the messengers)
Mursalin
Asma? Allah Al SR (A |
_ The noble names of Allah & e
Husna
Al Uswah Al The good example (of the Lod 8}3451\
Al “Urwah Al The indissoluble bond (of B Al
Wuthqé Islam)
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